John 1:1
Luke 6:6



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, or take place.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of time from the neuter singular adjective HETEROS and the noun SABBATON, which means “on another Sabbath.”  This is followed by the aorist active infinitive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The infinitive of indirect discourse (which requires the use of the word “that” in translation) functions like a finite verb in this accusative-infinitive construction.

Following this infinitive we have the accusative ‘subject of the infinitive’ from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Next we have the preposition EIS plus the accusative of place from the feminine singular article and noun SUNAGWGĒ, meaning “into the synagogue.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the present active infinitive of the verb DIDASKW, which means “to teach: was teaching.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus was producing the action.


The infinitive is an infinitive of purpose.

“Then it happened on another Sabbath that He entered into the synagogue and was teaching;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular imperfect active indicative from the verb EIMI, which means “to be: there was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the situation produced the state of being what it was.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular noun ANTHRWPOS, meaning “a man.”  With this we have the adverb of place EKEI, meaning “there.”  Next we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular article and noun CHEIR with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his hand.”  Then we have the nominative subject from the feminine singular article and adjective DEXIOS, meaning “the right one.”  The entire phrase means “his right hand.”  This is followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the man’s right hand produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the predicate nominative from the feminine singular adjective XĒROS, which means “to be shrunken or withered and therefore immobile because of disease: withered, shrunken, paralyzed Mt 12:10; Mk 3:3; Lk 6:6, 8; Jn 5:3.”

“and there was a man there and his right hand was withered.”
Lk 6:6 corrected translation
“Then it happened on another Sabbath that He entered into the synagogue and was teaching; and there was a man there and his right hand was withered.”
Mk 3:1-6
Mt 12:9-14
Explanation:
1.  “Then it happened on another Sabbath that He entered into the synagogue and was teaching;”

a.  Luke transitions forward to another Sabbath in which Jesus had a confrontation with the antagonistic Pharisees.  We are not told exactly how long this was after the previous encounter, but it probably wasn’t more than a week or two.  Luke stresses the fact that this incident was again on a Sabbath, showing us that the whole mindset of the Pharisees’ issue with Jesus was concerning what could or could not or should or should not be done on a Sabbath.  We might say that the Pharisees were pre-occupied with the Sabbath rather than being pre-occupied in their thinking with the Lord of the Sabbath.  They had wrong priorities and wrong focus.


b.  Then Luke tells us that Jesus was doing what He normally did—He went to synagogue on the Sabbath and was teaching the word of God.  Notice the focus on teaching.  Luke’s focus is not on singing (though they sang) or giving (though they gave) or praying (though they prayed).  The most important thing that Jesus did at synagogue was teach and the most important thing the people did who came to synagogue for worship was learn.  Somehow we have lost this emphasis over the centuries.  The teaching of the word of God is the primary function of worship and should take up the vast majority of time in any worship service.  If this is not the case in the church you attend, then you are in the wrong church.


c.  Notice that Jesus wasn’t there to verbally attack, confront, or harass His critics, but they were there to do that to Him.  He was there for all the right reasons.  They were there for all the wrong reasons.  He was being followed and hounded by them continually.

2.  “and there was a man there and his right hand was withered.”

a.  Luke continues to set the scene of this encounter by telling that there was another actor in this drama.  We are not told his name (because his name does not matter), nor where he was from (though it appears he was a local person, but probably not from Capernaum, since all the people from there had long since been healed.  So we can assume that this is taking place in another city away from Capernaum.)


b.  The significant thing about this man was not his name or where he was from, but the fact that he had a withered hand.  The word used to describe his hand is XĒROS, which means to be shrunken or withered or paralyzed, and therefore, immobile or useless because of disease.  We should also notice as the story progresses that the man does not come to Jesus for help.  He does not come asking to be healed.


c.  The fact that it was the man’s right hand is significant in that most people are right-handed, which makes the problem even more difficult for this person.
3.  Commentators’ comments.


a.  “This was a second, but not necessarily the next, sabbath.  Only Luke notes that it was on a sabbath.  The fact that it was the man’s right hand is only mentioned by Luke, the physician’s eye for particulars.”


b.  “The next healing occurs on another Sabbath, which does not necessarily mean the next Sabbath.  The introduction temporally separates this event from the previous controversy and reveals a topical concern about Sabbath controversies that links these events.  Jesus is teaching in the synagogue again.  In the synagogue is a man whose right hand is withered.  His condition probably comes from paralysis, though no details are given.  What is clear is that the man is not in any mortal danger.  To grasp the tension in this final event of the unit, one needs to appreciate how the Pharisees would have seen the issue of Sabbath healing.  In general, healing or medical work was not to be done on the Sabbath, unless a life was in danger, a baby was being born, or a circumcision needed to be performed.  The Mekilta text [a Jewish commentary] argues that since one can kill a burglar on the Sabbath to protect life, so one can save life on the Sabbath.  In addition, since one can circumcise and thus sanctify one member of the body on the Sabbath, how much more can one save a life (and the whole body!) on the Sabbath.  Someone sick or crippled, without life being threatened, could wait a day for treatment, just as a child born at twilight on Friday could wait to be circumcised until after the Sabbath.  Such waiting would be expected in this situation.  This situation differs from the events in 4:31–39, where the confrontation with the demon in the synagogue had to be dealt with directly and where the fever in Simon’s mother-in-law may have been a case of serious illness.  In Luke 6, the event is public and lacks urgency—according to those who hold a traditional approach to the Sabbath.”


c.  “The Pharisees knew that it was our Lord’s practice to be in the synagogue on the Sabbath, so they were there to watch Him and to gather more evidence against Him.  Did they know that the handicapped man would also be there?  Did they plant him there?  We do not know, and Jesus probably did not care.”


d.  “This second contention about the Sabbath seems to have been brought about purposely by the Pharisees and the teachers of the Law.”
  There isn’t a shred of evidence to support this conjecture.

e.  “This encounter illustrates more particularly Jesus’ self-described status as ‘lord of the sabbath’, with Jesus deliberately engaging the scribes and Pharisees in a confrontation regarding His authority.  Earlier, the action of the disciples was the impetus for a dispute about what was lawful on the Sabbath.  Now it is the presence of a man with a withered right hand.  Even though the designation of the hand as the ‘right’ (i.e., the more important) one intimates the tragic urgency of the man’s condition, his is hardly a life-threatening condition.  Hence, his treatment could wait for another day.  According to scribal reckoning, his need did not supersede Sabbath law.  The scribes and Pharisees are present to observe legal compliance, but, as Luke presents it, they are no longer passive witnesses.  Their ‘watching’ Jesus takes the character of spying with the intent of bringing formal charges against Him.”


f.  “The man with the atrophied hand seems to have suffered from a case of acute anterior poliomyelitis in childhood.  In this disease, common in the ancient Near East, the anterior horns of the spinal cord become inflamed and paresis [partial paralysis] occurs in one or more groups of muscles.  That there was marked atrophy is indicated by the medical use of XĒROS, which means ‘withered, atrophied’.”


g.  “The purpose of this section is to demonstrate the lack of biblical foundation for the Pharisaic opposition to Jesus.  The previous two Sabbath controversies had occurred after the fact, but Jesus, knowing the intent of the Jewish leaders and their plot, forced a show-down before the fact in this instance.  Remember, the Pharisees had not been able to offer any reasoned rebuttal to Jesus’ previous arguments.  This time He stripped them of all their arguments in advance, and then clearly set Himself in opposition to their tradition.”
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