John 1:1
Luke 6:9



 is the transition/continuative use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Next we have the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees.

“Then Jesus said to them,”
 is the first person singular present active indicative from the verb EPERWTAW, which means “to ask: I ask.”


The present tense is a descriptive/aoristic present, describing what is occurring at this moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Pharisees.  Next we have the conditional particle EI, which can mean “whether” or left untranslated as a marker introducing a direct question.
  Then we have the third person singular present active indicative from the verb EXESTIN, which means “to be authorized; to be permitted; to be right, proper.”


The present tense is an aoristic present, which regards the action as a potential fact.


The active voice indicates that the situation produces the state of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the locative of time from the neuter singular article and noun SABBATON, which means “on the Sabbath.”  Next we have the aorist active infinitive from two verbs AGATHOPOIEW, which means “to do good” and KAKOPOIEW, which means “to do evil.”  The two infinitives are connected by the coordinating conjunction Ē, meaning “or.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety.


The active voice indicates that anyone can produce the action.


The infinitive is an infinitive of indirect object (a substantival infinitive).

“‘I ask you, whether it is authorized on the Sabbath to do good or to do evil,”
 is the accusative direct object from the feminine singular noun PSUCHĒ, meaning “a life.”  This is followed by the aorist active infinitive of the verb SWIZW, which means “to save.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that anyone can produce the action.


The infinitive is a substantival infinitive and functions as the indirect object of the main verb.

Then we have the coordinating conjunction Ē, meaning “or” plus the aorist active infinitive (same morphology as the previous infinitive) from the verb APOLLUMI, which means “to destroy.”

“to save or to destroy a life?’”
Lk 6:9 corrected translation
“Then Jesus said to them, ‘I ask you, whether it is authorized on the Sabbath to do good or to do evil,  to save or to destroy a life?’”
Mt 12:11-12, “And He said to them, ‘What man is there among you who has a sheep, and if it falls into a pit on the Sabbath, will he not take hold of it and lift it out?  How much more valuable then is a man than a sheep!  So then, it is lawful to do good on the Sabbath.’”

Explanation:
1.  “Then Jesus said to them, ‘I ask you, whether it is authorized on the Sabbath to do good or to do evil,”

a.  Luke continues to describe this antagonistic encounter between the Pharisees and Jesus in the synagogue on a Sabbath by telling us what Jesus said next to His opponents, after the man with the withered hand was standing in the middle of the room for all to see.


b.  Jesus asks a question, which is directed at the Pharisees.  The words “them” and “you” both refer to Jesus’ opponents, not to His disciples.


c.  The question is a whether/or type question.  It presents two options, in which Jesus’ critics are forced into a corner and have to pick one answer or the other.  The issue in the question is the authority to do good or do evil.  The obvious answer is that it is never authorized to do evil on the Sabbath or on any other day.  So really the question comes down to just one option: ‘Is it authorized, legal, permitted to do good on the Sabbath?’  If the Pharisees answer, “Yes,” then Jesus’ not question would be, “Then why do you condemn Me for doing good on the Sabbath by healing a person in need?”  If the Pharisees answer “No,” then Jesus will counter with the follow-on question, “Then, are you saying that God does not permit good to be done on day He demands that it be kept holy?”  The Pharisees are trapped.  No matter what they answer, they are clearly wrong.  The only correct answer is that God does permit people to do good on the Sabbath.  Therefore, if Jesus does something good for another person, they have no charge against Him.

2.  “to save or to destroy a life?’”

a.  Jesus then tacks on a further explanation of His definition of good or evil in this hypothetical case.  The ‘good’ is doing something to save a life.  The ‘evil’ is something to destroy a life.


b.  Therefore, with this added refinement of the question the options become: “Is it authorized to save a life on the Sabbath or to destroy of life?”  The answer was already found in the Mosaic Law.  The Jews were not permitted to take a person’s life on the Sabbath.  This is proven by what the Jews did to rush the crucifixion of Jesus on the day before the Sabbath, so they could celebrate the Sabbath without being considered unclean.  The permission to save a life on the Sabbath is found in Pharisees’ own interpretation of the Law: “The pharisaic tradition generally permitted healing on the sabbath only in cases where life was in danger.  The question that Jesus posed to the Pharisees effectively broadened this principle by permitting the doing of any good act on the sabbath (Mk 3:4).  Again, the parallel in Matthew is expanded by a typical rabbinic argument ‘from lesser to greater’; if a sheep can be rescued from a pit on the sabbath (an act permitted by at least some witnesses to the pharisaic tradition), then it should be lawful to do good to human beings (Mt 12:11f.).”

3.  Commentators’ comments.


a.  “Jesus takes up the challenge by asking a question.  He knows His opponents’ thoughts and will characterize their action in contrast to His own.  The contrast is expressed in a pair of descriptions, where one element describes what Jesus is attempting to do and the other element is suggestive about how the Pharisees approach the day.  Again the issue turns on the term ‘is it lawful’.  What Jesus desires to do, and what people should desire to do, is to accomplish good, that is, save a life. SWIZW here is not a technical term for salvation, but simply refers to deliverance in a general sense—to the restoration and healing that again give the man possession of full physical skills.  Using this term in His question shows that Jesus’ action is acceptable, since ‘saving’ on the Sabbath was permitted.  To do such an act on the Sabbath is morally evaluated as ‘doing good’.  It is the natural expression of operating on the principle of the law of love.  In contrast stands the Pharisees’ condemnatory attitude, not to mention their spying.  Because of excessive concern over the Sabbath, they are not willing to let a man be freed from His condition.  This attitude and their lying in wait to catch Jesus are described morally in terms of ‘doing harm’ or ‘destroying (apolesai).  It is almost as if the refusal to do good is itself evil.  The reference to destroying a life may well suggest where their attitude is headed.  There is an ironic foreshadowing in this characterization of their position, given what will happen to Jesus.  The intent of the Sabbath was to prevent people from working several consecutive days without rest, to provide time for rejuvenation, and to give time to contemplate God.  Certainly it was never intended to prevent one from doing good.  The question puts the Pharisees in a dilemma, since the answer is so clear.  In effect, Jesus says, ‘Why delay a healing when good can be done now?’  Having laid the groundwork, Jesus turns to demonstrate God’s endorsement for doing good on the Sabbath.  The endorsement comes with the healing, since God does not respond in such situations to a sinner.  If Jesus is right, God will heal the man through Him, even though it is the Sabbath.  Again, the miracle serves as an audiovisual pointing to truth and its Agent.”


b.  “By this question He showed that refusing to do good on the Sabbath was tantamount to doing evil.  If suffering is not alleviated, then one is doing evil to the sufferer.”


c.  “Lk 6:9 may refer to a Pharisaic rule which withheld internal medicine on the Sabbath, while permitting only external treatment (like a bandage, but without antiseptic).  This is how their law could do harm and even kill, and be ridiculously self-contradictory.”


d.  “In God’s view, a refusal to do good is to do evil—‘good omitted is evil committed’ (Godet).  There is no neutral ground.  To refuse to ‘save life’ is to ‘destroy it.’  To refuse to show mercy is a declaration of one’s own damnation.”


e.  “Since it was lawful to do good on the Sabbath, and since healing was a good deed, the healing was above criticism.”


f.  “To the question in this form there is no answer, except the affirmative one, which removes the Pharisees’ objection to Jesus’ action.”


g.  “Could Jesus not wait and do His healing on a weekday?  To have waited would have left a totally wrong impression on the people: as if it were really unlawful to heal on the Sabbath.  This was the very error Jesus wished to eradicate.”
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