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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the negative MĒ, meaning “not” plus the second person plural present active imperative of the verb KRINW, which means “to not judge: do not judge.”


The present tense is a customary and durative present, which describes an action that is reasonably expected to occur throughout the rest of one’s life.


The active voice indicates that the believer is to produce the action of not judging others.


The imperative mood is a command.

Then we have the additive use of the conjunction KAI, meaning “and,” followed by the double negative OU MĒ, meaning “never” in the sense of ‘definitely not’.  With this we have the second person plural aorist passive subjunctive the verb KRINW, which means “to be judged.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.  This can be translated by use of the English auxiliary verb “will.”


The passive voice indicates that the believer receives the action of not being judged by God.


The subjunctive mood is a subjunctive of emphatic negation with the double negative.  It is translated by the word “never.”

“And do not judge, and you will never be judged;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the negative MĒ, meaning “not” plus the second person plural present active imperative of the verb KATADIKAZW, which means “to condemn: do not condemn.”


The present tense is a customary and durative present, which describes an action that is reasonably expected to occur throughout the rest of one’s life.


The active voice indicates that the believer is to produce the action of not condemning others.


The imperative mood is a command.

Then we have the additive use of the conjunction KAI, meaning “and,” followed by the double negative OU MĒ, meaning “never” in the sense of ‘definitely not’.  With this we have the second person plural aorist passive subjunctive the verb KATADIKAZW, which means “to be condemned.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.  This can be translated by use of the English auxiliary verb “will.”


The passive voice indicates that the believer receives the action of not being condemned by God.


The subjunctive mood is a subjunctive of emphatic negation with the double negative.  It is translated by the word “never.”
“and do not condemn, and you will never be condemned;”
 is the second person plural present active imperative from the verb APOLUW, which means “to pardon.”  The morphology is the same as the previous present active imperatives.  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the second person plural future passive indicative of the verb APOLUW, which means “to be pardoned: you will be pardoned.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the believer will receive the action of being pardoned.


The indicative mood is declarative for a dogmatic statement of fact.

“pardon, and you will be pardoned.”
Lk 6:37 corrected translation
“And do not judge, and you will never be judged; and do not condemn, and you will never be condemned; pardon, and you will be pardoned.”
Explanation:
1.  “And do not judge, and you will never be judged;”

a.  Jesus continues His sermon on the plain with a set of three injunctions or directives for believers.  These imperative moods are commands, but they are not harsh commands (like a police officer giving to a criminal).  Since this is instruction by Jesus, the commands are more in the nature of injunctions or directives as to what should and needs to be done.


b.  It should also be remembered that these injunctions are being given to believers, not unbelievers.  These instructions do not apply to the unbeliever.  The unbeliever lives by a whole other set of satanic standards related to doing whatever the unbeliever wants.  This doesn’t mean that the unbeliever can’t follow the divine standard if he wishes.  The problem is that in total depravity the unbeliever has no help from the Holy Spirit to do so.  Therefore the unbeliever will fail at trying to live by these divine standards.


c.  The first injunction is to not judge others, as mentioned by Matthew in Mt 7:1, “Do not judge so that you will not be judged.”  This does not refer to acting as a judge in a court case, or functioning as a juror in a court case.  This also does not refer to deciding between a Toyota truck or a GMC or Ford.  This refers to judging other people, which is determining on the basis of our very limited information that another person is wrong, guilty of something and should be condemned, and therefore, is condemned verbally by us.  The problem is that we don’t have all the facts and never will.  Therefore, we have no right to criticize others, when we don’t know everything necessary to make the judgment.  However, a little common sense has to be used here.  There are situations where you are the eyewitness to an event that is criminal, wrong, evil, sinful or disgusting in some manner.  You have the right to testify, confront the wrong doer, or avoid the disgusting behavior of someone.  There is a difference between being prudent and self-righteous.  The judging Jesus is discussing here comes from the motivation of self-righteous arrogance and not from the motivation to correct some wrong for the benefit of someone else.


d.  Jesus is making a promise that only He can keep.  The promise that you will never be judged by others is not what is meant here.  Jesus is promising that He will never judge the believer who does not judge others.  This judgment for the Church occurs at the judgment seat of Christ.  Believers are judged there before the Lord.  He promises not to judge us, if we do not judge others.  Clearly unbelievers judge believers and criticize believers without knowing all the facts.  Our Lord doesn’t want us to act like them.

2.  “and do not condemn, and you will never be condemned;”

a.  The second injunction is the follow-on to the first action.  When a person judges someone, they normally follow that judgment with a condemnation of some sort, whether mentally, verbally, or behaviorally.  So this statement can be regarded as a promise not to condemn us, as mentioned by Paul in Rom 8:1, “Therefore, there is now no condemnation to those who are in Christ Jesus.”


b.  Again this does not refer to what Satan does before the Supreme Court of Heaven, condemning believers for their sins.  Nor does it refer to what unbelievers do in condemning Christians for their faith in Jesus.  Our Lord promises that we will never be condemned by Him.


c.  Does this mean that if we condemn someone for something they have done, we can then be condemned by our Lord and lose our salvation?  No, of course not.  It means that we will not receive divine discipline for condemning someone else from our attitude of self-righteous arrogance.  Jesus doesn’t want His disciples going around Galilee and Judea condemning the scribes, Pharisees, and Sadducees.  They don’t have all the facts.  He does.

3.  “pardon, and you will be pardoned.”

a.  To pardon someone is to forgive them.  This is an injunction to forgive others.  Again this does not refer to other people forgiving us.   It refers to God forgiving us.  Notice that this is not a conditional statement (like the statement by Mt 6:14, which is conditional), saying that we will only be forgiven if we forgive others.  In fact, Luke may be saying exactly the same thing as Matthew: “This use of the imperative is always or almost always found in the construction imperative + καί + future indicative.  The idea is ‘If X, then Y will happen.’  As well, there are a few constructions in which the verb in the apodosis is either another imperative or OU MĒ + subjunctive, though all of these are disputed.”
  In other words, Luke’s superior knowledge of Greek understood the imperative as being a conditional imperative, whereas, Matthew, writing to a Jewish audience had to spell the condition out with the use of EAN.



(1)  “The imperative can function as a conditional.  In Jn 2:19, for example, the imperative cannot be taken as a command, request, or permission: (‘If you destroy this temple, I will raise it up in three days.’).  See also Lk 6:37–38 and Jam 4:7–8.”



(2)  “Lk 6.37–38: ‘don’t judge [if you don’t judge], and you won’t be judged; don’t condemn [if you don’t condemn], and you won’t be condemned.  Destroy [if you destroy], and you will be destroyed; give [if you give], and it will be given to you).’”


b.  Next we have the positive command in contrast to the two previous negative commands.  Pardon is given to someone who has been proved guilty and already condemned to be punished.  Pardon is forgiving the crime, the wrong, the sin done against someone.  Believer are expected to forgive others just as God has forgiven us.



(1)  Mk 11:25, “And whenever you stand praying, forgive, if you have anything against anyone [and you do], in order that your Father in the heavens may also forgive you your wrongdoings.”



(2)  Mt 6:14, “For if you forgive others for their transgressions, your heavenly Father will also forgive you.”



(3)  Eph 4:32, “But become kind, compassionate toward one another, by forgiving each other, just as God also by means of Christ has forgiven you.”


c.  “That there is a close analogy between human and divine forgiveness is clearly implied.  There is no essential difference between the human and the divine pardon, though divine pardon is more complete.  Divine pardon results in the complete removal of all estrangement and alienation between God and mankind.  It restores completely the relationship that existed prior to the sin: ‘I will forgive their iniquity, and I will remember their sin no more’ (Jer 31:34); ‘I, I am He who blots out your transgressions for my own sake, and I will not remember your sins’ (Isa 43:25); ‘as far as the east is from the west, so far does he remove our transgressions from us’ (Ps 103:12).  Ideally the same result is attained in human forgiveness, but actually the memory of the sin remains with both parties as a barrier between them, and even when there is a complete restoration of amity the former state of alienation cannot entirely be removed from memory.  When God forgives, however, He restores a person to the condition of former favor.  In most cases the consequences (punishment), are not removed, but they lose all penal character and become disciplinary.  Nor does the forgiveness remove from the human mind the consciousness of sin and the guilt which that involved.”
  If this last statement is true, then Paul’s command to “forget those things which are behind” is incapable of being obeyed.
4.  Commentators’ comments.


a.  To not judge means “forbidding the habit of criticism.  Jesus does not mean that we are not to form opinions, but not to form them rashly, unfairly, like our prejudice.”


b.  “Mercy expresses itself in terms of a hesitation to hold another down in condemnation.  The imperatives come in two pairs followed by a promise.  The judgment in view does not refer to a refusal to engage in appropriate ethical evaluation, as numerous NT passages show (in the same sermon: Mt 7:1–2, with 7:6; also Lk 11:42–44; 20:46–47; Jn 7:42, 51–53; Rom 1:32; 1 Cor 5:5, 11–13; Gal 1:8–9; Phil 3:2; Tit 3:2; 1 Jn 4:1).  The idea is rather a judgmental and censorious perspective toward others that holds them down in guilt and never seeks to encourage them toward God.  What is commanded is an attitude that is hesitant to condemn and quick to forgive.  What is prohibited is an arrogance that reacts with hostility to the worldly and morally lax, viewing such people as beyond God’s reach.  What is censured by Jesus is an attitude like that of the Pharisee in Lk 18:11–14.  Büchsel defines it well (TDNT 3:939:
What is unconditionally demanded is that such evaluations should be subject to the certainty that God’s judgment falls also on those who judge, so that superiority, hardness and blindness to one’s own faults are excluded, and a readiness to forgive and to intercede is safeguarded. The emphatic way in which Jesus extended the law of love in this direction has far-reaching consequences. It means that the Church cannot practice discipline with merciless severity (2 Cor 11:24).  It means that the Church cannot take up a hard, contemptuous attitude towards those whom it regards as sinners.
Such an attitude is really self-righteousness and usurps God’s role (Rom 14:10–13; Jam 2:4; 4:11–12).  Jesus’ command has some Jewish parallels, though Jesus’ emphasis is stronger.  In a citation attributed to the late first century b.c., Rabbi Hillel said: ‘Judge not your neighbor until you come into his place’.  His point is that until one knows the circumstances one should not judge.  Jesus notes that God promises to treat us as we treat others.  God is gracious to those who are gracious.  He will not judge those who do not judge.  He will not condemn those who do not condemn.  He will forgive those who forgive.  The demand that the follower be gracious grows out of God’s graciousness extended to us.  God promises to deal with each person, but the tone of his dealings is influenced by how that person deals with others.  The nature of this judgment by God not only involves the ultimate future judgment, but it relates to how He deals with people in life.  The righteous and merciful store up heavenly treasure.  God is gracious to those who humbly show mercy.  We are to forgive, because God has forgiven us (Eph 4:32).  In living this way one is not to pretend that another person is innocent when he or she is guilty; but rather one is not to hold an action permanently against that other person.  It is not acquittal, but amnesty that is in view (Lk 11:4; Mt 6:12, 14–15; 18:27–35).  It is also clear that what is in view here is fundamentally an individual ethic and not a governmental one, since the state is charged with creating an environment where its citizens are safe.  The courts have the right to sentence the guilty.  Jesus did not deny the right of Caesar to exist nor did he deny the roles of the soldier or tax collector.  [More significantly He did not deny the role of the Sanhedrin or Pilate in judging Him.]  It is also clear that defending moral standards is not prohibited by this teaching.  The passage does not deny the right to moral evaluation.  What is warned against is evaluating others with such a harshness that the result is an unforgiving attitude and an approach that ceases to hold out hope as if someone is beyond God’s reach.  The text’s emphasis is on reflecting mercy, being able to forgive, and refusing to judge harshly.”


c.  “He was not talking about eternal judgment but the way we are treated in this life.”


d.  “Jesus’ prohibition of judging does not eliminate the need for discernment and mutual admonition.  On the contrary, Jesus commanded His disciples, ‘If your brother sins, rebuke him’ (Lk 17:3; cf. Mt 18:15–17).”


e.  “That there is a close analogy between human and divine forgiveness is clearly implied (Mt. 5:23f.; 6:12; Mk. 11:25; Lk. 6:37; Col. 1:14; 3:13). God’s forgiveness is conditional upon a person’s forgiveness of the wrongs done him, not because God forgives grudgingly, but because forgiveness alone indicates that disposition of mind which will humbly accept the divine pardon. Repentance is a necessary ingredient of the fully developed forgiveness. There is no essential difference between the human and the divine pardon, though the latter is necessarily more complete. It results in the complete removal of all estrangement and alienation between God and mankind. It restores completely the relationship that existed prior to the sin. The total removal of the sin as a result of the divine forgiveness is variously expressed in the Scriptures: “for thou hast cast all my sins behind thy back” (Isa. 38:17); “Thou wilt cast all our sins into the depths of the sea” (Mic. 7:19); “I will forgive their iniquity, and I will remember their sin no more” (Jer. 31:34); “I, I am He who blots out your transgressions for my own sake, and I will not remember your sins” (Isa. 43:25); “as far as the east is from the west, so far does he remove our transgressions from us” (Ps. 103:12).  Ideally the same result is attained in human forgiveness, but actually the memory of the sin remains with both parties as a barrier between them, and even when there is a complete restoration of amity the former state of alienation cannot entirely be removed from memory.  When God forgives, however, He restores a person to the condition of former favor.  Release from punishment is involved, though divine forgiveness is more than this.  In most cases the consequences, which in some instances are spoken of as punishment, are not removed, but they lose all penal character and become disciplinary.  Nor does the forgiveness remove from the human mind the consciousness of sin and the guilt which that involved, but it does remove the mistrust that was the ground of the alienation.”


f.  “These are some of the most misunderstood and misapplied verses in the Bible.  Today they serve as the Magna Carta of much of American religion.  Some people do not know a single Bible verse, but let them feel the slightest disapproval and the King James comes forth: ‘Judge not, and you shall not be judged.’  Americans love this verse because judging someone else is thought to be the most heinous of crimes.  Never mind that they are lifting the verse out of its context and are ignoring other Scriptures that call for Christians to judge and even at times condemn sin.  For example, here in this same sermon, Christ calls his disciples to judge people by their fruits (verses 43–45).  Later, the Apostle Paul would challenge the Corinthians to make moral judgments, arguing, ‘Do you not know that the saints will judge the world?’ (1 Cor 6:2; cf. 5:9–13).  Christ’s followers are to have a highly cultivated sense of right and wrong and to make subtle moral judgments.  Christ’s exhortation ‘do not judge’ contains no suggestion of moral flabbiness or an abdication of moral responsibility.  What Jesus is disallowing is a judgmental, condemning disposition, what Frederick Godet has described as ‘judging for the pleasure of judging.’  Jesus prohibits censoriousness and judgmentalism.  Judgmentalism is an unwitting revelation of one’s own soul, because people rush to condemn their own sins in others.  The greedy delight to condemn greed in others.  The ambitious charge others with self-ambition.  Liars love to call others liars.  Somehow judgmental people imagine they will lessen their guilt by judging their sins in others.  Furthermore, judgmentalism is merciless.  It attaches motives to actions that have never been there.  It sees others in the worst light.  It pompously assumes the place of God.  Judgmentalism is at best a sign of spiritual cancer, and at its worst a sign of spiritual death.  This is why Jesus tells us that judgmental people will be judged, and condemning people will be condemned.  A merciful father has merciful children.  Jesus couples His demand for an accepting (nonjudgmental) disposition with the demand for a forgiving disposition: ‘Forgive, and you will be forgiven.’  Jesus is not implying that a person can become forgiven for his sins by forgiving others—that would be salvation through our own merit.  Rather, His command is grounded on the fact that when God’s grace saves a person, it changes him or her.  A forgiving disposition is evidence that that person has been forgiven.  True Christians can and do forgive.  This is not to say that they do not struggle with forgiving, or that they are free from battles with bitterness or hatred, or that they are never so hurt and in such emotional shock that they are unable to respond with forgiveness, but it is to say that they work at forgiving and ultimately do forgive.  Jesus’ disciples consistently have forgiving dispositions.”


g.  “What Jesus forbids is the self-righteous, self-exalting, and hypocritical judging which is false in its very nature and calls down only God’s judgment on itself.  True disciples are not to condemn but always to acquit in true compassion for others.”
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