John 1:1
Luke 6:31



 is the continuative use of the conjunction KAI, meaning “And,” followed by the comparative conjunction KATHWS, meaning “just as.”  Then we have the second person plural present active indicative from the verb THELW, which means “to wish, to will, or to want.”


The present tense is a customary present for an action that typically or normally occurs.


The active voice indicates that the believer or person hearing this message produces the action of wanting something.


The indicative mood is declarative for a simple statement of fact.

“And just as you want”
 is the conjunction HINA, which is used after verbs of wanting, desiring, etc. to introduce and describe the content of that mental activity.  It can be translated “that.”
  This is followed by the third person plural present active subjunctive from the verb POIEW, which means “to do.”


The present tense is a customary present for typically or normally happens.


The active voice indicates that men may produce the action.


The subjunctive mood is a potential subjunctive, which indicates what may or may not happen.  This can be translated by use of the English auxiliary verb “may.”

Then we have the nominative subject from the masculine plural article and noun ANTHRWPOS, meaning “men.”

“that men may do to you,”
 is the second person plural present active imperative from the verb POIEW, which means “to do.”


The present tense is a customary/iterative/gnomic/static present, which means this action is reasonably expected to periodically occur and should be applied universally.


The active voice indicates that the believer is expected to produce the action.


The imperative mood is a command.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” referring to other men.  Finally, we have the adverb of manner HOMOIWS, which means “likewise; or in the same manner.”

“do to them likewise.”
Lk 6:31 corrected translation
“And just as you want that men may do to you, do to them likewise.”
Mt 7:12, “In everything, therefore, treat people the same way you want them to treat you, for this is the Law and the Prophets.”
Explanation:
1.  “And just as you want that men may do to you,”

a.  The Lord continues His sermon on the plain with what many have called ‘The Golden Rule’.  It is virtually the same sentiment as expressed by Mt 7:12.  The statement is simple, straightforward, logical, easy to learn, easy to remember, and easy to apply to life.  It is universal in nature, being applicable at all times to all people under all circumstances.


b.  We want people to treat us honestly, fairly, respectfully, kindly, decently, thoughtfully, truthfully and honorably.  There is nothing wrong with expecting these things from others.  These are things we should expect from others.  But we must also not delude or deceive ourselves into thinking that we will always receive these things from others.  We have to be realistic that others have sin natures.  However, we should give others the benefit of the doubt until proven wrong.


c.  We can’t always get what we want from others, but there is nothing wrong in expecting the best and right from others.


d.  Notice that this principle extends to our treatment of our enemies, since this statement is made in the same context that demands that we love our enemies (verse 27).  So just as you want that your enemies may do to you, do to them likewise.  This is a far higher principle of behavior compared to the Mosaic Law’s ‘eye for an eye, and tooth for a tooth’.

2.  “do to them likewise.”

a.  This is the simple command based upon the previous condition.  The previous statement can be thought of as a conditional protasis with this command being the apodosis: if you want men to treat you a certain way, then do to them likewise.  Or restated another way: Whatever way you want men to treat you, do to them likewise.  This has also been stated as: Do unto others as you would have others do unto you.  “Remarkably similar precepts have appeared in Judaism, Confucianism, and Greek literature.”


b.  This is a reasonable request by our Lord, which is entirely dependent upon our decisions and behavior.  This does not say: “do to others what they do to you,” which is exactly the standard by which our sin nature wants to live.  We are the subjects of the verb.  We are to produce the action.  We are to initiate the honor, virtue, respect, thoughtfulness, etc. toward others.


c.  How we treat others is dependent upon us.  But we must remember that there are others injunctions of spiritual common sense that also apply:



(1)  Acts 20:29, “I know that after my departure savage wolves will come in to you, not sparing the flock;”



(2)  Phil 3:2, “Beware of those dogs; beware of those evil workers; beware of that mutilation [circumcision].”



(3)  Mk 8:15, “And He was giving orders to them, saying, ‘Watch out! Beware of the leaven of the Pharisees and the leaven of Herod.’”



(4)  Mk 4:24, “And He was saying to them, ‘Beware of what you listen to.  By means of which measure you measure, it will be measured to you; and it will be added to you.”



(5)  Mt 10:16-17a, “Behold, I send you out as sheep in the midst of wolves; so be shrewd as serpents and innocent as doves.  But beware of men…”

3.  Commentators’ comments.


a.  “Jesus now offers the ‘Golden Rule,’ a description of this verse that has been dated back to the sixteenth century.  The passage itself is rather straightforward.  If the reading adopted is correct, then both the wording and placement of the verse differ from Matthew, though the verse’s sense is essentially the same.  Matthew has the remark later in the sermon (Mt 7:12) and ties it specifically to the Law and the Prophets.  What happened?  It is possible that two distinct sayings in the sermon are present, especially since the later Matthean statement relates the rule explicitly to the Law and Prophets, a legal consideration that Luke consistently omits from his version of the sermon.  [An even easier solution is that the two sermons are given on two different occasions.]  The exhortation in Luke is simple: treat others as you wish they would treat you. That it is stated positively adds to the level of demand.  It is not simply a command to avoid unfair treatment that one might not wish for oneself. Rather, it is a command to give the same sensitive consideration to others that one might want others to give.  The idea of how we wish to be treated supplies this more demanding standard.  It is sometimes argued that Jesus is unique in this positive emphasis, but an examination of Jewish, Greek, and Roman parallels shows this to be an overstatement.  The position is right, however, in noting that Jesus is not arguing a utilitarian position that says, ‘Do this to them so they will do it to you.’  The love in view here is unconditional.  Jesus is not alone in this rule, though the force with which He said it is among the strongest expressions of this idea. There are Jewish, classical [Greek], and Chinese parallels to the Golden Rule:

 
1. 
Rabbi Hillel: ‘What is hateful to you, do not do to your neighbor, that is the whole Torah, while the rest is commentary’. In this form, the wording is very close to Matt. 7:12.

 
2. 
Sirach 31:15: ‘Judge a fellow guest’s needs by your own.’  This statement is given in a positive form, though its scope is limited to hospitality.

 
3. 
Tobit 4:15: ‘What you hate, do to no one.’  This statement is parallel to Hillel’s.

 
4. 
Testament of Naphtali (Hebrew version) 1.6: ‘None should do to his neighbor what he does not like for himself’.

 
5. 
Letter of Aristeas 207: ‘Just as you do not wish evil to befall you, but to participate in all that is good, so you should deal with those subject to you and with offenders and you should admonish men true and very gently, for God deals with all men with gentleness.’ This advice is obviously given to someone in power.  The relation to the Golden Rule is vague, but interestingly the advice concludes with God’s treatment of people, as does Lk 6:36.

 
6. 
Philo: ‘Whatever things anyone hates to suffer, let him not do.’  This remark is close to Hillel and Tobit, but there is dispute whether the text is Philo’s.

 
7. 
2 Enoch 61.2: ‘That which a person makes request for his soul, in the same manner let him behave toward every living soul.’ This wording is positive in tone and may come the closest to Jesus’ statement in emphasis.

 
8. 
Herodotus 3.142: ‘I will not myself do that which I account blameworthy in my neighbor.’  This statement is really a personal ethic and is not clearly directed at others.  It is the Golden Rule stated in a rather self-focused way.  Thus, in tone it is not quite the same.

 
9. 
Isocrates: ‘Display no less concern in my interests than in your own. … Do not do to others that which angers you when they do it to you.’  The first quotation is really the Golden Rule in reverse, applying its results to the speaker!  It is selfishly or at least inwardly directed.  The second quotation is the rule stated negatively and involves only that which invokes irritation.

 
10. 
Seneca: ‘Let us give in the manner that would have been acceptable if we had been receiving.’  This idea is stated positively and is close in tone to Jesus’ remarks.

 
11. 
Confucius: ‘What you do not want done to yourself, do not do to others’.  This parallel is stated negatively, as were those by Hillel and Isocrates.

These parallels show that Jesus called for what many other moralists did: one should treat others with the respect and sensitivity that one would wish from them.  Jesus states the rule, however, in the most emphatic and positive form.  Jesus’ idea is not, ‘The way I want things done is the way I should do it to others’—in the sense that if I wish to be left alone, I should be aloof from other people.  The rule assumes the note of concern for others expressed in the context by Lk 6:27–30.  Thus, it describes a love that is sensitive to others and aware of their preferences.  In effect, one may fairly paraphrase the rule this way: ‘As you wish to be treated with sensitivity to your preferences, so treat others with sensitivity to their preferences.’”


b.  “The ‘golden rule’ in both Mt 7:12 and Lk 6:31 is applied specifically to the community of those who are disciples of Jesus, who are expected to suffer on His behalf.  This removes the ‘golden rule’ from the realm of a general ethical teaching for mankind and places it in a special relationship between Jesus and the Church.”


c.  “In its negative form (‘Do not do to others what you do not want them to do to you’), this was a common ethical saying in the ancient world.”


d.  “Significantly, almost all pre-Christian formulations of this rule are negative—‘Do not do to others what you would not want done to you’.  But it is significant that Jesus commands his followers to engage in the positive act of doing to others what they would like done to them.  ‘This is how you are to treat all people, regardless of how they treat you.  This is how you are to treat your enemies!’  Is this unnatural, unconventional agape love possible?  Can anyone today live on this level?  With God’s help, yes.”


e.  “It is unwarranted to write that Hillel, Philo, Socrates, and Confucius used the ‘golden rule’.  They had not the least conception of it.  Their negation never rose to the affirmation and, in fact, could not because the spiritual world was closed to them.  The saying of Jesus is positive and affirmative and thus of an altogether different type; it moves where spiritual life alone moves and thus needs no negative which, which offered alone, is bound to remain in the domain of this selfish world.”


f.  “The positive form is not prudential but absolute: this is how you are to treat others (positively), regardless of how they treat you.  Jesus thus goes beyond the negative form, citing the rarer and move demanding form.”
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