John 1:1
Luke 7:16


 is the continuative use of the postpositive conjunction DE, meaning “Then; Now” plus the third person singular aorist active indicative from the verb LAMBANW, which means “to take; to seize.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that fear produced the action of seizing them.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular noun PHOBOS, meaning “fear” plus the accusative direct object from the masculine plural adjective PAS, meaning “everyone.”

“Then fear seized everyone,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect active indicative from the verb DOXAZW, which means “to glorify.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.  Some translations (NASB) see this as an ingressive imperfect, which denotes the beginning of a continuing past action.


The active voice indicates that everyone produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”  Next we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that everyone was producing the action.


The participle is circumstantial.

“and they were glorifying God, saying,”
 is the conjunction HOTI, used to introduce direct discourse and translated as quotation marks.  Then we have the nominative subject from the masculine singular noun PROPHĒTĒS with the adjective MEGAS, which means “A great prophet.”  This is followed by the third person singular aorist passive indicative from the verb EGEIRW, which means “to rise up; to raise; to wake up.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its past completion.  This can be translated by use of the English auxiliary verb “has.”


The passive voice indicates that a great prophet received the action of being raised.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition EN plus the locative of place from the first person plural personal pronoun EGW, which means “among us.”

“‘A great prophet has been raised among us!’”
 is the additive use of the conjunction KAI, meaning “and” plus the conjunction HOTI, used again to introduce direct discourse and translated by quotation marks.  Then we have the third person singular aorist deponent middle indicative from the verb EPISKEPTOMAI, which means “to visit.”


The aorist tense is a dramatic aorist, which views the action in its entirety as a fact with emphasis on what has just happened.
  This can be translated by use of the English auxiliary verb “has.”


The deponent middle voice is middle in form but active in meaning with the subject (God) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  Finally, we have the accusative direct object from the masculine singular article and noun LAOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His people.”

“and, ‘God has visited His people!’”
Lk 7:16 corrected translation

“Then fear seized everyone, and they were glorifying God, saying, ‘A great prophet has been raised among us!’ and, ‘God has visited His people!’”
Explanation:
1.  “Then fear seized everyone,”

a.  Luke continues the story of the resuscitation of the young man in the city of Nain by telling us two reactions of the people who witnessed the event.  The immediate reaction was fear, which is understandable, since coming back from the dead is a rather unusual and unexpected event.  It is difficult to be critical of these people, since we would likely have the same initial reaction at that moment.


b.  The really important word here is the word “everyone.”  It doesn’t include the young man or Jesus, but it does include all others, including: the disciples, the crowd following Jesus, the pall bearers, the professional mourners, and the people of the city of Nain in the funeral procession.


c.  However, even though everyone was gripped with fear as the initial reaction, this reaction didn’t last long.  Once the people realized that the young man was not something other than his normal self, hugging his mother (which is probably exactly what he was doing after Jesus returned him to his mother), then the shock and fear of the people was turned into joy.

2.  “and they were glorifying God, saying,”

a.  After the initial shock wore off, everyone realized that this return to life was similar to the miracles performed by Elijah and Elisha in their Scriptures, and they had a different reaction—they began and continued to glorify God.  The people did the right thing—they gave glory to the God of Israel.  In this case they were directing that glory to God the Father; for as we see in their next statements, they considered Jesus to be a prophet rather than God incarnate.


b.  What does it mean to glorify God?  It means to praise and thank God for who and what He is and all that He does.  God glorifies Himself by the use of His divine attributes.  We glorify God by acknowledgement and praise of those attributes.


c.  Notice the similar response by the crowd in Capernaum on a different occasion in Mt 9:8, “But when the crowds saw this, they were awestruck, and glorified God, who had given such authority to men.”
3.  “‘A great prophet has been raised among us!’”

a.  Luke then quotes (or paraphrases) what the people said.  Because they only acknowledge Jesus as “A great prophet” the disciples may not be included here as part of the “everyone.”  The disciples were probably initially shocked like everyone else and shared in the glorification of God the Father, but it is questionable that they thought of Jesus as only a prophet.  After all, did not Andrew initially come to his brother Peter in Jerusalem at one the festivals and say, “We have found the Messiah”?  Some of the disciples recognized Jesus as the Messiah from the very beginning of His public ministry.  Remember they had all seen literally hundreds of miracles in the previous year.  They knew that more than a prophet was leading them.


b.  The phrase “a great prophet” implies that there are less than “great” prophets.  Are some prophets really greater than others?  Some prophets have longer and more significant messages than other prophets, which some people use as their criteria for greatness.  We can be certain of one thing when it comes to greatness—the Lord Jesus Christ is the greatest of all prophets.  So when the people said “A great prophet” in a limited sense they were right—Jesus was a prophet, but they were also wrong.  He is not a “great prophet” but the “greatest prophet.”


c.  The phrase “has been raised among us” acknowledges the fact that Jesus was a real human being, who was born and grew up as a Jew in Galilee.  The people acknowledge that God is responsible for raising up and empowering Jesus to be able to perform these miracles.  This is one of the statements glorifying God the Father, not necessarily the person of Jesus.


d.  The people’s acknowledgment of Jesus as a prophet would continue to the end of His ministry according to Mt 21:11, “And the crowds were saying, ‘This is the prophet Jesus, from Nazareth in Galilee.’”
4.  “and, ‘God has visited His people!’”

a.  Luke adds a second proclamation of glorification by the people.  They were saying that God has visited His people.  But does this infer that they are saying that Jesus is God and is incarnate?  No, not at all.  This phrase means that God in heaven has sent a prophet to work on His behalf for a limited period of time (a visit).  God has sent a representative to the Jews (His people) for a short visit to bless them, heal them, care for them, teach them, etc., but not to stay with them permanently.


b.  The culminative aorist does look at this event as being past or completed, but as a past, completed fact.  The visit has begun in the past, but is still continuing at the moment this is said.


c.  Even though the people recognized Jesus as only a prophet, sent for a short time to His people, in actuality the Son of God has come and lived among His people, not only as a prophet but as their Messiah and their God.

5.  Commentators’ comments.


a.  “In Lk 7:16 we have the insight, impressively attested in the LXX, that God in His gracious intervention in earthly life shows Himself to be the Lord.”


b.  “The reaction to the display of God’s power yields the normal response of fear.  Luke often expresses the emotional reaction to God’s work in terms of awe and respect (Lk 1:65; 5:26; 8:25, 37; Acts 2:43; 5:5, 11; 19:17).  Such respect for God’s work reflects an awareness of the event’s uniqueness and honors the majesty of the one who has worked.  Though fear was present, one could not look upon such an event without comment.  The crowd responded first to acknowledge the healer and then to acknowledge the God who sent Him.  In recognizing such events, they glorified God, another common Lucan description of a response to God’s activity (Lk 5:9, 26; 9:43; 13:13; 17:18; 18:43; 23:47).  In calling Jesus a great prophet, the crowd recognizes the parallel between Jesus’ work and that of Elijah and Elisha.  At the least, Jesus is among the upper echelon of prophets.  But does this confession describe the great eschatological prophet to come?  The absence of the definite article makes unlikely an exclusive reference to this great prophet.  In fact, Lk 9:19 makes clear that the crowd’s understanding bordered on speculation as to where exactly Jesus fit.  Thus, an exclusive reference to the great coming prophet is not the point of Lk 7:16.  Neither is there anything messianic in this confession.  Of course, many of Luke’s readers believe that Jesus is a prophet and more, but that is not the point here.  The picture of Jesus as a prophet is a fundamental one for Luke, but in the Gospel it is almost always on the lips of others who are trying to grapple with who Jesus is (Lk 7:39; 9:8, 19; 24:19; Lk 4:24 is the only exception).  Luke is careful here as he indicates how the populace assessed Jesus.  According to the witnessing crowd, God has raised up a great prophet.  The passive verb looks to God’s bringing Jesus onto the historical scene.  The crowd has responded to the event they have seen, which recalls the great prophets of old and points to the renewal of God’s miraculous activity for His people.  They are no more specific than that.  In speaking of God’s activity, the crowd speaks of God’s visitation, a term that Luke has used already to express the visit of the Messiah (Lk 1:68, 78; also Acts 15:14).  Later, Luke will note that Israel has missed the visitation (Lk 19:44).  The verb ‘to visit’ refers to God’s gracious activity for His people as He utilizes His power on their behalf.  The expression betrays the people’s excitement as they reflect on what is happening.  Clearly, Jesus is sent from God for them.  Through Jesus, God is coming to the aid of the defenseless.  Other Elijah texts in Luke allude to a similar concern (Lk 4:25–27; 7:1–10; 9:52–55).  Those who feel that they are on the outside or who feel abandoned can sense in Jesus the invitation to experience God’s renewed presence and blessing.  God is visiting His people again, and those who realize His presence and their need can sense that God has chosen to engage them by His grace through Jesus.”


c.  “The response of the people was to glorify God and identify Jesus with the Prophet the Jews had been waiting for.”
  Compare this comment with the previous commentators analysis and you see how incorrect this comment is.

d.  “The purpose of the crowds now becomes clear.  They are present to witness, to interpret, and to report this miracle of restoration.  Responses of fear are expected in this type of scene, and the crowds view what they have seen as divine activity.  Thus, they glorify God.  With divine deliverance at hand, people respond with praise to God.  Gabriel had prophesied that Jesus would be called ‘great’ (Lk 1:32), and now the masses proclaim Him ‘a great prophet.’  In doing so, they use language that is reminiscent of God’s promise of a prophet-like-Moses whom God would ‘raise up’ (Dt 18:15–18).  With good reason the crowds, enlightened by what they have seen and heard, thus recognize Him as a great prophet.  Even if this epithet is incomplete for Luke, it is correct as far as it goes.”


e.  “Jesus was much more than a great prophet.  But ascribing such a title to him was the best the townspeople could do without further revelation.  It was a spontaneous chorus of realization that messianic times had fallen on them.”


f.  “Fear is the natural reaction of men to a demonstration of unearthly power; but the recognition of the source of that power leads also to a glorifying of God.  The use of the term ‘great’ does not place Jesus on a level above that of John the Baptist, but does indicate that Jesus is a prophet who can do things beyond the capacity of most prophets.  [For example, John the Baptist was recognized as a prophet, but healed no one.]    This statement…does not go so far as to recognize Jesus as the ‘final prophet’ [i.e. the coming of God to regather His people].”


g.  “The people failed to see that Jesus was vastly more than any prophet, and that this miracle revealed that fact.  The idea is not that the people think that Jesus is the Messiah, but that He is a prophet, who was sent in advance of the Messiah, and that God once more visited His people.  So great the miracle—so ineffective the effect!”
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