John 1:1
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 is the third person singular aorist active indicative from the verb PEMPW, which means “to send: he sent.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that John the Baptist produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the masculine singular article and noun KURIOS, meaning “to the Lord.”  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that the two disciples from John were to produce the action.


The participle is circumstantial.

There is no direct object “[them] in the Greek, but is required by English grammar.

“sent [them] to the Lord, saying,”
 is the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: Are?”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative masculine singular articular present middle/passive participle of the verb ERCHOMAI, which means “to come.”  The participle is substantival, being used as a noun and proper name.  It is translated “‘the Coming One” a messianic title.  Next we have the coordinating conjunction Ē, meaning “or,” followed by accusative direct object from the masculine singular adjective ALLOS, meaning “another” of the same kind.  Finally, we have the first person plural present active indicative or present active subjunctive (the two forms are identical in Greek declension) from the verb PROSDOKAW, which means “to wait for; look for; or to expect.”


The present tense is a tendential/progressive present for an action that is reasonably expected to occur now and in the future, but has not yet begun.


The active voice indicates that those believing in the coming Messiah are to produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.  If this was the subjunctive mood, then the translation would be “should we expect another?”

““Are You ‘the Coming One”, or are we to expect another?’”
Lk 7:19 corrected translation
“sent [them] to the Lord, saying, ‘Are You “the Coming One”, or are we to expect another?’”
Explanation:
1.  “[John] sent [them] to the Lord, saying,”

a.  I add the word [John] here to remind you that this proper name was the last word in the previous Greek verse.  He is the subject of the action of the verb PEMPW, which means “to send.”  There is no direct object [them], because the Greeks didn’t add the obvious to their sentences, but English grammar requires an object to complete the thought.


b.  John the Baptist sent two of his (hand picked) disciples to ask the Lord (note the emphasis on Jesus’ deity by Luke) a question.  Luke then quotes the exact question John’s disciples were to ask Jesus.

2.  “‘Are You “the Coming One”, or are we to expect another?’”

a.  John asks for confirmation from Jesus that He is the Messiah.  The title “The Coming One” refers to the long awaited and looked for Messiah that the Old Testament promised would come.  (The NASB translation ‘the Expected One’ is an incorrect translation of ERCHOMAI.  The verb PROSDOKAW, which follows in the verse, is the verb that means “to expect.”)



(1)  Jn 4:25, “The woman said to Him, ‘I know that Messiah is coming (He who is called Christ); when that One comes, He will declare all things to us.’”



(2)  Heb 10:37, “For yet in a very little while, He who is coming will come, and will not delay.”


b.  If Jesus was not the ‘Coming One’, that is, the Messiah, then John asks if the Jews are to expect another person, who is even greater than Jesus.  Remember what John said earlier in his ministry about Jesus:



(1)  Lk 3:16-17, “On the one hand I baptize you with water; on the other hand the One mightier than me is coming, Whom I am not worthy to untie the strap of His sandals.  He will baptize you with the Holy Spirit and fire, Whose winnowing shovel [is] in His hand to clean out His threshed grain, and to gather the wheat into His barn; however He will burn the chaff with inextinguishable fire.”



(2)  Jn 1:29-34, “On the next day he saw Jesus coming to him and said, ‘Behold, the Lamb of God, Who takes away the sin of the world!  This is He about Whom I said, “After me comes a Man who has a higher rank than I, because He existed earlier than me.”  Indeed I did not know about Him, but in order that He might be revealed to Israel; for this reason I came baptizing with water.’  In addition John testified saying, ‘I have seen the Spirit, descending like a dove from heaven, and He remained upon Him.  Indeed I did not know about Him, but the One having sent me to baptize with water He said to me, “He upon whom you might see the Spirit descending and remaining upon Him, this is the One who baptizes with the Holy Spirit.” Indeed I have seen and have testified that He is the Son of God.’”


c.  Note what John the Baptist testified to about Jesus:



(1)  The Jesus is mightier than John, who was clearly a prophet.



(2)  The Jesus would baptize with the Holy Spirit and fire.



(3)  That Jesus would judge between believers and unbelievers.



(4)  That the Holy Spirit remained upon Jesus.



(5)  That Jesus is the Son of God.


d.  So at the beginning of Jesus’ ministry, John testified that Jesus is the Son of God.  There was no question in John’s mind that Jesus was the Messiah.  Now, after about a year in prison, John hears that Jesus has healed a Gentile’s slave from a distance and resuscitated a dead child.  So John wants confirmation from Jesus Himself that He is the Messiah.  John should have known the answer already, and probably did know the answer already.  He just wanted to hear it from the mouth of Jesus.  What really bothers people about John’s question is the last part—are we to expect another?  If Jesus really is the Son of God as John declared, then who was left to expect?  The Holy Spirit was already ‘on’ Jesus and Jesus was the Son of God.  There is no one else left to expect except God the Father, and there is no Old Testament promise that the Father Himself would come a live among the Jews.


e.  One possible defense for John might be that he simply wanted his disciples to know for certain from the lips of Jesus that Jesus was who He represented Himself to be.  In other words, John had no doubts about Jesus, but wanted his disciples to ask the question of Jesus, in order to get them to stop following him and follow Jesus instead.  This is difficult to prove, because it reads a great deal more into the passage than is actually there.  We know for certain that a year previous to this John declared Jesus to be the Son of God and now after a year in prison, he has his disciples ask Jesus a question that questions whether or not Jesus is the Messiah.  John may have begun to doubt that Jesus was bringing in the kingdom of God, because if that were the case, then he wouldn’t be languishing in prison for no good reason.  We really just don’t have enough information to state with certainty what John was thinking when he told his disciples to ask this question.

f.  The answer to this very difficult problem may lay in in the referent of the masculine singular direct object ALLOS.  It refers back to the masculine singular participle “Coming,” but instead of referring to another ‘Coming One’ is it possible that John meant ‘another coming’?  In other words, was John asking “Are You the Coming One’ or are we to expect another coming?”  This would take away any suggestion of doubt on John’s part about Jesus being the Son of God and would agree with the argument that John was confused about all his preaching about the coming judgment and establishment of the kingdom of God, which alluded to events of the Second Advent, whereas Jesus was not doing any of those things that John expected during this advent, which John did not realize was a ‘first advent’.  He expected only one advent.

3.  Commentators’ comments.


a.  “Our key issue centers on why John questioned Jesus.  Various views exist on the rationale behind the question:

 

(1)  John is hopeful here rather than doubting.  John is just now beginning to understand who Jesus is, so he is checking to see if his inference is correct. But to come to this view one challenges the historicity of Mt 3:14–15, as well as of Jn 1:29.  If either of these passages is historical, then seeing John’s first flicker of faith here cannot be correct.



(2)  John’s doubt is fueled not only by the reports of Jesus’ ministry lacking political organization, but also by John’s presence in prison, a situation that seems the reverse of ‘freeing captives from prison,’ as Jesus’ ministry is described in Lk 4:18–19.  This difference raises questions for John.  [Or to state this simply: ‘If You are the Messiah, why am I still in prison?’]



(3)  John is impatient with Jesus’ progress.  The problem with this explanation is that impatience is not the issue; Jesus is.  Again, it is more natural to see doubt produced by pressure as the background to the question.



(4)  John’s disciples’ faith needs strengthening.  Even disciples like Peter did not comprehend the full character of Jesus’ ministry early on.



(5)  A more skeptical view argues that this account shows that John did not baptize Jesus in order to point to his messianic office since, if he had, the question would not have been raised.  This sees Jesus simply baptized as a disciple of John.  But such skepticism is not supportable when many accounts indicate that various figures wrestled with the nature of Jesus’ ministry even after long exposure to Him and confession of Him.

Given that the question’s cause is doubt, who then is the Coming One?  There are many figures in Judaism who were seen as coming.  In this context the possibilities are (1) a great prophet, (2) the great prophet of Mal 3:1 and 4:5, or (3) the Messiah.  Luke’s answer is clear in light of Lk 3:15–16.  John refers to the Coming One because of a question about Messiah.  Lk 19:38 and 13:35 [‘Blessed is He who comes in the name of the Lord’] use the title to refer to a messianic figure.  Messianic hope is the issue.  The question seems to be, ‘What kind of Messiah would Jesus be, if he is Messiah?’  The style of Jesus’ messianic mission did not match most forms of Jewish eschatological expectation, producing confusion and doubt.  The messianic explanation is natural enough and avoids recasting much traditional material.  Old Testament images behind the title include Isa 40:10; Dan 7:13; Hab 2:3; and Mal 3:1; but no explicit quotation is present.  John simply wants to know if Jesus is the expected end-time Messiah.  Is He more than the populace thinks (‘a great prophet Lk 7:16)?”
  Again I ask the question, “If John simply wants to know if Jesus is the expected end-time Messiah and more than the populace thinks, then why did He declare to his disciples (Andrew and John) that Jesus was the Son of God and the Lamb of God who takes away the sin of the world?  John knew exactly who Jesus was, when he made that declaration before being imprisoned.


b.  “John had been in prison some months, but he knew what Jesus was doing because his own disciples kept him informed.  It must have been difficult for this man, accustomed to a wilderness life, to be confined in a prison.  The physical and emotional strain were no doubt great, and the long days of waiting did not make it easier.  The Jewish leaders did nothing to intercede for John, and it seemed that even Jesus was doing nothing for him.  If He came to set the prisoners free (Lk 4:18), then John the Baptist was a candidate!  It is not unusual for great spiritual leaders to have their days of doubt and uncertainty.  Moses was ready to quit on one occasion (Num 11:10–15), and so were Elijah (1 Kg 19) and Jeremiah (Jer 20:7–9, 14–18).  In John’s case, his inquiry was not born of willful unbelief, but of doubt nourished by physical and emotional strain.  You and I can look back at the ministry of Christ and understand what He was doing, but John did not have that advantage.  John had announced judgment, but Jesus was doing deeds of love and mercy.  John had promised that the kingdom was at hand, but there was no evidence of it so far.  He was perplexed about God’s plan and his place in it.”


c.  “John expected that the Messiah would set up the kingdom as he had been announcing.  But suddenly John found himself in prison and in danger of being put to death, and still the kingdom had not come.  Thus John was anxious concerning the Messiah.  He knew the Old Testament well and knew of the works of the Messiah—but he did not see the kingdom coming.”


d.  “Jesus’ ministry as thus far narrated differed substantially and strikingly from the quality of John’s own and from John’s expectations of the coming one who would bring judgment (Lk 3:17).  Is Jesus the expected one, the Messiah?  For John the nature of Jesus’ activity seems to disqualify any claim He might have to being the Coming One [of the second advent].  As Luke’s account goes on to demonstrate, however, this is due to misperceptions about messiahship, about how God’s eschatological visitation would be realized.  In Jesus’ reply to John one finds that a potential disconfirmation of Jesus’ messiahship has been transformed into a redefinition of the messianic role and, accordingly, a confirmation of Jesus’ identity as Messiah.”
  In other words, John is asking why this Coming of the Messiah is not characterized by the judgment that John proclaimed.  John was thinking of Jesus in terms of His activity at the Second Advent and didn’t see this as only His first advent.

e.  “As John languished at Machaerus, he became increasingly perplexed by the reports he heard of Jesus’ ministry because they didn’t jibe with the twofold prophecy he had preached about what Jesus would do (Lk 3:16-17).  On the one hand, Jesus’ marvelous miracles fit well with John’s prophecy regarding the great work of the Holy Spirit.  But in regard to his prophecy of judgment, that Jesus would ‘burn up the chaff with unquenchable fire,’ nothing had happened.  The Romans were still in firm control.  Their lackeys, including Herod and Herodias, were living in comfort.  The religious establishment was just as arrogant and self-righteous as ever.  And John, sitting in prison, was getting no help from Jesus as far as he could see.  Disappointed and puzzled, John sent messengers to Jesus.”


f.  “The fact that John sends messengers to Jesus for an answer proves John’s faith in Jesus.  This answers those who think that John had lost confidence in Jesus and doubted as our moderns doubt-with disbelief.  In that case John would not have sent his question to Jesus, nor would Jesus have sent an answer.  John’s doubt was of an altogether different kind; it was induced by a difficulty that his faith met.  It was a doubt that was due to faith.  God had pointed out to him that Jesus was the Messiah, Jn 1:33-34.  Jesus was to do all the great Messianic works, first those of grace (Lk 3 :3-6), then those of judgment (Lk 3 :9).  Thus John believed, preached, and expected.  But as Jesus went on with His work, this seemed to be nothing but grace without even one signal act of judgment.  This is what perplexed the Baptist when he heard all about what Jesus was doing.  Where was the work of judgment, the swinging of the winnowing shovel, the cutting of the ax?  They were absent.  How was this to be explained—would another one follow, another who would perform these works of judgment?  We should remember that throughout the old prophecies just as in the Baptists proclamation concerning Jesus one thing is left unrevealed by God: the interval of time between the first coming with grace and mercy and the second coming with judgment.  The prophetic picture is wholly without perspective as to time; grace and judgment are simply predicated, and the point of time is left with God.  John asked whether another was to come, or whether there was to be only another coming of the same One.”
  I think the latter is the case—John was asking if there was another coming of Jesus.  This might also explain the alternate reading of HETEROS, meaning “another of a different kind of coming.”  HETEROS is used by Matthew and is found in Lk 7:19 instead of ALLOS in Codex Sinaiticus and Vaticanus, whereas ALLOS is in Codex A and D (later texts and not as reliable).


g.  “John’s sending to Jesus is strong evidence that he was not seriously in doubt as to Jesus’ Messiahship.  For a false Christ would not have confessed that he was false; and what proof could the true Christ give more convincing that the voice from heaven and the visible descent of the Spirit?”
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