John 1:1
Luke 7:24



 is the transitional/continuative use of the postpositive conjunction DE, meaning “Now” plus the genitive absolute construction (a participle in the genitive that functions like a finite verb plus a noun in the genitive that functions as the subject of the genitive participle—the construction being grammatically unconnected with the rest of the sentence; thus, ‘absolute’), which includes the genitive masculine plural aorist active participle of the verb APERCHOMAI, which means “to depart; to leave, to go from.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the messenger from John produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after…departed.”

This is followed by the genitive ‘subject’ from the masculine plural article and noun AGGELOS with the possessive genitive from the masculine singular proper noun IWANNĒS, meaning “the messengers of John.”

“Now after the messengers of John departed,”
 is the third person singular aorist middle indicative from the verb ARCHW, which means “to begin: He began.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the present active infinitive from the verb LEGW, which means “to say; to speak; to address.”


The present tense is a descriptive present, which describes what occurred at that moment.


The active voice indicates that Jesus was producing the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

This is followed by the preposition PROS plus the accusative of place from the masculine plural article and noun OCHLOS, meaning “to the crowds.”  Next we have the preposition PERI plus the adverbial genitive of reference from the masculine singular proper noun IWANNĒS, meaning “about John.”

“He began to speak to the crowds about John,”
 is the accusative direct object from the neuter singular interrogative participle TIS, meaning “What?,” followed by the second person plural aorist active indicative from the verb EXERCHOMAI, which means “to go out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the people produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the preposition EIS plus the accusative of place from the feminine singular article and adjective ERĒMOS, meaning “into the wilderness.”  Then we have the aorist deponent middle infinitive from the verb THEAOMAI, which means “to see.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the crowds) producing the action.


The infinitive is an infinitive of purpose.

“‘What did you go out into the wilderness to see”
 is the accusative ‘subject’ of the participle (in an accusative absolute construction) from the masculine singular noun KALAMOS, meaning “a reed.”  Then we have the preposition HUPO plus the ablative of means from the masculine singular noun ANEMOS, meaning “by the wind.”  Finally, we have the accusative absolute from the masculine singular present passive participle of the verb SALEUW, which means “to be shaken.”


The present tense is a descriptive/durative present for what was occurring at the time when the people went to see John the Baptist.


The passive voice indicates that received the action of being shaken.


The participle functions like a finite verb in the accusative absolute construction.

“—a reed being shaken by the wind?”
Lk 7:24 corrected translation
“Now after the messengers of John departed, He began to speak to the crowds about John, ‘What did you go out into the wilderness to see—a reed being shaken by the wind?”
Mt 11:7, “As these men were going away, Jesus began to speak to the crowds about John, ‘What did you go out into the wilderness to see?  A reed shaken by the wind?’”
Explanation:
1.  “Now after the messengers of John departed, He began to speak to the crowds about John,”

a.  Luke continues the story by telling us what Jesus said to the crowd, after the messengers from John departed.  Jesus has some significant things to say about John the Baptist—both his person and his ministry, but they are things that John does not need to hear right now.  John’s focus needs to be on the person and work of the Lord Jesus Christ, and not on what Jesus thinks of him.


b.  If Jesus had said what He is about to say in front of the messengers, then naturally they would have repeated these things to John.  The result could be that John would become preoccupied with himself and his own purpose in life rather than with the Lord and the Father’s purpose for his life.  John needed to keep his eyes, focus, and thinking on the Son of God rather than himself.  Jesus could use John’s life and ministry as an illustration of some great doctrinal principles, but had to do so without the possibility of the messengers bringing the wrong message back to John.

2.  “‘What did you go out into the wilderness to see”

a.  As Jesus so frequently does in addressing others, He begins with a question to stimulate their thinking.  Jesus asks the crowds what they went out into the wilderness area along the Jordan River to see.  Obviously they went out to see John and hear him speak, but that is not Jesus’ point.  Jesus is really asking them what they expected to see.


b.  The scribes, Pharisees, and lawyers went out to see if John was the Messiah (Jn 1).  Many people went out to see if John was a healer.  Many went out to see if John was a prophet, and therefore, went to hear his message to see if it was a message like Moses’, Daniel’s, Isaiah’s, Jeremiah’s, etc.


c.  Most people came looking for someone special or something special about John that they would not see in other men.  They came to hear something special or different from all the other prophets.  They came with a lot of preconceived ideas of what a prophet should be, look like, sound like, and act like.

3.  “—a reed being shaken by the wind?”

a.  Jesus then reveals what one of those preconceived ideas was—that John was a weak willed person, who would bend in whatever way the spiritual or political wind blew.  This word picture describes a vacillating personality.  It describes the thinking of modern day politicians and many pastors.  It also describes the thinking and teaching of the Rabbis of that day.


b.  The wind here represents adversity or opposition of some kind.  People often break under adversity or opposition.  They change their mind, their opinion, their thinking, or how they act.  This was not the case with John.  He was strong willed; stuck to his beliefs; was not wishy-washy, indecisive or spineless.  John “was made strong by means of doctrine, having given glory to God and having been absolutely certain that what He had promised, He is able also to accomplish.” (Rom 4:20b-21).


c.  John was not shaken by unbelief, “being tossed here and there by waves and carried here and there by every wind of teaching” (Eph 4:14).  John was like an oak tree in the storm of unjust imprisonment.


d.  There was obviously no reason for the people to go out into the wilderness to watch a literal reed bend back and forth as the wind blew.  This is about a man’s character, not about a plant’s characteristics.

4.  Commentators’ comments.


a.  “In Jesus’ image of the reed in the wind the steadfastness of John the Baptist is presupposed.  Neither his proclamation as Messiah by some of his followers, nor the persecution which he endured, nor the threat of death, have caused him to become uncertain or ambivalent in his outlook or conduct.  Paul uses the word in a similar way.  He warns the Thessalonians (2 Thes 2:2) that in their future expectation they should not let themselves be shaken or unsettled by deceitful preaching.”


b.  “John’s disciples depart and Jesus turns to the crowd to ask some revealing questions about the Baptist.  The questions in Lk 7:24–25 characterize the public reaction to John, whom they associated with the desert.  Are the remarks figurative pictures of John or are they literal references to the desert and clothes?  [Perhaps both.]  The rhetorical questions, if ultimately figurative in force, raise the issue of who John is. First, he is not like a reed that is easily blown about.  The figure says that John is neither ordinary nor spineless nor uncertain.  That characteristic is not what drove people to go miles to see and hear him.  Rather, he was a man of conviction.  His arrest by Herod for condemning the ruler’s marriage showed his resolve.  Taken figuratively, the question stresses John’s character.  If the question is literal, then the reference simply notes that people did not journey out to the wilderness merely to see the Jordan River’s vegetation.  Taken literally, the question is ironic and notes that more than the scenery drew them to the wilderness.  It is hard to know which sense is intended, though a literal reference in 7:25 suggests a literal one here in the parallel.  Either view makes contextual sense.  However, there seems to be no need to import the figurative sense, since the text makes good rhetorical sense as a literal reference.  What drew you to the desert?  It was not the reeds, nor men in soft clothes, for such clothing is found at the palace.  Rather, it was a prophet who drew your attention.  Another interpretive issue in these verses is whether TI asks ‘what?’ or ‘why?’.  If it means ‘why?’ the question mark could be placed after the reference to ‘the desert’: ‘Why did you go out into the desert?’  The answer would be, ‘Not to see a reed.’  The two questions in Lk 7:24–25 imply a negative response.  Jesus’ questions gradually reveal John as the reason for the journey.”


c.  “John the Baptist was not a compromiser, a reed blowing in the wind; nor was he a popular celebrity, enjoying the friendship of great people and the pleasures of wealth. John did not waver or weaken, no matter what people did to him.”


d.  “Jesus used the occasion of John the Baptist’s inquiry to teach the people about John’s ministry and to commend him.  He noted that John was not convictionless, like a reed blowing in the wind.”


e.  “Surely no one would go out to see reeds bending in the wind; would such a commonplace, something so trivial attract an audience?”


f.  “A reed swaying in the wind was metaphorical for an easygoing person.  That did not describe John!”


g.  “Did they want to see ‘a reed swayed by wind’?  This expression symbolizes a man who yields to popular opinion, veers with it, and has no solid convictions of his own.  What drew people to go out to John was the fact that he was the very opposite of such a reed.  The entire Jewish land was filled with men who were unstable, were like reeds that were swayed by the wind of the opinions of the day.  But here in the wilderness there was a man of a different type.  Herod’s sin was passed by in silence by all the Jewish authorities and the whole Jewish nation, but never for a moment by John.  He stood against it as a rock.  But was that really the reason why you went out to him?  Jesus leaves the answer to them.”
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