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

 is the second person plural present active imperative from the verb EULOGEW, which means “to bless; praise.”


The present tense is a customary present for an action that is reasonably expected to occur or what should normally happen.


The active voice indicates that believers are expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the masculine plural articular present deponent middle/passive participle of the verb KATARAOMAI, which means “to curse.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The present tense is a customary present, which describes what typically or normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (a person’s enemies) producing the action.


The participle is circumstantial.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to believers.

“bless those who curse you,”
 is the second person plural present deponent middle/passive imperative from the verb PROSEUCHOMAI, which means “to pray for.”


The present tense is a customary present, which describes an action that typically or normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (believers) producing the action.


The imperative mood is a command.

Then we have the preposition PERI plus the genitive masculine plural articular present active participle of the verb EPĒREAZW, which means “to mistreat.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The present tense is a customary present, which describes what typically or normally occurs.


The active voice indicates that a believer’s enemies produce the action.


The participle is circumstantial.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to believers.

“pray for those who mistreat you.”
Lk 6:28 corrected translation
“bless those who curse you, pray for those who mistreat you.”
Explanation:
1.  “bless those who curse you,”

a.  Jesus continues His sermon on the plain with another injunction to believers.  This command or injunction directs us to bless those who curse us.  Cursing here does not refer to swearing as such, but to the act of attempting to place a curse on us, that is, to wish us harm, injury, death, etc.  Those who would do this would obviously be our enemies.  So our Lord is directing us to do the exact opposite of retaliation against our enemies.  We are to bless them.


b.  How or in what ways are we to bless those who curse us or wish us to be damned?  We can certainly pray for them to change their minds about hating us and we can certainly pray for their evangelization.  Let’s take a modern day example of what this does not mean.  Should we send rockets, guns, jet aircraft, ammunition, and money to the Islamic State in the Middle East, in order to bless them and further their cause to destroy Israel and Christianity and replace them with the Muslim religion?  No, that isn’t even common sense.  However, should we send food and medical supplies to the non-combatants in the Muslim State, who desperately need these things, while they are under the control of the terrorist regime?  Yes, certainly we should.  We don’t arm the terrorists, but we also don’t make war on innocent women and children.


c.  The more difficult question to answer in regard to this statement is whether or not it applies to believers in the Church Age.  In other words is this directive application only in the millennial reign of Christ, where the blessing of unbelievers by believers is specifically designed to evangelize them?  Does not the same requirement apply equally now?  Conservative dispensationalists will argue that this ‘law’ only applies when Jesus actually rules, since this sermon and the Sermon on the Mount are part of the ‘political platform’ for the millennial reign of Christ.  Liberal dispensationalists will argue that there is nothing in this context that suggests that this only applies to the future.  The command is given to the disciples right now and they applied it immediately after the beginning of the Church Age on Pentecost and continued to do so throughout the next 300 years of the Church Age.  If the apostles applied this standard to their spiritual life, then shouldn’t we also?  The answer is that both arguments are correct.  This directive is to be applied now and in the future, but should also be applied with common sense.  We don’t do things that further the cause of Satan and his agents by providing them with the ammunition to destroy all Christians and Jews.


d.  Jam 3:9-10, “By it [the tongue] we praise the Lord and Father; in addition by it we curse mankind, those who have been created according to the likeness of God.  From the same mouth comes blessing and cursing.  My brethren, it is not necessary for these things to happen in this manner.”


e.  1 Pet 3:9, “not returning evil for evil or insult for insult, but giving a blessing instead; for you were called for the very purpose that you might inherit a blessing.”


f.  “This command made a deep impression on primitive Christianity (Rom 12:14, ‘Speak well of [thank, bless] those who persecute you; keep on speaking well and do not curse.’; 1 Cor 4:12, ‘In addition we keep toiling, working with our own hands, when we are verbally abused, we ask for God’s blessing [on those who abuse us], when we are being persecuted, we endure it.’).”

2.  “pray for those who mistreat you.”

a.  Jesus continues with a practical application or example of how to implement the directive He has just given to bless those who curse us.  We are also directed to pray for them.


b.  Mistreatment comes in many forms: verbal, physical, financial, social, etc.  We are to pray for the people who hate us.  But what exactly should we pray for?  We should pray for their change of heart, change of mind, change of attitude.  We should pray for their conversion and salvation.  We can pray that they might receive an effective ‘wake-up call’ from the Lord that will make them see things differently.


c.  This not applies to enemies of our nation, but to people living in our own cities, states, nation, and even within our own family.  Would not a father pray for his prodigal son?  Would not a mother pray for her adulteress daughter?  Of course they would, and should according to this injunction.


d.  This injunction is another application of unconditional love for all.  I dare say most Christians do not have on their prayer list to pray for those who mistreat them.

3.  Commentators’ comments.


a.  “Jesus forbade His disciples to curse as an act of revenge.  Nor did He give them any authority to curse, but only to withhold remission [of sin] (Jn 20:23; Mt 16:19; 18:18).”


b.  “The third command moves from actions to words.  The idea of blessing is to invoke God’s favor on another’s behalf or at least appeal to God for that person.  As they died, Jesus (Lk 23:34) and Stephen (Acts 7:60) interceded for enemies.  In noting their action, of course, one does not exclude the possibility that a harsh warning may need to be sounded, as passages like Lk 6:24–26; Mt 23; and 1 Cor 16:22 show.  It is important to note what Jesus just said in Lk 6:24–26: people must know that God will be just and that He is displeased with activities that debase others.  That Paul can utter a curse like 1 Cor 16:22 [‘If anyone does not love the Lord, he is to be accursed.’] and yet give his life to drawing people to God shows the heart the apostle had for those who would reject him.  Cursing reacts to the opponent’s religious hostility. It involves an invocation of God or the gods to harm or judge someone.  The disciples held no right to such invocation.  They could acknowledge where people truly stood before God; they could make clear what the justice of God would mean for one who steadfastly refused to listen to God; but they were to seek to benefit their enemies as much as possible (Jn 20:23; Mt 16:19; 18:18; Rom 12:14; 1 Cor 4:12).  The extent of such outreach to the opponent is clear from the final exhortation.  Jesus commands the disciples to pray for those who abuse or treat them with spite or malice.  The reference to harsh treatment is also a reference to persecution (1 Pet 3:16).  Intercession to God for the opponent is one of the highest forms of love.  Such love is tough love, not because it requires harsh discipline against another as parental love might, but because it requires a sublimation of the self to such a great degree, a sublimation that is not normal for any human.  It is a supernatural love, because doing it requires that one reverse all natural instincts.  It is a love that can come only in light of a dependence on God.  Jesus was unique in making such focus a cornerstone of His ethic.  He focuses on the raw power of love as imitation of God.  This is how the disciple is to relate to all humanity.”


c.  “We must not look at these admonitions as a series of rules to be obeyed.  They describe an attitude of heart that expresses itself positively when others are negative, and generously when others are selfish, all to the glory of God. It is an inner disposition, not a legal duty.  We must have wisdom to know when to turn the other cheek and when to claim our rights (Jn 18:22–23; Acts 16:35–40).  Even Christian love must exercise discernment (Phil 1:9–11).”


d.  “Those who have put this injunction into practice assure us that persistence in prayer for someone whom we don’t like, however much it goes against the grain to begin with, brings about a remarkable change in attitude.  The best way to destroy an enemy is to turn him into a friend.  Paul sums it up by saying, ‘Do not be overcome by evil, but overcome evil with good’ (Rom 12:21).”


e.  “The command to love our enemies is a call to unnatural deeds, unnatural words, unnatural prayer.  It is a command for supernatural love.  This unnatural love calls for Jesus’ followers to exercise an unconventional love.”


f.  “The best commentary on this praying for our abusers (persecutors) is the prayer of Jesus for His executioners.”
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