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

 is the transitional/continuative use of the postpositive conjunction DE, meaning “Now” plus the temporal conjunction HWS, meaning “as, while; when.”  With this we have the third person singular aorist active indicative from the verb EGGIZW, which means “to approach; to come near.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect/direct object from the feminine singular article and noun PULĒ with the possessive genitive from the feminine singular article and noun POLIS, meaning “came near to the gate of the city” or “approached the gate of the city.”  You see how it functions as a direct object with the verb ‘to approach’ and as an indirect object with the verb ‘to come near’.  This is very common in Greek.

“Now as He approached the gate of the city,”
 is the use of the conjunction KAI to introduce an apodosis; it is not translated into in English.
  (“kai introduces the apodosis of the temporal sentence and has to be left out in translations.  It is a common idiom in Luke.”
)  With this we have the particle of attention IDOU, meaning “behold, notice.”  Then we have the third person singular imperfect passive indicative from the verb EKKOMIZW, which means “to be carried out.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that the dead man received the action of being carried out of the city.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine singular perfect active participle of the verb THNĒISKW, which means “to have died.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.


The active voice indicates that the son of the widow produced the action of dying.


The participle is circumstantial.

Next we have the nominative masculine singular from the adjective MONOGENĒS plus the noun HUIOS, meaning “the only son (as in an only child): of Isaac, Abraham’s only son Heb 11:17; Lk 7:12; 9:38; of a daughter of Jairus Lk 8:42.”
  With this we have the dative of possession from the feminine singular article and noun MĒTĒR with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “belonging to his mother.”  This is not a genitive of possession, which would be translated “of his mother.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “she.”  Then we have the third person singular imperfect active indicative from the verb EIMI, which means “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that the woman produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the feminine singular adjective CHĒROS, which means “a widow.”
“notice, the only son belonging to his mother was being carried out, having died, and she was a widow;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular noun OCHLOS, meaning “a crowd.”  Then we have the ablative of origin from the feminine singular article and noun POLIS, meaning “from the city.”  Then we have the nominative masculine singular adjective HIKANOS, meaning “large, considerable.”  This is followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that the large crowd produced the state of being.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition SUN plus the instrumental of association from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “with her.”

“and a large crowd from the city was with her.”
Lk 7:12 corrected translation
“Now as He approached the gate of the city, notice, the only son belonging to his mother was being carried out, having died, and she was a widow; and a large crowd from the city was with her.”
Explanation:
1.  “Now as He approached the gate of the city,”

a.  It is the day after Jesus healed the centurion’s slave in Capernaum.  Jesus, His disciples, and a large crowd from Capernaum, Bethsaida, and other places along the way have followed Jesus to the small town of Nain at the very southern end of the district of Galilee.  Why Jesus chose to go there we are not told.  He, His disciples and the crowd have walked the twenty-five or more miles in one day, which tells us that they left early in the morning and walked at a fast pace all day to get to Nain before nightfall.  There were apparently no rest stops along the way.


b.  It is now an hour or so before sundown as Jesus and His entourage approach the entrance to the city.  Luke says they came to the gate of the city.  This statement causes problems for some commentators, since whatever archeological excavations at the site believed to be the city show no evidence of walls, which means no such gate ever existed.  It is possible that archeologists haven’t found the right site for the city or the actual walls of the city or the city was completely destroyed in the Roman war of 66-70 A.D. or the later war of 135 A.D.  Some commentators also suggest that Luke is using the phrase “gate of the city” for his Gentile audience, who would think in these terms rather than say something like “the entrance to the city.”  The point is not worthy of debate.  The point is that Jesus and company are about to enter the city, when they are met by a funeral procession and large crowd coming out of the city at the same place and time.  This was no accident or coincidence.  God the Father planned this in order to demonstrate the deity of His Son.

2.  “notice, the only son belonging to his mother was being carried out, having died, and she was a widow;”

a.  Luke then asks us to pay close attention to what he is about to say.  A woman had only one son.  Her son has just died that day.  She is now a widow and without anyone to provide for her or protect her.  She will now be dependent on other family and friends to provide for her.  She is a widow, having earlier lost her husband.  Now she has also lost her only son.


b.  This woman has been thrown into a completely hopeless and helpless situation.  Throughout this story her faith is never mentioned.  Everything that happens to her comes from the grace of God without her asking for anything or even being asked to believe in Jesus.


c.  The only son isn’t asked to have faith.  He is already in Paradise as these events unfold.


d.  Luke develops the scene as a Greek tragedy for this unnamed and unknown woman.  This story is not found in the other gospel accounts.


e.  “The main plight of widows was in the legal sphere.  It was hard for them to get their rights and they were often deprived of them.  To the sorry legal and social state of widows corresponds their low esteem among men (Isa 54:4; 47:8-9).  Possibly this low regard for widows is also expressed in the special clothes they had to wear, Gen 38:14, 19.  In particular the low esteem of the widow may be seen in the so-called Holiness Code.  The widow, and the betrothed whose bridegroom has died, is not worthy to marry the high-priest, Lev 21:14; in this regard she is like a divorcee or a harlot.”

3.  “and a large crowd from the city was with her.”

a.  Luke then adds that along with the woman there was a large crowd from the city following in this funeral procession.


b.  The mention of the large crowd describes the support and sympathy the whole town felt for this woman’s tragedy.  She was now alone, but she was not alone.  The gathering of two large crowds also provides a multitude of irrefutable witnesses to one of the greatest miracles of our Lord.  Hundreds of people will witness this resuscitation from the dead, whereas a far less group of people will witness the resuscitation of Lazarus.

4.  Commentators’ comments.


a.  “The compound adjective monogenēs is common in the old Greek and occurs in the NT about Jesus (Jn 3:16, 18).  The death of a widow’s only son was the greatest misfortune conceivable.  The mourning of a widow for an only son is the extremity of grief.  Some in the crowd were hired mourners, but the size of the crowd showed the real sympathy of the town for her.”


b.  “Jesus approached the city and drew near the city gate, which normally served as a defensive fortification, though this town was so small that the entrance was probably decorative.  As Jesus entered, he observed a funeral procession.  Such funerals would proceed out of the city gate or boundary to bury the person outside the city walls, where family cemeteries were located.  Funerals usually occurred at the end of the day and often on the day of the death.  This death involved an only begotten son (monogenēs), a detail that Luke frequently notes (Lk 8:42; 9:38).  The mother was also a widow, something that may have been indicated by her clothing or the absence of a husband in the procession.  The description of the woman as widowed and childless is important.  She has no family now and in effect is an ‘orphaned parent.’  The emotion in the verse carries deep pathos [tragedy, despair, sadness].  The town shares in the grief as they gather with her.  Such mourning was seen as an act of love by one’s neighbors and was especially significant where a widow was involved (Jer 6:26; Amos 8:10; Zech 12:10).  A sad setting greets Jesus in Nain.”


c.  “Since the Jews buried their dead the same day (Dt 21:23; Acts 5:5–10), it is likely that Jesus and His disciples arrived at the city gate late in the afternoon of the day the boy died.  Four special meetings took place at the city gate that day: (1) Two crowds met. We can only marvel at the providence of God when we see Jesus meet that funeral procession just as it was heading for the burial ground.  He lived on a divine timetable as He obeyed the will of His Father (Jn 11:9; 13:1). The sympathetic Savior always gives help when we need it most (Heb 4:16).  What a contrast between the crowd that was following Jesus and the crowd following the widow and her dead son.  Jesus and His disciples were rejoicing in the blessing of the Lord, but the widow and her friends were lamenting the death of her only son.  Jesus was heading for the city while the mourners were heading for the cemetery.  Two only sons met. One was alive but destined to die, the other dead but destined to live.  Two sufferers met. Jesus, ‘the Man of Sorrows,’ could easily identify with the widow’s heartache.  Not only was she in sorrow, but she was now left alone in a society that did not have resources to care for widows.  What would happen to her?  Jesus felt the pain that sin and death have brought into this world, and He did something about it.  Two enemies met.  Jesus [the Source of Life] faced death, ‘the last enemy’ (1 Cor 15:26).”


d.  “The woman was now completely alone and seemingly unprotected, without a close male relative.  Help for widows is a major theme in both the Old and the New Testaments, especially under the covenant as related in Deuteronomy.”


e.  “Most telling in Luke’s account is his portrayal of this woman’s catastrophic state.  She is a widow who has lived since her husband’s death in relation to her only son, himself a young man.  With his passing, she is relegated to a status of ‘dire vulnerability’—without a visible means of support and, certainly, deprived of her access to the larger community and any vestiges of social status within the village.”


f.  “When the other preparations had been made and the time came, the corpse was lifted onto a bier, or litter.  The litter seems to have rested on poles, by which it was carried by shoulder to the tomb.  Chief mourners followed the bier (2 Sam 3:31), accompanied by the specially robed professional lamenters (2 Sam 14:2).”


g.  “People customarily dropped whatever they were doing and joined in a funeral procession when it passed by.  For a widow’s only son to die before she did was considered extremely tragic; it also left her dependent on public charity for support unless she had other relatives of means.”


h.  “Imagine the scene—the funeral procession, the loud wailing typical of the Jews; spare a thought, too, for the deep distress of this destitute widow, her anxiety and bewilderment as she worried about a seemingly impossible future.”


i.  “The town of Nain was about twenty-five miles from Capernaum, a day’s journey.  So it was probably in the late afternoon that Jesus and His band of disciples [don’t forget the crowd] encountered an unexpected public display of sorrow at the city gate.  A funeral bier (an open coffin), preceded by the pathetic figure of a woman, stood directly in Jesus’ path.  The coffin was surrounded by professional mourners who were leading a large, wailing crowd with flutes, cymbals, and frenzied cries.  The cries were especially deafening because of the loud mourning associated with the death of an only child.   The wretched figure of the woman, without the company of a husband or, as far as we can tell, children, communicated in an instant to Jesus and His followers the depth of the tragedy.  The tear-drenched woman was a widow, and the pale young corpse was her only son.  The large crowd posed an ironic contrast to her actual state.  She was alone in this world—without a provider or protector.  Tomorrow she would awake by herself, brokenhearted, without the sustaining sounds of her beloved son.”


j.  “Jesus, the Prince of Life, here meets death, carrying away his helpless prey.  The scene becomes dramatic in a supreme way.  The meeting seemed purely accidental but was the hand of providence.  The pall bearers had once before carried out a dead man for her—her husband.  Shen then had one comfort left, her son.  But he was now being carried out also, her last consolation and only support and provider.”
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