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Luke 6:34



 is the additive/continuative use of the conjunction KAI with the third class conditional particle EAN, meaning “And if.”  With this we have the second person plural aorist active subjunctive from the verb DANIZW, which means “to lend (money) to.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a potential fact.


The active voice indicates that the listeners produce the action.


The subjunctive mood is a potential subjunctive, which regards the action as possible or a potential rather than a fact.

This is followed by the preposition PARA plus the ablative of source from the masculine plural relative pronoun HOS, meaning “from whom.”  Then we have the second person plural present active indicative from the verb ELPIZW, which means “to expect: you expect.”


The present tense is customary present for that which is reasonably expected to occur.


The active voice indicates that the person lending produces the action of expecting.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive from the verb LAMBANW, which means “to receive.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the lender produces the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

There is no direct object “[those]” in the Greek, but it is implied and required by English grammar.

“And if you lend to [those] from whom you expect to receive,”
 is the nominative feminine singular interrogative adjective POIOS, meaning “what?”  Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you.”  This is followed by the nominative subject from the feminine singular noun CHARIS, meaning “favor, credit: ‘what credit is that to you?’ Lk 6:32–34.”
  The verb EIMI, meaning “[is]” is not found in the early third century papyrus manuscript p75 or the third century papyrus manuscript p45 in addition to not being in Codex B, which is strong evidence that scribes of the 4th century, beginning with Codex  included it because of its previous use in verses 32 and 33.  The word certainly is implied by the previous uses, but was probably not written in the original manuscript, thus calling for its inclusion in brackets.

This Greek phrase is literally ‘what credit [is it] to you?’, which converts easily into our English expression that substitutes the word “that” for the word “it.”

“what credit [is that] to you?”
 is the ascensive use of the conjunction KAI, meaning “Even” plus the nominative subject from the masculine plural noun HAMARTWLOS, meaning “sinners.”  This is followed by the dative indirect object from the masculine plural adjective HAMARTWLOS, meaning “to sinners.”  Then we have the third person plural present active indicative from the verb DANIZW, which means “to lend (money) to.”


The present tense is a customary present for what normally or typically occurs.


The active voice indicates that sinners produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HINA, which introduces a purpose clause and means “in order to.”  Next we have the third person plural aorist active subjunctive from the verb APOLAMBANW, which means “to receive back.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that sinners produce the action.


The subjunctive mood is a subjunctive of purpose.

Finally, we have the accusative neuter plural from the article and adjective ISOS, meaning “receive an equal amount in return Lk 6:34.”

“Even sinners lend to sinners in order to receive back an equal amount.”
Lk 6:34 corrected translation
“And if you lend to [those] from whom you expect to receive, what credit [is that] to you?  Even sinners lend to sinners in order to receive back an equal amount.”
Mt 5:42, “Give to him who asks of you, and do not turn away from him who wants to borrow from you.”
Explanation:
1.  “And if you lend to [those] from whom you expect to receive,”

a.  Jesus continues with a similar illustration to His previous illustration, only this illustration deals with real property rather than a mental attitude of love.  The lending here refers to the lending of money rather than lending a horse, or a hired hand, or a hand tool.  This lending is put in the third class condition, which means that you may or may not decide to do so, but you are not obligated to lend to others.  There are other passages of Scripture (verse 35) that obligate us to lend to others, but not here in this passage.


b.  People lend money all the time, but normally they expect to be paid back and often they expect to be paid back with interest.  If you lend and are paid back, have you done anything worthy of praise?  No, you did what was expected and received what was expected.

2.  “what credit [is that] to you?”

a.  Again there is no credit for doing what is normally and reasonably expected.  There may be thankfulness from the other person that you were willing to lend them the money, but your act of lending was not an act of kindness or thoughtfulness; it was an agreed upon business deal.  You did your part of the bargain and received payback in full.  You did not do nothing virtuous, honorable, or particularly praiseworthy.


b.  Therefore, you have no credit with God for being gracious or kind or virtuous or anything other than normal.

3.  “Even sinners lend to sinners in order to receive back an equal amount.”

a.  Again Jesus illustrates why this lender has no credit with God.  Even sinners lend to sinners in order to receive back the same amount they lent.  The Jews were not expected to lend and charge interest.  “Money changers were often also moneylenders.  The Phoenicians and Greeks, as well as the Romans, had a range of banking functions that included receiving money on deposit, paying interest, and lending it out at a higher rate.  The row along the north side of the Roman Forum, on the street of Janus, housed the banking establishments with their facilities not only for money changing, but also for deposit of monies.  They paid interest on time deposits, made loans, purchased mortgages, and issued bills of exchange and letters of credit.  Despite OT prohibitions on the lending of money at interest except to foreigners, Jesus’ parable of the talents (Mt 25:14–30) and the parable of the pounds (Lk 19:11–27) indicate that it was the practice to leave money with the money changers and receive interest from it; and the fearful servant was chastised because he did not at least put the money into the ‘bank’ (Lk 19:23; ‘bankers,’ Mt 25:27) to draw interest.”


b.  If unbelievers (sinners) could lend in order to receive back an equal amount, then what virtue does the believer have in doing likewise?  None.  Anything the believer does to copy the unbeliever is of no value to God.  It does not rise to the divine standard.  The divine standard is to lend without expecting to be paid back at all, since it is impossible for us to pay back God for anything He has done or is doing for us.

4.  Commentators’ comments.


a.  “The third illustration involves the lending of money and looks back to Lk 6:30a.  There is no parallel to this verse in the corresponding section of Matthew, though Mt 5:42, which comes earlier in the sermon, has a similar idea.  The verse’s structure parallels the two previous examples.  If you lend only to those from whom you expect to receive back, what favor does that bring you before God?  Loaning money in a Jewish context would not include interest (Ex 22:25; Lev 25:35–37; Dt 23:19–20).  Such no-interest loans protected the poor and were a sign of piety (Ps 15:5; Prov 28:8).  Jesus says that to loan only to those who will respond likewise is no different from how sinners loan to sinners.  Sinners make safe loans to each other.  The meaning of this safe-loan idea depends on how the end of the verse is interpreted.  Several options are offered for the meaning of the final phrase:

 
1. 
It refers to gaining full repayment of principal and interest (Plummer 1896: 187).

 
2. 
It refers to repayment of principal only.

 
3. 
It refers to a lender who loans so that if a future need arises the lender can get a loan too (Marshall 1978: 263).

 
4. 
It refers to both the financial issue (the charging of interest) and the mutuality required before anything is done.

Marshall (1978: 263) argues against the first two views.  Lending with no expectation of repayment makes DANIZW mean ‘giving a gift,’ a meaning that the term cannot bear.  [But that is not the meaning of views 1 and 2, so this is an irrelevant argument.]  If view 3 is right, ‘I loan so that I might get a loan in the future,’ then the lending becomes motivated by selfish concerns, a perspective that fits Jesus’ criticisms.  [But the wording in the verse says nothing about expecting a loan in the future.  That is reading into the passage words and ideas that are not there.  It is trying to make the passage say what this commentator wishes it says rather than what it actually says.]  Thus, one should not loan only in hopes of obtaining a future loan (view 3), since there is no credit in making a loan selfishly. The other views force the HINA clause in 6:34b to mean, ‘For even sinners lend to sinners so that they might receive payment back.’  [NO!, it says equal payment back and that equal is critical.  It shows that interest is not involved.]  As Marshall notes, one does not really lend just for the purpose of being paid back [some people do; Is he living on another planet?], which the HINA clause must mean in views 1 and 2 [WHICH IT DOES and why view 2 is correct], but one lends with the hope of being treated similarly in the future, if the need arises.  [Again that is reading something into the passage.]  Thus, view 3 is best, though view 4 is possible.  [No, both are wrong.]  On this understanding, Jesus is saying that the ‘I’ll scratch your back, if you scratch mine’ approach to meeting needs is not an example of a disciple’s love.  One should give without strings attached.  Besides, if one meets needs only for people who can meet one’s future needs, how do the real needs of the needy, who cannot repay, get met?  If the OT law surrounding lending tried to protect the weak of the community, then such conditional lending undercuts that protection (see especially Dt 15:7–11).”
  The last statement is correct, but nowhere in this context does Jesus mention lending to the poor.  For all we know this could involve just lending in general or even lending to the rich.


b.  “Jesus is promulgating the cessation of obligation, insisting that behaviors are not predetermined by what one owes to whom, nor by what one expects to receive from another.”


c.  “In the Roman world, interest rates sometimes ran as high as 48 percent, but the Old Testament forbade usury, or charging interest.  Because many Jewish creditors feared that they would lose their investment if they lent too near the seventh year (when the law required cancellation of all debts), they stopped lending then, hurting the small farmers who needed to borrow for planting.  Jewish teachers thus found a way to circumvent this law so the poor could borrow so long as they repaid.  Jesus argues that this practice should not be necessary; those with resources should help those without, whether or not they would lose money by doing so.”


d.  “In Old Testament times, life was based upon a simple agricultural economy.  Nobody needed loans for investment; loans were needed to tide a person over hard times.  For this reason, charges of interest was not allowed because that would have been making a profit out of a brother’s plight (Ex 22:25; Lev 25:53; Dt 23:19).  But such profit from interest could be made out of a foreigner (Dt 23:20).  By New Testament times, the economy had changed, and it was possible to lend money to support a business venture and to expect a return for it, as in the parables.  But Jesus still disapproved of private loans at interest (Lk 6:34).”
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