John 1:1
Luke 7:3



 is the transitional use of the postpositive conjunction DE, meaning “Now” with the nominative masculine singular aorist active participle of the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after hearing.”

This is followed by the preposition PERI plus the adverbial genitive of reference from the masculine singular article and proper noun IĒSOUS, meaning “about Jesus.”

“Now after hearing about Jesus,”
 is the third person singular aorist active indicative from the verb APOSTELLW, which means “to send: he sent.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him,” referring to Jesus.  This is followed by the accusative direct object from the adjective PRESBUTEROS with the possessive genitive from the masculine plural article and adjective IOUDAIOS, used as a proper noun, meaning “elders of the Jews.”  The word TIS, meaning “some” does not occur in the Greek and is unnecessary in the translation as found in the NASB translation.  In addition the phrase “to Him,” which is found in the Greek is omitted in the NASB translation.

“he sent elders of the Jews to Him,”
 is the nominative masculine singular present active participle of the verb ERWTAW, which means “to ask: asking.”


The present tense is a descriptive present, describing what took place at that moment.


The active voice indicates that the Jewish elders produced the action of asking.


The participle is circumstantial.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the conjunction HOPWS, which is used after verbs of asking to indicate the content of what is asked.  It is translated “that Acts 8:24; 23:20; 25:3; Mt 9:38; Lk 10:2; 7:3; 11:37.”
  Next we have the nominative masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the third person singular aorist active subjunctive from the verb DIASWIZW, which means “to save.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential/probable fact.


The active voice indicates that Jesus might produce the action.


The subjunctive mood is used after the conjunction HOPWS to indicate purpose.  The subjunctive also is a potential subjunctive, indicating possibility and/or probability.

Finally, we have the accusative direct object from the masculine singular article and noun DOULOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his slave.”  The words “the life of” as found in the NASB translation are not found in the Greek.

“asking Him that after coming He might save his slave.”
Lk 7:3 corrected translation
“Now after hearing about Jesus, he sent elders of the Jews to Him, asking Him that after coming He might save his slave.”
Mt 8:5, “And when Jesus entered Capernaum, a centurion came to Him, imploring Him,”
Explanation:
1.  “Now after hearing about Jesus,”

a.  Luke proceeds to main story line, giving us a quick summary of the events taking place.  The centurion hears from someone that Jesus is back in Capernaum.  We are not told who that someone is, but it was probably someone who had gone to listen to Jesus’ sermon.  During the time that Jesus had been gone from the city, the centurion’s slave had quickly become progressively worse.


b.  We hear later on in this story that this centurion had paid for the construction of the synagogue in Capernaum.  Considering the length of time it would have taken to build the building, the centurion wasn’t a recent inhabitant of the city.  He had probably lived there for years.  This means that he was well aware of who Jesus was.  How could he not know about Jesus healing every person who came to Him for help, especially after healing the people that came to Him all night in Capernaum not long before this?


c.  Therefore, this “hearing about Jesus” wasn’t the centurion suddenly being informed that Jesus could heal people, but being informed that Jesus was back in town and available to help.

2.  “he sent elders of the Jews to Him,”

a.  Before sending a delegation of Jewish elders from the synagogue to request Jesus’ help, the centurion had to first send a servant or friend to the Jewish elders requesting their help.  It is not likely that the elders of the synagogue were all gathered together at one place at this particular moment.  So other messengers had to be sent to round the elders up.  They likely met at the synagogue or at the house of the chief elder of the synagogue.  The situation concerning the centurion’s slave was explained to them along with the centurion’s request for their help in approaching Jesus.  Why did the centurion need the Jewish elders’ help in approaching Jesus?  Because as a possible proselyte of the synagogue, the centurion would have known that he could not go into a Jew’s home without defiling it.  Therefore, out of respect for this Jewish custom, he needed the Jews to act on his behalf so as not to offend anyone.


b.  Therefore, after finding out that the man who paid for the building of their synagogue needed their help to ask Jesus for help in healing the man’s slave, the Jewish elders gladly and quickly consent and go to the home of Jesus to request His help.


c.  Mt 8:5 makes the story sound like the centurion never sent this delegation of Jews to Jesus.  The problem is that Matthew is giving us a very condensed version of the story and leaves out the part about the centurion sending the Jewish elders.  The sequence of events has a very simple explanation:



(1)  The centurion sends messengers to the Jewish elders asking for help.



(2)  The Jewish elders agree and go to Jesus on behalf of the centurion.



(3)  Jesus hears the request of the centurion from the elders and agrees to go to the centurion’s home, since the slave is too near death to move.



(4)  While Jesus is in route to the centurion’s home, the centurion sends friends in the direction of Jesus’ home to ask that He not bother coming, but simply say the word and his slave will be healed.  So Jesus and the centurion do not directly meet, but do so indirectly through others.

3.  “asking Him that after coming He might save his slave.”

a.  The Jewish elders are the ones actually asking Jesus to come with them to the centurion’s home to heal the dying slave.  Their request is that Jesus might save the centurion’s slave from imminent death.  They aren’t talking about saving the slave’s soul from an eternity in the lake of fire.  However, that will probably be a consequence of the slave’s healing from imminent death.


b.  The subjunctive mood of the Jewish elders’ request indicates their hopefulness that Jesus will be able to heal a person who is in the process of dying.  They haven’t seen Him do this before, so they are not sure it can be done.  They do not necessarily doubt Jesus’ ability, but are making a request that they are not sure He will comply with, since the centurion is a Gentile and Jesus would have to ‘defile’ Himself by entering the man’s house.

4.  Commentators’ comments.


a.  “Luke contributes the detail that the centurion sent on a committee of Jewish elders to intercede with Jesus on his behalf.  Only after the elders had explained to Christ how deserving the centurion was of His favorable consideration did He enter into direct conversation with the Roman officer.  He had come part way to the centurion’s house before He met him in person, and there in the street He spoke with him.”


b.  “Luke tells the story as it happened with the details, whereas Matthew simply presents a summary statement without the details.  What one does through another he does himself.”


c.  “The situation is serious, and so the centurion decides to take action.  He has heard about Jesus’ ministry, including, given the nature of the request, miraculous works like those in Lk 4:31–44 and 5:12–26.  But as a Gentile, the centurion may have been hesitant about asking a Jewish teacher for aid, so he sent emissaries to make the request for him.  These emissaries are described as ‘elders of the Jews.’  This may refer to synagogue leaders, but it more likely refers to Jewish civil leaders.  Luke uses a different term for synagogue leaders in Acts 13:15: (archisynagōgoi).  Luke indicates three things in referring to the Jewish emissaries.  First, he shows how Jews and Gentiles can get along and have respect for one another, a point of great importance for his Gospel.  That this detail is his alone fits this concern.  Second, by using Ioudaiōn = Jews, Luke also indicates his audience and perhaps his own ethnic origin [Gentiles], since this term is commonly used only by Gentiles to refer to Jews.  Third, the nonappearance of this Gentile figure may well indicate the example of a man who exercises faith without actually having seen Jesus.  The emissaries make a simple request.  They wish Jesus to come and cure the slave.  This Gentile soldier believes that Jesus has the power to restore his slave, and so he appeals for the teacher’s aid.”


d.  “Matthew’s condensed report does not contradict Luke’s fuller account.  The centurion’s friends represented him to Jesus and then represented Jesus to him.”


e.  “Perhaps the reason he sent Jewish elders to present his request was that he doubted that Jesus would have heeded a Roman soldier’s request.  Mt 8:5–13 records the same event, but Matthew did not record the sending of messengers.  He presented the account as if the centurion were present himself.  Matthew was reflecting what the centurion meant when he noted that his messengers do his bidding as if he were there himself (Lk 7:8).”


f.  “As a Gentile, he (believes he) has no access to Jesus, so he sends members of the local Sanhedrin on his behalf. Jesus’ immediate willingness to assist him generates a crisis.”


g.  “The presence of the elders and then the friends is quite realistic in that in the ancient world you normally sent an intermediary to a person from whom you wished a favor.  This could have two purposes.  First, by avoiding the face-to-face contact you did not put the important person on the spot as much (which would not be polite) and you minimized shame for yourself if he turned you down.  Second, by sending people more acceptable than yourself, you maximized the chances of receiving a favorable response.  So the first set of intermediaries are Jewish elders who talk about this Gentile’s goodness toward Israel.”


h.  “The elders were the mainstays of the synagogue; from them the head of the synagogue was chosen.”


i.  “But what is really extraordinary is that this Gentile, a captain in the occupying army, asked Jewish elders to ask Jesus for help—and the elders went eagerly!  Clearly this centurion was no ordinary Gentile.  The synagogue leaders were not given to running errands for anyone, much less a Gentile soldier.”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed., p. 718). Chicago: University of Chicago Press.


� Archer, G. L. (1982). New International Encyclopedia of Bible Difficulties (p. 322). Grand Rapids, MI: Zondervan Publishing House.


� Robertson, A. T. (1933). Word Pictures in the New Testament (Lk 7:3). Nashville, TN: Broadman Press.


� Bock, D. L. (1994). Luke: 1:1–9:50 (Vol. 1, pp. 636–637). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 195). Wheaton, IL: Victor Books.


� Martin, J. A. (1985). Luke. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, pp. 221–222). Wheaton, IL: Victor Books.


� Green, J. B. (1997). The Gospel of Luke (p. 284). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Kaiser, W. C., Jr., Davids, P. H., Bruce, F. F., & Brauch, M. T. (1996). Hard Sayings of the Bible (p. 459). Downers Grove, IL: InterVarsity.


� LaSor, W. S., & Eskenazi, T. C. (1979–1988). Synagogue. In G. W. Bromiley (Ed.), The International Standard Bible Encyclopedia, Revised (Vol. 4, p. 681). Wm. B. Eerdmans.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 254). Wheaton, IL: Crossway Books.





2
5

