John 1:1
Luke 6:39
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 is the continuative use of the postpositive conjunction DE, meaning “Then” with the third person singular aorist active indicative from the verb EIPON, which means “to speak: He spoke.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the adjunctive/additive use of the conjunction KAI, meaning “also,” followed by the accusative direct object from the feminine singular noun PARABOLĒ, meaning “a parable.”  This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples and the crowd.

“Then He also spoke a parable to them:”
 is the crasis (combination) of the negative MĒ (“not”) with the interrogative particle TIS, which introduces a question that expects a negative answer.  “A variety of resources (including adverbs, auxiliary verbs, and accentuation) can be used to render the force of this particle.”
  With this we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a gnomic or customary present for what normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (a blind man) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine singular adjective TUPHLOS, meaning “a blind man.”  This is followed by the accusative direct object from the masculine singular adjective TUPHLOS, meaning “a blind man.”  Next we have the present active infinitive from the verb HODĒGEW, which means “to lead, guide.”


The present tense is a gnomic/customary present (see above).


The active voice indicates that a blind man produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb ‘to be able’.
“‘A blind man is not able to guide a blind man, is he?”
 is the negative adverb OUCHI, meaning “not” plus the nominative subject from the masculine plural adjective AMPHOTEROI, meaning “both men.”  Then we have the preposition EIS plus the accusative of place from the noun BOTHUNOS, which means “into a pit.”  This is followed by the third person plural future deponent middle indicative from the verb EMPIPTW, which means “to fall.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (both men) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Will they not both fall into a pit?”
Lk 6:39 corrected translation
“Then He also spoke a parable to them: ‘A blind man is not able to guide a blind man, is he?  Will they not both fall into a pit?”
Mt 15:14, “Let them [the Pharisees] alone; they are blind guides of the blind.  And if a blind man guides a blind man, both will fall into a pit.”
Explanation:
1.  “Then He also spoke a parable to them:”

a.  Luke continues to describe the sermon on the plain with a transition to another method of teaching used by Jesus.  Jesus had been teaching using negative and positive conditional commands.  Now He switches to the use of a parable.


b.  The word parable has been defined many ways, but here it describes a story, an event, or a hypothetical occurrence that illustrates a principle of theological doctrine.  The story can be short or long.  The event can be a real event or something made up just to make a point.  Here we see Jesus making up a hypothetical situation that really doesn’t exist literally, but does exist spiritually.  Literal blind men don’t lead anyone anywhere.  But spiritually blind men (false teachers and false prophets) lead the spiritually blind astray.


c.  “The saying labeled a ‘parable’ in Lk 6:39 is not much more than a proverb.  The word ‘parable’ as used by almost all interpreters includes both more and less than what the Synoptics specifically call parables.  C. H. Dodd’s classic definition remains unsurpassed; a parable is: ‘a metaphor or simile drawn from nature or common life, arresting the hearer by its vividness or strangeness, and leaving the mind in sufficient doubt about its precise application to tease it into active thought.’”

2.  “‘A blind man is not able to guide a blind man, is he?”

a.  The literally blind man is the subject of this hypothetical illustration.  The object of his action is another literally blind man.  Jesus asks the question whether or not the first blind man is able or has the ability to lead the second blind man.


b.  The question expects a negative answer (‘No’).  The physically blind obviously cannot guide or lead the physically blind without something bad happening to them.  The same is true of the spiritually blind.  The false teacher or false prophet cannot lead another spiritually dead person without both of them ending up in the lake of fire.

3.  “Will they not both fall into a pit?”

a.  Jesus follows the illustrative, rhetorical question with a second illustrative, rhetorical question that expects a positive (‘Yes’) answer.  If one blind man leads another blind man eventually they are going to walk off a cliff, fall into a pit, fall into the ditch on the side of the road (since all roads curve eventually).  The two blind men will definitely walk into trouble that they never see coming.


b.  The same is true for the spiritually blind.  The spiritually blind leader leads the spiritually blind followers into the pit of Hell.  They live their life in the satanic lie of the cosmic system and do not realize where they are going until it is too late.  They live a life of delusion and self-deceit until both end up in the eternal lake of fire.


c.  So why didn’t Jesus just say this without using a parable?  Lk 8:10 gives us Jesus’ reasoning, “And He said, ‘To you it has been granted to know the mysteries of the kingdom of God, but to the rest it is in parables, so that seeing they may not see, and hearing they may not understand.’”
4.  Commentators’ comments.


a.  “Jesus repeated these sayings on various occasions as every teacher does his characteristic ideas.  So Lk 6:40=Mt 10:24, Lk 6:45=Mt 12:34f.”


b.  “Luke uses the term ‘parable’ to describe these comparisons.  The first picture contains two rhetorical questions, which are really statements in which the choice of the interrogative particle shows the answer Jesus intends in each case.  First is the statement that a blind person is not able to guide another blind person. The particle mēti expects a negative answer.  The blind leading the blind pictures poor spiritual guidance: Acts 8:31; Jn 16:13.  A teacher needs clear vision to avoid leading pupils into a pit, dungeon, or black hole.  There is some debate as to the referent of the blind leader.  Does Jesus allude to avoiding false teachers, because to follow them is disaster?  Such a sense would parallel Mt 15:14 and could fit a context of Jesus’ contrasting himself with the Pharisees.  However, there is no explicit reference to this group in the passage.  The setting of Jesus’ words in the sermon means that the leaders who lead the wrong way are the Pharisees.  Jesus says that if you seek to go on your own spiritual intuition or look to other examples you will end up fallen and trapped.  The second statement in Lk 6:39 is that, given a blind teacher, both teacher and pupils end up going nowhere, since they fall into the pit.  The particle ouchi expects a ‘yes’ answer.  All the blind will fall into the pit.  Bothynon is a reference to a deep pit, not merely a ditch.  As such, the image is strong and describes a dive into a mammoth hole.  The blind leading the blind is a walk to disaster.  The spiritual process requires care as to where we are going and whom we are following.  As noted, the proverb’s usage here is not the same as Mt 15:14, which addresses the Pharisees directly and has a distinct setting.”


c.  “As Jesus’ disciples, we must be sure that we see clearly enough to guide others in their spiritual walk.  Jesus was referring primarily to the Pharisees who were leading the people astray (Mt 15:14; 23:16).  If we see ourselves as excellent guides, but do not realize our blindness, we will only lead people into the ditch (Rom 2:17–22).”


d.  “It is obvious that if a person is blind he will lead another into a pit.  He will not be able to hide the fact that he is not righteous for he will lead others astray.”


e.  “Underscored here, as often in Luke, is the metaphorical use of the term ‘blind’ to refer to those who lack faith or those who lack insight.”


f.  “The image was proverbial and widespread in ancient literature, Biblical and secular.  The disciple must see, if he is to grow in grace himself and if he is to help others do the same.  The better his vision, the better disciple he will be.”


g.  “Nothing is worse than when men think that they see when they are in reality blind, and when in their delusion they make bold to act as leaders and guides for others whom they think blind and who, indeed, are blind in fact.  This was the fatal delusion of the scribes and Pharisees, whose was a self-willed, deliberate blindness, a fixed opposition to the light and to sight, who obdurately chose darkness rather than light and proudly called their blindness sight, who loved to be called ‘the seers’.  So they set themselves up as guides for others—with fatal results.  When Jesus said ‘pit’ He may well have had in mind the pit of hell, for He is speaking of the fatal result of spiritual blindness.”
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