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 is the adversative conjunction PLĒN, meaning “But,”
 followed by the second person plural present active imperative from the verb AGAPAW, which means “to love unconditionally.”


The present tense is a durative and customary present for a continuous action that is normally expected to occur.


The active voice indicates that believers are expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the masculine plural article and adjective ECHTHROS with the possessive genitive from the second person plural personal pronoun SU, meaning “your enemies.”  With this we have the additive use of the conjunction KAI, meaning “and,” followed by the second person plural present active imperative of the verb AGATHOPOIEW, which means “to do good.”  The morphology of this verb is the same as the previous verb.  With this we have another additive use of the conjunction KAI, meaning “and” plus the second person plural present active imperative of the verb DANIZW, which means “to lend (money).”  The morphology of the verb is again the same.  With this we have the accusative direct object from the neuter singular cardinal adjective MĒDEIS, meaning “nothing.”  Then we have the nominative masculine second person plural present active participle of the verb APELPIZW, which means “to expect back Lk 6:35 because of the contrast with PARA ELPIZW in verse 34 (in a play on words, ‘hoping nothing back’), demands the meaning lend, expecting nothing in return (whether in kind or in other goods or services).”

“But unconditionally love your enemies, and do good, and lend, expecting nothing in return;”
 is the continuative/additive use of the conjunction KAI, meaning “and,” followed by the third person singular future deponent middle indicative from the verb EIMI, which means “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (your reward) producing the state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun MISTHOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your reward.”  This is followed by the predicate nominative from the masculine singular adjective POLUS, meaning “great, large, much, etc.”

“and your reward will be great,”
 is the additive/continuative use of the conjunction KAI, meaning “and” plus the second person plural future deponent middle indicative from the verb EIMI, meaning “to be: you will be.”  The morphology of this verb is the same as the previous EIMI.  Then we have the predicate nominative from the masculine plural noun HUIOS, meaning “sons.”  With this we have the genitive of relationship from the masculine singular superlative adjective HUPSISTOS, which means “of the Most High,” a title of God the Father and God the Son.

“and you will be sons of the Most High;”
 is the explanatory use of the conjunction HOTI, meaning “for,” followed by the nominative subject from the third person masculine plural intensive pronoun AUTOS, used as a reflexive pronoun, meaning “Himself.”  Then we have the predicate nominative from the masculine singular adjective CHRĒSTOS, meaning “kind, loving, benevolent.”
  Next we have the third person singular present active indicative from the verb EIMI, meaning “to be: He is.”


The present tense is a static/aoristic present, which describes the state of being as a permanent fact.


The active voice indicates that God the Father produces the state of being kind and loving.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the preposition EPI plus the accusative of place/direction from the masculine plural article and adjective ACHARISTOS with the additive use of the conjunction KAI plus the accusative masculine plural of the adjective PONĒROS, meaning “toward the ungrateful and evil.”

“for He Himself is kind to the ungrateful and evil.”
Lk 6:35 corrected translation
“But unconditionally love your enemies, and do good, and lend, expecting nothing in return; and your reward will be great, and you will be sons of the Most High; for He Himself is kind to the ungrateful and evil.”
Explanation:
1.  “But unconditionally love your enemies, and do good, and lend, expecting nothing in return;”

a.  In contrast to what unbelievers normally do with respect to loving one another (Lk 6:32, “And if you love those who love you, what credit is that to you?  For even sinners love those who love them.”) Jesus continues His sermon on the plain by repeating His previous injunction to unconditionally love one’s enemies (Lk 6:27a, “But I say to you, to those who are listening, unconditionally love your enemies,”).  As previously explained unconditional love is our virtue, honor, respect, kindness, honesty, thoughtfulness, forgiveness, and considerateness of others regardless of how they treat us.  God extends His virtuous love toward all and expects us to do likewise.  If we love only those who love us, we are no different and no better than the unbeliever.  But we live at a higher standard—to whom much love is given (God to us) much love is expected (us to others).

b.  Jesus then repeats another previous injunction to do good to others, that is, to those who do not do good to us (Lk 6:27b, “do good to those who hate you,”).  God expects us to help our enemies who are hungry, thirsty, wounded, or in distress of some kind.  He expects us to take care of our enemies who cannot take care of themselves.


c.  In addition we are to lend money to others (for example the poor) and expect nothing in return, which means we should not expect to be paid back.  This does not mean that you don’t want to be paid back.  You can want all you want.  But if the person cannot pay, then we are expected to forgive the debt.  It is the expectation of being paid back that should not be there, when we lend the money in the first place.  We don’t need to worry about being paid back, since God will provide all our needs.
2.  “and your reward will be great,”

a.  The reward for unconditional love toward one’s enemies is great.  The reward for doing good to one’s enemies is great.  The reward for lending to those who cannot repay is great.


b.  Notice the “will,” which refers to both time (the millennial reign of Christ) but also eternity (the new heavens and new earth).

c.  The reward is our escrow blessings (blessings on deposit in heaven) for both time and eternity.



(1)  1 Cor 2:9, “‘Things which the eye has not seen and the ear has not heard, in fact it has not entered into the heart of man,’ the things which God has prepared for those who keep on loving Him.”



(2)  Mk 9:41, “For whoever gives you a cup of water to drink because of the title that you belong to Christ, truly I say to you that he will never lose his reward.”



(3)  2 Cor 5:10, “For it is necessary that we all must appear before the judicial bench of Christ, in order that each person might be rewarded for the things by means of the body in accordance with what he has done, whether good of intrinsic value or worthless [trivial, thoughtless, indifferent].”



(4)  Eph 6:8, “because you know that each one, if he does anything good, for this he himself will be rewarded by the Lord…”



(5)  Phil 3:14, “I keep running to the goal for the purpose of the reward belonging to that invitation from above from God by means of Christ Jesus.”


(6)  Col 3:23-24, “Whatever you do, do from the soul as to the Lord and not to men, knowing that you will receive for yourselves the reward of your inheritance.  You serve the Lord Christ.”



(7)  2 Tim 4:8, “In the future a wreath of righteousness is reserved for me, and not only to me, which the Lord, the Righteous Judge, will reward to me on that day; and not only to me, but also to all those who have loved His appearance.”



(8)  Heb 11:6, “Now without confidence in doctrine [it is] impossible to please.  For it is necessary that the one coming to God believe that He is and keeps on proving to be a rewarder to those seeking Him.”



(9)  2 Jn 1:8, “Look out for yourselves, that you may not lose that which you have accomplished, but receive a full reward.”

3.  “and you will be sons of the Most High;”

a.  Jesus adds another startling and most important result of doing the will of God—we will be sons of the Most High.  “The Most High” is a formal title used for both God the Father and the Lord Jesus Christ.  Since Jesus is speaking here, He is referring to God the Father as the Most High.  The subject “you” refers only to believers.  Unbelievers are the sons of the devil, as Jesus mentioned in Jn 8:44a, “You are from your father, the devil, and you want to do the desires of your father.”


b.  To be a son of God means that we have an intimate relationship with the Father and are joint-heirs with the Lord Jesus Christ, “the Son of God.”  The fact we are sons of the Most High is declared in other Scriptures:



(1)  Rom 8:14, “For as many as are being led by the Spirit of God, these are the sons of God.”



(2)  Rom 9:26, “‘And it shall happen in the place where it was said to them, “You [are] not My people,” in that same place they shall be called, “Sons of the Living God”.’”



(3)  Gal 3:26, “For you are all sons of God through faith in Christ Jesus.”



(4)  Phil 2:15, “in order that you might become blameless and innocent, faultless sons of God in the middle of an unscrupulous and perverted generation, among whom you keep shining as stars in the world,”



(5)  Lk 20:36, “for they cannot even die anymore, because they are like angels, and are sons of God, being sons of the resurrection.”



(6)  Mt 5:45, “so that you may be sons of your Father who is in heaven; for He causes His sun to rise on the evil and the good, and sends rain on the righteous and the unrighteous.”
4.  “for He Himself is kind to the ungrateful and evil.”

a.  Jesus ends this statement explaining why we are to do these things.  We are to do these things because God Himself is kind to the ungrateful and evil.  The “ungrateful and evil” refer to unbelievers, the ‘sons of disobedience’.  Unbelievers are ungrateful that Jesus was judged for their sins on the Cross.  If they were grateful they would believe in Him and be thankful for what He has done for them.  Instead they don’t believe what He did for them, which attempts to make God a liar, which is evil.  Their unbelief is evil.  Their repudiation of the person and work of Jesus is evil.  They are ungrateful, unloving, even hateful toward God.  And yet God reminds kind to them.  Notice the single article governs both adjectives, making this description two sides of one coin—the ungrateful are evil and those who are evil are ungrateful.


b.  They might ask, “How is God kind to me?”  Much and in many ways.



(1)  God was kind to them by giving them human life.  Human life doesn’t come from our physical parents.  Physical life comes from them.  The spark of life or human life comes from the life of God as a free gift to every person who is born.



(2)  God was kind to them by keeping them alive in spite of childhood diseases, natural disasters, and dangers that might take their life.  God has protected them, so they could grow to be adults and have a chance for eternal salvation.



(3)  God was kind in sending His Son to be the propitiation or satisfaction for their sins by bearing their sins in His own body on the Cross and being judged as a substitute for them.



(4)  God has provided food, shelter, clothing, a job, transportation, and all the other logistical grace needs to keep them alive.



(5)  God has provided evangelists, the word of God, the message of the gospel to them over and over again, so that they are without excuse and can never say, “I didn’t know.”



(6)  God has made the gospel a reality in their soul through the ministry of common grace by God the Holy Spirit to all men, so that all might have equal opportunity to believe in Christ.


c.  God has done everything possible to save the unbeliever from their own miserable state of total depravity and spiritual death, and yet they persist in hating God and rejecting His truth.  They persist in their ingratitude and evil in spite of God’s persistent kindness and unconditional love.  Therefore, God expects to model Him and persist in our kindness and unconditional love toward our enemies as a demonstration of His love for them.

5.  Commentators’ comments.


a.  “Luke [Jesus] summarizes and repeats the three exhortations of Lk 6:32–34: ‘love your enemies’ in 6:35a matches 6:32, ‘do good’ in 6:35b recalls 6:33, and ‘lend and expect nothing’ in 6:35c restates 6:34—illustrations that in turn look back to Lk 6:27, 30.  Thus, this verse ties the subunit together, and the exhortations here mean what they did in those verses.  But with the exhortations come notes of promise about reward and a relationship with God.  The disciple should reflect God’s gracious character to the immoral and ungrateful.  God does see and honor such righteousness.  God’s promise for expressing such love is reward and a relationship with Him.  The reward is a response to the disciple’s demonstration of God’s character, which shows one to be a child of the Most High, displaying conduct typical of the Father.  The reward is God’s acknowledgment that He has seen this meritorious love and the faithfulness it reflects.  Reward is God’s favor/blessing for doing that which is noteworthy.  It is not merit for salvation; but recognition of being a faithful son or daughter.  The reward is the Father’s pleasure and affirmation at the disciple’s having been a faithful steward by loving in a way that goes beyond the sinner’s love.  Thus, disciples who love their enemies visibly demonstrate their pedigree to the Father.  They have imitated God and shown themselves fully faithful to their Father.  For the early church, love is seen as a mark of that relationship (1 Jn 3:1; 4:7–12.  The reason for the exhortation is God’s very character.  He also is gracious to the immoral and ungrateful, so that anyone who treats people in a similar manner reflects relationship with God.  Such love reflects God’s character to others and shows our identity with God.  Mt 5:44–45 has a similar summary, though Matthew includes an additional illustration of God’s graciousness about the shining of the sun on the immoral and good, as well as the sending of rain on the righteous and unrighteous.  Matthew and Luke make the same point: gracious love is recognized by God and imitates His character.  The believer is called to graciously love all, even one’s enemies.  In fact, such love uniquely marks out God’s child.”


b.  “The important thing is not that we are vindicated before our enemies but that we become more like God in our character.  This is the greatest reward anyone can receive.”


c.  “This kind of love marks one off as distinctive, and as having the same characteristics as the heavenly Father.”


d.  “A good man’s ‘sons’ were expected to exemplify their father’s character; thus God’s children should act like him.”


e.  “Are we mercenary or selfish if we love our enemies with an eye to great reward?  No, love for God and others has a proper reward, which is God Himself.”


f.  “After saying that sinners lend only to people who will pay back, lend only in order to take back all that is coming to them, any reference to the disciples’ lending must contain the opposite point: to lend without looking for any return.  Love to our fellow men does not make use sons of the Highest but proves us to be such sons, namely by revealing that we are truly like Him in character and in action.  Kindness that acts and expects no return is divine.”
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