John 1:1
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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine singular adjective PAS plus the article and noun LAOS, meaning “all the people.”  Then we have the nominative masculine singular aorist active participle of the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that all the people and the tax collectors produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after hearing.”

Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun TELWNĒS, meaning “the tax collectors.”

There is no direct object “[this]” in the Greek, because it was clearly understood by them; however, English grammar requires an object to complete the thought.

“And after hearing [this], all the people and the tax collectors”
 is the third person plural aorist active indicative from the verb DIKAIOW, which means “to vindicate, declare someone just/righteous, justify; to acknowledge one’s justice or righteousness.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that all the people and the tax collectors produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”

“declared God just,”
 is the nominative masculine plural aorist passive participle of the verb BAPTIZW, which means “to be baptized.”


The aorist tense is a culminative aorist, which looks the conclusion of an entire process.  This can be translated by use of the English auxiliary verb “having.”


The passive voice indicates that the people and tax collectors received the action of being baptized.


The participle is circumstantial.

Then we have the adverbial accusative of manner
 from the neuter singular article and noun BAPTISMA with the possessive genitive or genitive of identity from the masculine singular proper noun IWANNĒS, meaning “with the baptism of John.”

“having been baptized with the baptism of John.”
Lk 7:29 corrected translation
“And after hearing [this], all the people and the tax collectors, having been baptized with the baptism of John, declared God just.”
Explanation:
1.  “And after hearing [this], all the people and the tax collectors,”

a.  Luke continues the story of Jesus’ description of the person and ministry of John the Baptist by telling us the people’s reaction to Jesus’ statement.  The Lord has just said that the least person in the kingdom of God/heaven is greater than John the Baptist as a mere man born like everyone else.  Jesus is looking at John as though he was an unbeliever, as the greatest man ever born (but hypothetically not a believer).  In other words the greatest unbeliever is not greater than the lowest believer in the kingdom of God.  The lowest believer in the kingdom has it better than the best unbeliever to ever live.


b.  ‘All the people’ means everyone in the crowd listening to Jesus.  In addition to the crowd, even the tax collectors who were listening agreed with Jesus.  Why Luke singles out the tax collectors for mentioning we are not told.  But it does tell us indirectly that the crowd was made up of all kinds of people, including those considered to be ‘sinners’ by the scribes and Pharisees.

2.  “having been baptized with the baptism of John, declared God just,”

a.  Luke adds a qualifying phrase to describe ‘all the people and the tax collectors’.  These are the people that had already been baptized with the baptism of John.  All the people that had been baptized and all the tax collectors who had been baptized agree with Jesus’ statement.  Those who had not received the baptism of John did not agree with John’s message, and so, did not agree with Jesus’ message about the least in the kingdom of God.  Those not receiving the baptism of John were those who did not believe they needed to repent or change their minds about their sinfulness and believe in the coming Messiah.  They rejected John’s baptism because they rejected his message.  They remained unbelievers.


b.  So after hearing what Jesus said about the least in the kingdom of God, the people and tax collectors that had been baptized by John declared that God was just in making the least person in the kingdom of God greater than the greatest of all unbelievers.  God was right and just in making the lowest believer greater than the greatest unbeliever.  And how would the lowest unbeliever be greater than the greatest unbeliever?  They would be greater by being in the kingdom of God.  The greatest unbeliever would be in the eternal lake of fire.  This was God’s standard and the believers declared this to be just.  The unbelievers in the crowd (the scribes, Pharisees, lawyers, and opponents of Jesus) said nothing.  They believed that Jesus was wrong.

3.  Commentators’ comments.


a.  “They considered God just or righteous in making these demands of them.  Even the publicans [tax collectors] did.”


b.  “In an aside, Luke summarizes the Jewish response to John: all the people and tax collectors heard.  These comments are probably a Lucan parenthesis, because the remarks are awkwardly placed.  Matthew lacks this comment in a section that otherwise parallels Luke fairly consistently.  The absence of second-person pronouns in these remarks makes it more likely that Lk 7:29–30 is a narrator’s summary.  Luke is noting the people’s response to John.  Luke contrasts the people and tax collectors with the Pharisees in anticipation of Lk 7:31–35.  Thus, the parenthesis is a bridge between Jesus’ remarks about John and Jesus’ evaluation of the current generation based on their response to the Baptist (Lk 7:31–35).  ‘They justified’ speaks of people responding favorably to God’s overture of forgiveness, because they recognized that God’s call for repentance was correct.  John baptized those who acknowledged God’s justice and vindicated his way.  This justification of God contrasts directly with the lack of response by the Pharisees in Lk 7:30, where the contrastive term ēthetēsan [=they rejected] indicates a rejection of God’s ways.  Thus, the people and the tax collectors responded to ‘the counsel of God’, while the religious authorities did not.”


c.  “Luke showed deep division in the thinking of the people who listened to Jesus’ words.  Those who had been baptized by John, that is, had repented of their sins and had been baptized to show their sincerity, agreed with Jesus and acknowledged that God’s way was right.”


d.  “Luke interrupts his narration, breaking into the account in order to provide unimpeachable categories for interpreting the relationship between responses to John (and, by extension, to Jesus, and one’s relationship to God and the divine purpose.  In effect, this is Luke’s commentary on Lk 3:1–18, and especially on the people’s responses to John’s call to embrace the will of God as embodied in John’s repentance-baptism.  Luke adds his voice to that of Jesus as they together endorse John’s importance in the divine plan and provide firm canons for determining who ‘justifies God’ and who ‘rejects God’s purpose for themselves.’  The division of Israel that John had begun can be represented by the acceptance or refusal of baptism.  Refusal to be baptized by John, then, is tantamount to a refusal to repent—that is, to orient one’s heart and life around God’s purpose.  The refusal to be baptized was a refusal of God’s aim.  This underscores what Luke here intimates—namely, the possibility of rejecting the plan of God.  And it interprets resistance to God’s purpose as manifest in God’s agents, like John, as defiance of God’s overarching saving plan.  Luke’s commentary in these two verses encourages Luke’s audience to join those who ‘justify God’ and to distance themselves from those who reject God’s purpose.  What, then, does it mean to have ‘justified God’?  The difficulty presented by this phrase is that it has seemed presumptuous to imagine that God needs to be vindicated.  By embracing John’s ministry, people, including toll collectors, responded to the good news.   Their positive response to God would be understood as a verdict of approval on God’s plan of salvation.”


e.  “In Lk 7:29 Luke is probably making a parenthetical comment in his narrative with the statement that “all the people and the tax collectors…acknowledged, by being baptized by John, that God’s judgment on them as announced by John was just.”


f.  “The common people, including the outcasts, agreed with Jesus’ pronouncements regarding his and John’s ministries—they ‘acknowledged that God’s way was right.’  Literally, they ‘justified God’—i.e., ‘pronounced God just.’  On the other hand, the leaders, those who knew all the ins and outs of the Law, rejected what was said, acknowledging that it might apply to others but not to them.  The explicit reason for people’s either receiving Jesus’ word or rejecting it was whether or not they had ‘been baptized by John.’  John’s baptism had become a spiritual continental divide in Israel.  John’s baptism required confession and repentance of one’s sins, and one’s willingness or unwillingness to do so made all the difference.”


g.  “The ordinary people acknowledged the righteousness of God by accepting the condemnation of their sins through John’s message, and they expressed repentance by submitting to baptism.”
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