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 is the continuative use of the conjunction KAI, meaning “And then,” followed by the nominative masculine singular aorist active participle of the verb PROSELTHWN, which means “to come to; to approach.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after approaching.”

Then we have the third person singular aorist middle indicative from the verb HAPTW, which means “to touch: He touched.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (Jesus) in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object from the feminine singular article and noun SOROS, meaning “the bier, coffin.”

“And then, after approaching, He touched the bier.”
 is the transitional use of the postpositive conjunction DE, meaning “Then, Now.”  This is followed by the nominative subject from the masculine plural articular present active participle of the verb BASTAZW, which means “to carry.”


The article functions as a demonstrative pronoun, translated “those.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that men produced the action of carrying the coffin.


The participle is circumstantial.

There is no direct object “[it]” in the Greek, but English grammar requires it.  Then we have the third person plural aorist active indicative from the verb HISTĒMI, which means “to stand still; to stop.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the coffin bearers produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then those carrying [it] stopped, and He said,”
 is the vocative masculine singular noun NEANISKOS, which means “a youth; a young man.”  It refers to someone in their late teens or early twenties.  Then we have the dative indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to the young man.  This is followed by the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present, describing what is now about to occur.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the second person singular aorist passive imperative from the verb EGEIRW, which means “to rise up; to get up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the young man is to receive the action.  This verb in the passive voice is translated like an active voice even though it is not a deponent passive in form.


The indicative mood is declarative for a simple statement of fact.

“‘Young man, I say to you, rise up!’”
Lk 7:14 corrected translation
“And then, after approaching, He touched the bier. Then those carrying [it] stopped, and He said, ‘Young man, I say to you, rise up!’”
Explanation:
1.  “And then, after approaching, He touched the bier.”

a.  Luke continues the story of the resuscitation of the dead young son in the city of Nain by telling us what Jesus did after speaking to the grieving mother, asking her to stop crying.  As soon as she stopped crying and paid full attention to Jesus, He approached the funeral bier or what we would call a coffin.  Our coffins are enclosed wooden cases.  But the funeral biers in the Middle East are flat wooden boards in a rectangular shape like a litter or stretcher.


b.  Jesus first approached the ‘coffin’ or bier and then touched it.  Notice He didn’t touch the dead young man, but the piece of wood on which he was being carried.  That piece of wood represents the Cross, and Jesus touching it represents His death on the cross as a substitute for us.  The fact that Jesus had to approach the funeral bier before being able to touch it implies that the mother was walking in front of the funeral process, ahead of the pall bearers.  “By touching even the bier, a stretcher on which the body was borne (Jewish custom did not use a closed coffin), Jesus would contract corpse-uncleanness, the severest form of ritual impurity in Judaism.  Only those closest to the deceased were expected to expose themselves to this impurity.”


c.  Notice that Jesus had no worry about making Himself ceremonial ‘unclean’ by touching a dead body or the bier on which the dead body was being carried.  Cleanness or uncleanness was the farthest thing from His mind.  His focus was on grace and love of God being demonstrated for all to see and doing the will of the Father.

2.  “Then those carrying [it] stopped,”

a.  This suggests that Jesus stopped in front of the pall bearers as they approached with the bier.  Jesus appears to have touched the front of the bier, which caused the pall bearers to halt in place.  “Jesus stops the funeral procession, walks up to the corpse, stretches out His hand, in complete disregard to the ceremonial uncleanness Jews so feared, took hold of the bier itself and brought it to a halt.”


b.  Jesus’ action brought the whole funeral procession to a halt.  This funeral was effectively over or concluded at this point.  Jesus put a complete halt to this whole scene and changed the dynamics of the scene in the next moment.  Just as Jesus put a halt to death in this one case, so He will put a stop to death in the case of all believers.  All unbelievers will suffer ‘the second death’ by an eternal existence in the lake of fire.


c.  By halting the funeral procession, this also stopped all the crying, wailing, moaning, and groaning.  Things got real quiet as Jesus was about to speak.


d.  Though it is not stated here, it is possible that the pall bearers set the funeral bier on the ground at this point, rather than continue to bear it on their shoulders.

3.  “and He said, ‘Young man, I say to you, rise up!’”

a.  Jesus then addressed the second most important person in this drama—the dead young man.  Jesus ordered him to rise up from off the funeral bier.  Jesus wasn’t asking him to stand up, He was ordering him to come back from the compartment in Hades, called ‘Paradise’, where he had been resting in Abraham’s bosom with Lazarus.  The young man had spent less than a day there (since the Jews bury their dead on the same day, if possible).


b.  The fact that Jesus could speak to the soul and spirit of someone in Hades and have their soul and spirit return to their body is something that only God could do.  This was a definitive demonstration of the deity of Jesus.  Who can command the dead except God?  Who can restore life to a dead body except God?  Jesus wasn’t addressing the dead body; He was addressing the soul and spirit of the young man in Hades.  The command to ‘rise up’ is in effect the command to come back to life.  Who orders anything to come to life and it comes to life?  Only God can do such a thing.

c.  You can see jaws dropping and mouths gaping open as they hear these words.  The mother of the young man must have been wide-eyed in astonishment at this moment.  Jesus’ disciples are probably thinking to themselves, “Did He really just say that?”  And the unbelievers in the crowd were probably smirking in disbelief.  The elect angels were in awe.  And Satan was grinding his teeth.

d.  What Jesus does here is similar to Elisha’s raising of the son of the Shunammite, 2 Kg 4:17–37.
4.  Commentators’ comments.


a.  “Jesus touched the bier to make the bearers stop, which they did.”


b.  “Jesus moves to justify His words of comfort.  He moves away from the widow and approaches the open plank.  As he arrives, Jesus touches the bier, an act that would bring defilement according to the law (Num 19:11, 16).  Cleanliness is next to godliness except where compassion is required.  The term for bier (soros), is used only here in the NT and refers to an open coffin, a plank, where the shrouded and anointed corpse lay.  Upon Jesus’ touching the plank, the pallbearers stopped.  In fact, Jesus may have touched the plank to get them to stop.  Jesus addresses the dead young man directly, an act that would be humorous or tragic if we were not dealing with a uniquely empowered man of God.  Jesus calls to the dead man with personal authority when he says, ‘I say to you’.  He calls on the corpse to get up (as he will do also to Jairus’s daughter and Lazarus: Mk 5:41 = Lk 8:54; Jn 11:43).  Jesus confronts death and illustrates the extent of His authority (Jn 5:25; 11:25–27, 42).”


c.  “The woman and the others in the funeral procession must have had faith in Jesus for when He touched the coffin … those carrying it stood still.”
  As another commentator says, “In many cases of healing the only faith which appears to be present is that which Jesus has; for example, in the raising of the man in Nain one searches in vain for faith in anyone but Jesus, as is also the case in John 11.”
  Faith is not the issue here.  The love and compassion of God are the issue.  This is a gracious act of God, which is not based upon anyone’s faith.  God acts in His sovereignty and sympathy.  This commentator is reading something into the passage which is clearly not there, in order to justify his own (and others) preconceived notion that God will not do anything apart from our faith.  It is a disguised legalistic statement.

d.  “Jesus touches the funeral bier or wooden plank on which the body is being carried.  This is not an act of healing, but seems designed only to stop the procession; nevertheless, simply by touching the bier Jesus has again crossed the boundaries of ritual purity.  Finally, Jesus speaks, not in prayer to God (as Elijah had done), but directly to the corpse, commanding it to be revived.  This is the act of healing, and with this speech-act Jesus evidences striking dimensions of His authorization, status, and institutional role in the saving purpose of God.  Even if the exact nature of this identification is not yet available to the crowds, who respond to Jesus as a prophet (Lk 7:16), Luke makes this more apparent for his audience by explicitly identifying Jesus as ‘Lord’.”


e.  “By touching even the bier, a stretcher on which the body was borne (Jewish custom did not use a closed coffin), Jesus would contract corpse-uncleanness, the severest form of ritual impurity in Judaism.  Only those closest to the deceased were expected to expose themselves to this impurity.”


f.  “Touching a coffin meant sure pollution according to the ceremonial laws of the Old Testament (Num 19:11, 16), but Jesus knew that the Law required mercy above sacrifice (Hosea 6:6).  So Jesus took charge.  His silent touch stopped everything, forcing a riveting silence.  Life and death stood face to face.  The scene is parabolic of Jesus’ mission to arrest death and swallow it up in victory.  The silence was broken by Jesus simple command.  When it came to resurrections [resuscitations], Jesus used only His word (Mk 5:41; Lk 8:54; Jn 11:43).  Clearly, he wanted everyone to see that resurrection [resuscitation] power rests in Him!  Notice too that when He spoke to the boy’s cold corpse [He spoke to the boy’s soul and spirit in Hades, not to the corpse], the boy heard him.  The young man was dead in body, but he was fully alive somewhere [in Paradise]!  For we humans, death is only death of the body. The human [soul and] spirit lives on.”


g.  “Jesus speaks to the dead youth as if he could hear and obey.  Jesus calls the dead to life by His own will and power.  For Him to wake the dead is no more than to arouse one who sleeps.  The young man is to rise up from his death sleep and to return to life.”
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