John 1:1
Luke 6:38
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 is the second person plural present active imperative of the verb DIDWMI, which means “to Give.”


The present tense is a customary present for an action that is reasonably expected to occur at periodic intervals both now and in the future.


The active voice indicates that the believer is expected to produce the action.


The imperative mood is a command.  This is considered to be a conditional imperative.

Then we have the continuative/additive use of the conjunction KAI, meaning “and,” followed by the third person singular future passive indicative from the verb DIDWMI, which means “to be given: it will be given.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the believer will receive the action of being given something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you,” referring to the believer.

“Give, and it will be given to you.”
 is the accusative direct object from the neuter singular noun METRON, meaning “a measure” and the adjective KALOS, meaning “good.”  With this we have the accusative neuter singular perfect passive participle of the verb PIEZW, which means “to be pressed down.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action and is translated by use of the English auxiliary verb “having.”


The passive voice indicates that he good measure received the action of having been pressed down.


The participle is circumstantial.

This is followed by the accusative neuter singular perfect passive participle of the verb SALEUW, which means “to be shaken: having been shaken.”  The morphology is the same as the previous participle.  Next we have the accusative neuter singular present passive participle of the verb HUEREKCHUNNW, which means “to pour out over; overflowing.”


The present tense is a descriptive present for what will occur at that moment.  The rest of the morphology is the same.

Then we have the third person plural future active indicative from the verb DIDWMI, which means “to give back; repay.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the people to whom you lend (believers in the millennial reign of Christ) will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun KOLPOS with the possessive genitive from the second person plural personal pronoun SU, meaning “into your fold of a garment, formed as it falls from the chest over the girdle.  This fold was used as a pocket.  Lk 6:38.”
  We call this fold of a garment that goes from the top of the chest to below the waist ‘the pocket of an apron.’  Therefore, I translate this as “into the pocket of your apron” to use our modern language.  
“They will repay into the pocket of your apron a good measure—having been pressed down, having been shaken, and overflowing.”
 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the instrumental of manner from the neuter singular relative pronoun HOS, meaning “by which.”  With this we have the instrumental neuter singular from the noun METRON, meaning “measure.”  Then we have the second person plural present active indicative from the verb METREW, which means “to measure: you measure.”


The present tense is customary present, for an action that normally or typically takes place.


The active voice indicates that the believer produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the third person singular future passive indicative from the verb ANTIMETREW, which means “to be measured in return.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the repayment receives the action of being measured in return.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you,” referring to the believer.

“For by which measure you measure, it will be measured in return to you.’”
Lk 6:38 corrected translation
“Give, and it will be given to you.  They will repay into the pocket of your apron a good measure—having been pressed down, having been shaken, and overflowing.  For by which measure you measure, it will be measured in return to you.’”
Mt 7:2, “For in the way you judge, you will be judged; and by your standard of measure, it will be measured to you.”

2 Cor 9:6, “Now the point is this, the one who sows sparingly, sparingly also he will harvest, and the one who sows generously, generously also he will harvest.”

Mk 4:24b, “By means of which measure you measure, it will be measured to you; and it will be added to you.”

Jn 3:34b, “for He gives the Spirit without measure.”

Explanation:
1.  “Give, and it will be given to you.”

a.  Our Lord continues the sermon on the plain with His second positive command, after the two previous negative commands: do not judge and do not condemn.  The previous positive command was to pardon.  The second positive command is to give.  In the agricultural economy of Galilee and Judea there were two ways of making payment for something or for giving something to someone else: you could give money or you could give from the production of the land or the production of the flock or herd.  People paid with farm animals, grain, or gold/silver coins.


b.  Our Lord expects us to give the full amount that is expected of us from those seeking payment, taxes, or offerings.  The principle is that we are not to ‘short-change’ anyone by giving them the bare minimum or any less than expected.  In the example the Lord is about to give about how a loan will be repaid to us, the premise is that we have first given the full amount of the loan to the person in need.

2.  “They will repay into the pocket of your apron a good measure—having been pressed down, having been shaken, and overflowing.”

a.  The subject “they” in this illustration is the believer paying back to us a loan after we have freely given to them everything they needed for the loan in the first place.  The person described is now repaying the loan by giving the production of grain from his farm.  This situation is applicable among believers.  It is hardly expected of unbelievers.  And this situation describes a situation more applicable to the millennium than the Church Age, though it can certainly be applied in the Church Age.  “The figure of speech is taken from the practice of the Oriental grain merchant, who fills the basket of his customer as full as possible until the grain runs over the edge.”


b.  “Goods in kind were accepted as exchange, as well as weighed amounts of metal or coinage.  Measurement was always full.  When Jesus was describing how a measure should be pressed down with grain, shaken together, and topped up until it overflowed, He was describing the standard practice for giving goods of dry measure in the market.”
  The payment is made into the apron (the bottom of the front of the shirt turned up to form a pocket into which the grain is poured).  The grain has been compacted completely, shaken to get rid of the chaff, and is overflowing the pocket which has been formed to hold the grain.


c.  The point of the illustration is that the repayment will be complete, full, generous, and probably more than expected is needed.


d.  The principle is simple: if you give generously, then you will be repaid generously.


e.  Who gives to God and is not paid back in generous manner?


f.  An inverse illustration or principle is also true here.  Not only does God expect us to give generously when we make a loan, but repay people generously for giving you the loan.  Sinners loan exact amounts and pay back exactly what is owed.  God expects more of us.

3.  “For by which measure you measure, it will be measured in return to you.’”

a.  Jesus then explains His illustration of paying with grain.  The way in which you measure your loan to others, your repayment will be measured back to you.  The way in which you handle loans to others is the way loans will be given to you.  The way in which you pay back loans is the way loans will be paid back to you.


b.  But the real underlying principle here is that they way you treat others is the way they will treat you.  Obviously not all people will treat you the way you treat them.  But generally this principle is true.  Paul stated a similar principle in Rom 13:7-8, “Fulfill your obligations to all: to whom taxes, taxes; to whom indirect taxes, indirect taxes; to whom respect, respect; to whom honor, honor.  Owe nothing to anyone except to love one another; for the one who loves the other [believer of a different personality] has fulfilled the Law.”


c.  There is another even more important application of this principle in the spiritual life—this principle is not how God deals with us.  God does not measure His love, faithfulness or forgiveness to us by how we measure our love, faithfulness and forgiveness toward others or how we measure our obedience to Him.  2 Tim 2:13, “If we are unfaithful, that One remains faithful, for He is not able to disown Himself.”


d.  So the subject of the action in the verb “it will be measured in return to you” cannot be God, since God is gracious, kind, and forgiving to those who are not.  This principle deals with the reciprocal relationship of men, not the relationship of God with men.

4.  Commentators’ comments.


a.  “Jesus calls for generosity, while giving a promise.  The one who gives will also receive.  Jesus notes that generosity will be honored by God.  The reverse of this idea is stated in the NT Letters: those who treat others harshly can expect their prayers to be hindered (1 Pet 3:7–12).  To the generous, God is generous.  The promise is graphically illustrated with the image of counting out grain in abundance.  The steps (a good measure, pressed down, shaken together, and running over) show the overflow of blessing.  Jeremias (1963a: 222 n. 67) describes the process behind the language:

The measuring of the corn is a process which is carried out according to an established pattern. The seller crouches on the ground with the measure between his legs. First of all he fills the measure three-quarters full and gives it a good shake with a rotatory motion to make the grains settle down. Then he fills the measure to the top and gives it another shake. Next he presses the corn together strongly with both hands. Finally he heaps it into a cone, tapping it carefully to press the grains together; from time to time he bores a hole in the cone and pours a few more grains into it, until there is literally no more room for a single grain. In this way, the purchaser is guaranteed an absolutely full measure; it cannot hold more.
This is the full measure that comes from God into the lap of the one who gives.  The passive verb ‘it will be measured back’ expresses God’s promise to reward the disciple’s gracious actions toward others.  The person’s activity sets the standard of God’s reaction.  Mt 7:2 uses the phrase at the end of the verse to warn about judgment, while Luke uses it to hold out the promise of blessing.  Of course, both applications are legitimate, because a person can measure others either harshly or generously.  The standard one uses in relation to others is the standard that God will apply.”


b.  “It is simply a fact of life that certain attitudes and actions often reflect back on the individual.”


c.  “Jesus’ followers give freely, without dragging others and especially those in need into the quagmire of never-ending cycles of repayment and liability. And God will lavishly repay them.”


d.  “Jesus assures His followers that…human generosity will be rewarded by divine generosity.”


e.  “The image here is of a measuring container into which as much grain as possible is packed; it is then shaken to allow the grain to settle, and more is poured in till the container overflows.  Pouring it into the lap refers to the fold in the garment used as a pocket or pouch.  Because Jewish people sometimes used ‘they’ as a way of avoiding God’s name, here ‘they will pour’ (NASB) may mean that God will do it; or the idea may be that God will repay a person through others.  The Old Testament often speaks of God judging people according to their ways (e.g., Isa 65:7).  Proverbs and other texts speak of his blessings toward the generous.”


f.  “God will be no man’s debtor—no matter how much we give him, He gives us more!  Jesus’ illustration of this is sumptuous.  The grain is pressed down into the measure so that it will hold as much as possible.  Next it is shaken together to make it fill every possible space.  And then, not content with this full measure, the grain is piled above the rim so that it cannot be contained by the measure and spills over into the robes of one’s lap.  This is the overflowing abundance of God’s love and grace as we follow Him.”


g.  “They who give nothing will receive even less, and they who give much throughout life will receive vastly more.  This is both justice and grace.”


h.  “The primary thought here is of the sheer generosity which we should be prepared to show in return for the immense goodness of God.  Men will receive from God according to the measure that they themselves have employed.  The saying here may appear to speak in terms of strict retribution, but the thought is rather than human generosity is rewarded with divine generosity, not with a precisely equivalent gift from God.”
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