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 is the interrogative adverb PWS, meaning “How,” followed by the second person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able: can you.”


The present tense is a descriptive/customary present, which describes what currently, normally happens.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (a person) producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

With this we have the present active infinitive from the verb LEGW, which means “to say.”


The present tense is a descriptive/customary present (see above).


The active voice indicates that a person produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb DUNAMAI.  The literal translation is: ‘how are you able to say’, which can be reduced in Modern English speech to: ‘How can you say.”

This is followed by the dative indirect object from the masculine singular article and noun ADELPHOS with the possessive genitive from the second person singular personal pronoun SU, meaning “to your brother.”  Then we have the vocative masculine singular noun ADELPHOS, meaning “‘Brother.”  This is followed by the second person singular aorist active imperative from the verb APHIĒMI, meaning “to let, allow.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that anyone in general can produce the action.


The imperative mood is an imperative of entreaty.

Then we have the first person singular aorist active subjunctive from the verb EKBALLW, which means “to take out; remove.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that anyone in general can produce the action.


The subjunctive mood is a hortatory subjunctive, which urges someone else to join the speaker in a course of action.

Next we have the accusative direct object from the neuter singular article, noun KARPHOS, article and prepositional phrase EN plus the locative of place from the masculine singular article and noun OPHTHALMOS with the possessive genitive from the second person singular personal pronoun SU, meaning “the speck in your eye.”  There is no Greek phrase “that is” as translated in the NASB translation.

“How can you say to your brother, “Brother, let me take out the speck in your eye,””
 is the second person masculine singular intensive pronoun AUTOS, used as a reflexive pronoun, meaning “yourself.”  Then we have the accusative direct object from the feminine singular article and prepositional phrase EN plus the locative of place from the masculine singular article and noun OPHTHALMOS with the possessive genitive from the second person singular personal pronoun SU, meaning “the…in your eye.”  This is followed by the accusative direct object from the feminine singular noun DOKOS, meaning “wooden beam.”  Next we have the negative OU, meaning “not” plus the nominative masculine second person singular present active participle of the verb BLEPW, which means “to see, notice.”


The present tense is a descriptive/customary present for an action that is reasonably expected to occur right now or have just occurred.


The active voice indicates that anyone in general can produce the action.


The participle is a temporal participle, which in the present tense, should be translated “while.”

The word “[own]” is added due to the English idiom.  There is no word for “own” in the Greek.

“while you yourself do not see the wooden beam in your [own] eye?”
 is the vocative masculine singular from the noun HUPOKRITĒS, meaning “Hypocrite.”  Then we have the second person singular aorist active imperative from the verb EKBALLW, which means “to take out.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that anyone can produce the action.


The imperative mood is a command.

This is followed by the ordinal adverb PRWTOS, meaning “first.”  Then we have the accusative direct object from the feminine singular article and noun DOKOS, meaning “the wooden beam.”  Next we have the preposition EK plus the ablative of separation from the masculine singular article and noun OPHTHALMOS with the possessive genitive from the second person singular personal pronoun SU, meaning “from/of your [own] eye.”

“Hypocrite, first take the wooden beam out of your [own] eye,”
 is the continuative use of the conjunction KAI, meaning “and” plus the temporal adverb TOTE, meaning “then.”  This is followed by the second person singular future active indicative from the verb DIABLEPW, which means “to see clearly.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that anyone can produce this action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular article and noun KARPHOS, meaning “the speck” plus the accusative neuter singular article, which governs and adjectivalizes the prepositional phrase it governs: the preposition EN plus the locative of place from the masculine singular article and noun OPHTHALMOS, meaning “in the eye.”  With this we have the genitive of possessive from the masculine singular article and noun ADELPHOS with the possessive genitive of the second person singular personal pronoun SU, meaning “of your brother.”  Finally, we have the aorist active infinitive from the verb EKBALLW, which means “to take out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that anyone with the wooden beam removed from their own eye can produce the action.


The infinitive is an infinitive of purpose. 

“and then you will see clearly to take out the speck in the eye of your brother.”
Lk 6:42 corrected translation
“How can you say to your brother, “Brother, let me take out the speck in your eye,” while you yourself do not see the wooden beam in your [own] eye?  Hypocrite, first take the wooden beam out of your [own] eye, and then you will see clearly to take out the speck in the eye of your brother.”
Mt 7:4-5, “Or how can you say to your brother, ‘Let me take the speck out of your eye,’ and behold, the log is in your own eye?  You hypocrite, first take the log out of your own eye, and then you will see clearly to take the speck out of your brother’s eye.”

Explanation:
1.  “How can you say to your brother, “Brother, let me take out the speck in your eye,””

a.  Jesus continues His teaching regarding the speck of dust in the eye with another rhetorical question to illustrate the hypocrisy of self-righteous arrogance.  The use of the word “brother” is not literal here, but designates someone else, who is not necessarily a close personal friend, but someone who lives in the same general area.  The two people involved in the illustration aren’t necessarily close personal friends or even casual acquaintances.  The nature of the relationship is not the issue.


b.  The self-righteous ‘brother’ in this situation is the one speaking.  The other ‘brother’ is described as having a speck of dirt, dust or something minute in their eye.  The person with the speck in their eye probably knows they have a speck in their eye, since the eyelid is very sensitive to foreign objects irritating the inside of the eyelid.  The problem is observed by the self-righteous brother only because he is so intently involved in finding and seeing that there is a problem.  Normally, others don’t see a speck in your eye unless they are looking diligently for it.  This gives us the first hint of one of the problems of self-righteous arrogance—it is constantly and intently looking for something wrong in others.


c.  The self-righteous brother isn’t content with just telling the other person they have a problem, which the person having the problem can probably fix by themselves.  The self-righteous brother has to take action to fix the problem, giving us the second hint about the problem of self-righteous arrogance—it thinks it knows better how to fix other people’s problems and imposes itself on others to do so.  Notice that the second brother doesn’t ask for help, and can probably get the speck out of his own eye.


d.  The speck is analogous to some small sin or character flaw in the person.

2.  “while you yourself do not see the wooden beam in your [own] eye?”

a.  The problem with the first brother is the wooden beam in his own eye.  Obviously this is not literal, since a wooden beam holding up the roof of a house cannot fit in someone’s eye.  Therefore, the beam is analogous to a major sin or character flaw in the self-righteous person.  For example, this illustration would be similar to a mass murderer telling a bigger kid on the playground to stop bullying the little kids.


b.  The beam has blinded the self-righteous brother to his own problem, which gives us another hint about the nature of self-righteous arrogance—it is blind to its own flaws and faults.

3.  “Hypocrite, first take the wooden beam out of your [own] eye,”

a.  Jesus then addresses the self-righteous ‘brother’, calling him a hypocrite.  If the scribes and Pharisees, who normally followed Jesus around waiting for Him to say or do something wrong, were there (and they probably were), you can be assured that they understood this comment to be directed at them.  All we need to do is read Mt 23 to prove this point.


b.  Taking the wooden beam out of your own eye is analogous to fixing your own personal sins, flaws, and faults.  We all have our own wooden beams.  An identical analogy is taught by our Lord in His injunction, “Physician, heal yourself.”


c.  By application to the disciples and all other teachers of the word of God, we cannot effectively teach others about correcting their sin problems until we have first corrected our own.  People see and learn by example as much as they do by instruction.  If the example is bad, no one cares about the instruction.


d.  Another principle is illustrated by our Lord’s teaching here—hypocrites have to objectively see themselves in the mirror of the word of God before they are ever going to change.  Blind arrogance is just that—blind.  It cannot see its own flaws and faults.  It justifies, excuses and ignores its own faults.  Only the word of God can penetrate such arrogance and make a self-righteous person see themselves for what they really are.  This is exactly what Jesus was doing to the scribes and Pharisees, while at the same time warning His disciples against falling into this pit.

4.  “and then you will see clearly to take out the speck in the eye of your brother.”

a.  After the blind guide has removed their own inability to see clearly by getting rid of their own arrogance, then and only then will they be able to help their brother with their minor problem.  Notice the emphasis on seeing clearly.  Arrogance is blind to itself.  The person with self-righteous arrogance must fix their own personal problems before they can help anyone else with their personal problems.

b.  Notice that is implied here that the self-righteous brother can solve their own self-righteous arrogance.  No one can do it for them.  They have to do it themselves.  They can recover and they can be a help to others.  Jesus was holding out hope and the opportunity for some of these Pharisees to recognize Him as the Messiah and eventually become true teachers of the word of God, which some of them did.  Paul is a prime example.  “Although the majority of the Pharisees had probably been opposed to Jesus and His teaching, many of them did become part of the Church at an early date.  Acts 15:5 tells of believing Pharisees who, not surprisingly, advocated circumcision of Gentiles and the keeping of the law of Moses.  Christian Pharisees may also have been included in the group mentioned in Acts 21:20: “…the Jews of those who have believed; they are zealous for the law.”

5.  Commentators’ comments.


a.  “Contrast the word ‘hypocrite’ to the studied politeness of ‘brother’. The word hypocrite is a powerful picture of blind self-complacence and incompetence, the keyword to the argument here.”


b.  “The illustration continues with a second rhetorical question: How is one for whom a major problem still exists able to criticize someone with a small problem?  What nerve! ‘Hypocrite’ makes it clear that someone with this attitude stands rebuked.  It suggests an insincerity in someone who fails to deal with self.  One pretends that sin offends while ignoring one’s own sin!  Foolish arrogance insists on carefully examining others, while not paying any attention to obvious faults in oneself.  The advice that follows is interesting, for it does not tell someone never to deal with other people’s problems.  Rather, it says to take care of the major problem in your life and then you will be able to help someone else—as if by taking care of your own problem, you can see better to deal sensitively with someone else’s problem (Gal 6:1).  Be self-critical and then take appropriate action.  After humble self-examining to remove the beam, one can see to help someone else.  By working through one’s own problems, one can see more clearly.  Jesus’ teaching has many cultural parallels.  In the fifth century b.c., Democritus said: ‘Better it is to correct one’s own faults than those of others.’  Jesus’ advice goes beyond the Greek philosopher in saying that one should care for other people after dealing with self.  Jeremias (1963; p. 167) argues that Jesus really has in mind the Pharisees (as in Lk 13:15).  But it is more likely that Jesus is warning his disciples not to be like some Pharisees.  By removing the plank from one’s eye, one is less likely to be a blind leader of the blind (Lk 6:39).  Another point of application from the Lord’s teaching: those who are ready to aid others are those who have learned to deal with their own faults.”


c.  “The emphasis here is on being honest with ourselves and not becoming hypocrites.  It is easy to try to help a brother with his faults just so we can cover up our own sins!  People who are constantly criticizing others are usually guilty of something worse in their own lives.”


d.  “One must rid himself of a sin before he can help his brother with that sin.  And often one’s own sin is greater than the one he criticizes in someone else—a plank compared with a speck of sawdust.  The point is that one cannot help someone else become righteous if he is not righteous himself.  To seek to do so is to be a hypocrite.”


e.  “Jesus allows that, in the right circumstances, one can remove a speck from a neighbor’s eye.  Central to Jesus’ admonition is his own rebuke of those who see the faults of others but not of themselves.  He calls them hypocrites.  Jesus indicts persons who attempt to substantiate their own piety through censuring the shortcomings of others as acting inconsistently.  Their hearts and actions are inconsistent.  While they themselves posture for public adulation, their behavior is not determined by God.”


f.  “In the Sermon on the Mount Christ described as hypocrites those whose giving, praying, and fasting are paraded in public (Mt 6:2, 5, 16).  These are people who with ulterior motives openly play the part of righteous persons.  One who criticizes another for that of which he himself is guilty is also a hypocrite.  The Pharisees belonged in this category because they performed the external actions of religion without an inner devotion to God (Mt 15:7f.; Mk 7:6f.).  They are also accused of pretense in Lk 12:1, where Christ speaks of hypocrisy as ‘the leaven of the Pharisees.’  Here He seemed to refer to the pervasive [prevalent, persistent] character of hypocrisy.”


g.  “Jesus was reprimanding some disciples who were attempting to divert others from His teachings.  Hypocrites within the band of disciples were the point of Jesus’ remarks.”
  Mills bases this comment solely on the fact that Jesus was addressing the disciples, which is true.  But have we not seen a person addresses a group of people, where the real intended object of the remarks was pointed directly at some other subgroup?  For example, a coach is addressing his baseball team after a disappointing loss by telling them that they have got to stop striking out so much.  The third, fourth, and fifth place hitters all struck out three times each.  The remarks are made the entire group, but who are the remarks really directed at?  The same thing is going on here.  Jesus is addressing the whole group, but the remarks are really directed at the scribes and Pharisees with the subtle warning to His own disciples to not become like them, after they have become fully trained.

h.  “The helpful disciple is the one who has submitted his life to the searchlight of God’s Word, and thus his spiritual vision is not clouded with sin.  He has confessed his sin, the specks and logs are gone, and thus he sees his brother’s needs clearly.”


i.  “The thought is not that one should first correct his own grave faults before he tries to correct his brother’s minor faults, but that one should clear his own eyes and judgment with the spiritual insight of God’s truth before he attempts to aid another in making some correction in his perception of the truth.”
  The latter part of this statement is merely the method by which the former part of this statement is accomplished.  The statement is picky and overly critical.
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