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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He.”  Then we have the nominative masculine singular aorist active participle of the verb EPAIRW, which means “to lift up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after lifting up.”

This is followed by the accusative direct object from the masculine plural article and noun OPHTHALMOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His eyes.”  Next we have the preposition EIS plus the accusative of place/direction from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “toward His disciples.”  Then we have the third person singular imperfect active indicative from the verb LEGW, which means “to say: He said.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“And after lifting up His eyes toward His disciples, He said,”
 is the predicate nominative from the masculine plural adjective MAKARIOS, meaning “favored, blessed, fortunate, happy, or privileged.”
  Then we have the nominative subject from the masculine plural article and adjective PTWCHOS, meaning “the poor.”  The predicate nominative plus the nominative subject without a verb indicates that ellipsis (deliberate omission) of the verb EIMI, meaning “to be: [are].”

“‘Blessed [are] the poor,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the predicate nominative from the second person feminine singular possessive adjectival pronoun HUMETEROS.  It is the “possessive adjectival pronoun of the second person plural: ‘your’ (largely replaced by the genitive of the personal pronoun [SU]).  It pertains to persons addressed by a speaker or writer as possessors or recipients; meaning belonging to or incumbent upon you, etc.: Lk 6:20; Jn 7:6; 8:17; 15:20; Acts 27:34; 2 Cor 8:8; Gal 6:13; 1 Cor 15:31; 16:17; Lk 16:12; Rom 11:31.”
  The English translation “yours,” indicating the idea “belongs to you” is correct here.  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the subject (the kingdom of God) produces the state of being ‘yours’, that is, those who are poor.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the feminine singular article and noun BASILEIA plus the possessive genitive from the masculine singular article and noun THEOS, meaning “the kingdom of God.”

The correct English word order is to put the subject first, followed by the verb and predicate.

“because the kingdom of God is yours.”
Lk 6:20 corrected translation
“And after lifting up His eyes toward His disciples, He said, ‘Blessed [are] the poor, because the kingdom of God is yours.”
Mt 5:1-3, “When Jesus saw the crowds, He went up on the mountain; and after He sat down, His disciples came to Him.  He opened His mouth and began to teach them, saying, ‘Blessed are the poor in spirit, for theirs is the kingdom of heaven.’”

Explanation:
1.  “And after lifting up His eyes toward His disciples, He said,”

a.  Luke begins the story of Jesus’ Sermon on the Plain by telling us the focus of Jesus’ attention.  His focus was on His disciples.  This is the formal beginning of their instructions as His apostles.  They are going to be sent out by Him to present the message of the gospel and this sermon is the introduction to what they will present to others.


b.  Notice that Jesus does not focus His attention on the scribes and Pharisees, who have already rejected His person, and therefore, could care less about His message.  The third group of people listening to the message is the crowd.  They are not the direct recipients of the message by the ancillary beneficiaries of the message.  The overflow of spiritual blessing being given to the Twelve is for the benefit of the crowd.  Some will accept the message and others will not.  The message goes out primarily to those who believe in Christ, because they are the future beneficiaries of the promises contained within the message.  Unbelievers will receive no part of the blessings contained in the message either in time or in the millennial reign of the Messiah.


c.  The fact that Jesus had to lift His eyes “up” suggests that the audience was higher up in elevation on the slope of the hill than Jesus, who was sitting on level ground.

2.  “‘Blessed [are] the poor,”

a.  This is the first beatitude.  A beatitude is a message/promise of blessing.  It is both a statement and a promise.  It is a declaration of future happiness for the people mentioned.


b.  The translation ‘blessed’ comes from the Greek word MAKARIOS, which means: favored, blessed, fortunate, happy, or privileged.


c.  The recipients of this blessing or happiness or privilege are said to be the poor.  The question that must be answered is, “Who are the poor?”  This does not refer to all people who are poor.  Unbelievers who are poor will not be on the earth during the millennial reign of the Messiah.  They are cast off the earth into Hades (Torments) as a result of the baptism of fire, which removes all unbelievers from the earth after the second advent of Christ.  The millennial reign of Jesus begins with only believers.  Therefore, poor unbelievers are not included in this blessing.  So the further question becomes, “Are these people poor spiritually or physically?”


d.  Certainly the poor spiritually receive a special blessing in the millennial reign of Christ, because He will be present to instruct all believers in all spiritual things.  Note Mt 5:3 (above) which defines these poor as those who are “poor in spirit.”  What does it mean to be poor in spirit?  All believers have a human spirit; therefore, it cannot mean someone who does not have a human spirit.  And since unbelievers are not involved, it cannot mean someone without a human spirit.  So the poor in spirit has to refer to believers who have a human spirit.  Are these believers with little or no doctrine in their human spirit?  Probably, since all believers own (or belong in) the kingdom of God.  Is there another passage that helps us with the concept of being poor in spirit?  Yes, 1 Cor 2:9-15, “‘Things which the eye has not seen and the ear has not heard, in fact it has not entered into the heart of man,’ the things which God has prepared for those who keep on loving Him.  But God has revealed [them] to us through the Spirit; for the [human] spirit investigates all things, even the deep things of God.  For who among mankind understands human matters except the man’s inner self [spirit] which [is] in him?  In the same manner also divine matters no one comprehends except the Spirit of God.  Now we have not received the spirit of this world [cosmic thinking], but the spirit which [is] from God [the Holy Spirit], in order that we might understand the things which have been graciously given to us by God, which things we are also communicating, not by means of the teachings from human wisdom, but by means of the teachings from the Spirit by explaining [comparing, combining, interpreting] spiritual things to the spiritual ones.  But the soulish man does not accept the things of the Spirit of God, for they are foolishness to him, and so he is not able to understand, because they are spiritually examined.  But the spiritual man examines [and discerns] all [spiritual] things, yet he himself is examined [and discerned] by no one.”  Paul goes on to explain why these Corinthians, who have a human spirit so that they can comprehend spiritual things are not spiritual: “But I, brethren, am not able to speak to you as spiritual, but as carnal, as infants in Christ.  I gave you milk to drink, not food; for you continued to not yet be able [to eat it].  But even now, you are still not able.  For you are still carnal,” 1 Cor 3:1-3a.  Just because a believer has a human spirit doesn’t he or she is rich in spirit.  If they are yet carnal, they are still poor in spirit.  The Corinthians were poor in spirit, and yet they were still believers and were still sanctified (1 Cor 1:2, 30, “to the church of God which is in Corinth, to those having been sanctified in Christ Jesus, to those appointed saints, together with all those who call upon the person of our Lord Jesus Christ in every place, their [Lord] and ours.”…“But because of Him you keep on being in Christ Jesus, who became to us the wisdom from God, both the righteousness and the sanctification and the redemption,”


e.  Therefore, this promise is addressed to believers who are carnal.  They are poor in spiritual things.  They are poor spiritually.  They have not learned, believed and acted upon the word of God after their salvation.  They are still thinking and functioning under the influence of their sin nature.  But they are still saved and will receive the promise made in the next statement.  In effect, this blessing is a guarantee of eternal salvation for all believers, even the carnal ones, even the ones who are poor in spiritual, that is, poor spiritually.  (It should be remembered that in Greek grammar prepositional phrases are also used adverbially, which means that the literal phrase “in spirit” can also mean “spiritually.”)

3.  “because the kingdom of God is yours.”

a.  The reason the poor [in spirit; the spiritually poor] are blessed or will be happy in the future is because the kingdom of God belongs to them.  The second person feminine singular adjectival possessive pronoun HUMETEROS means: you, yours, or belonging to you.  Since the word “poor” is plural, we expect this adjective to be plural, but it is singular in order to individual the concept of blessing—each person is individually blessed by being in the kingdom of God.  The idea of possession is brought out in the word “yours,” which unfortunately looks like a plural ending with the letter “s.”


b.  What is “the kingdom of God?”  It is eternal salvation now (the present tense of the verb EIMI) and extends into the future millennial kingdom of our Lord Jesus, which He establishes and rules after His second advent.  The believer enters spiritually into the kingdom of God now and is blessed spiritually now, and then takes this spiritual condition of blessing into the literal, physical kingdom of God as he or she shares in the millennial rule with our Lord Jesus Christ.  The ‘kingdom of heaven’ (the phrase used by Matthew) is a synonymous designation for this millennial rule by our Lord, but is also a reference to the new heavens and new earth created after the destruction of the earth and the universe at the end of the millennial reign of Christ.


c.  Therefore, this beatitude is a guarantee of life and happiness for all spiritually poor believers in the millennial reign of Christ, after His second advent.  Being financially poor is not a prerequisite for entrance into the kingdom of God.  The prerequisite is faith along in Christ alone.  It is very difficult for a rich man to enter, but not impossible.  Levi/Matthew was probably not poor, yet He certainly got in, whereas the rich young ruler did not.  It all depended on faith in Christ, not the size of or lack of one’s bank account.


d.  An antithetical point also needs to be made here—those who are financially poor are not barred from the kingdom of God because of their destitute condition.  Believers who are financially destitute prior to the kingdom of God will be rich in the kingdom of God in every possible way.

4.  Commentators’ comments.


a.  “Mt 5:3 gives the first beatitude as ‘Blessed are the poor in spirit, for theirs is the kingdom of heaven.’  But in the parallel statement of Lk 6:20, Christ simply says, ‘Blessed are you poor people, for yours is the kingdom of God.’  Is there a real discrepancy here?  Not at all!  These are two different speeches, given on two different occasions, in two different settings.”


b.  “A person does not enter the kingdom, does not receive the gospel, without having a little child’s qualities of openness and receptivity, without being poor in spirit, that is, aware of one’s poverty.”
  I think this commentator means that the person being described has to recognize his need of salvation, which this commentator says is being aware of one’s spiritual poverty = being poor in spirit.

c.  “Does Luke represent Jesus as saying that poverty itself is a blessing?  Or does Luke represent Jesus as meaning what is in Matthew, poverty of spirit?  Mt 5:3 has ‘the kingdom of heaven,’ which occurs alone in Matthew.  The rabbis usually said ‘the kingdom of heaven.’  They used it of the political Messianic kingdom when Judaism of the Pharisaic sort would triumph over the world.  The idea of Jesus is in the sharpest contrast to that conception.  ‘Kingdom’ is the favorite word of Jesus for the rule of God in the heart here and now.  It is both present and future and will reach a glorious consummation.  Some of the sayings of Christ have apocalyptic and eschatological figures, but the heart of the matter is here in the spiritual reality of the reign of God in the hearts of those who serve Him.  The kingdom parables expand and enlarge upon various phases of this inward life and growth.”


d.  “Before discussing the identity of the blessed poor, however, the concept of a beatitude needs comment.  Declaring someone happy, contented, blessed, or fortunate was common in the ancient world.  Being blessed refers to a sense of inner happiness at good fortune.   In OT religious contexts, the idea is joy at experiencing fortune from God’s hand, and it is almost always a person who is blessed—not things or states.  Such OT blessings appear mostly in the Psalms and in Proverbs to exhort one to good behavior, which God honors either now or in the future.  Usually, the promise of blessing comes first and then the basis for the blessing or its content is given.  But second-person beatitudes are also given.  In a few OT texts, blessing is given as a future promise in order to comfort God’s people.  Luke’s initial beatitude has three peculiarities: it appears to refer to a state of being, is given in the less common second person, and is in the present tense.  As such the blessing is not future, but already exists.  However, this beatitude sets the stage for the ones that follow, which all have a future promise in view.  In this way, Jesus’ promises, when taken as a whole, join the present and the future together.  What one has now is a token of the full possession later.  Jesus’ offer is comprehensive in scope, involving both present and future.  As such, His promise is an offer of hope extending into the future.  This hope enables the disciple to suffer now, because glory awaits later.  The promise given here is inaugurated, but it has hardly reached its total fulfillment.  The entry point into the promise is the right to belong to the kingdom, which is the honor of those poor who are at Jesus’ side and have identified with Him.  [Why not simply say, ‘Have believed in Him?’]  The consistency of the tradition at this point in giving a present tense translation shows that the emphasis is on the currency of the possession of the kingdom.  [‘The currency of the possession of the kingdom’ simply means that the person is a believer right now.]  Luke’s use of the second person highlights the current, personal possession of the kingdom: ‘Yours is the kingdom of God.’  Luke’s unique use of the second person brings out the direct application more clearly.  Luke is summarizing the real force of Jesus’ remarks to his audience.  Who are the participants in the promise that are called the poor and are said to have the kingdom? The ‘poor’ appeared in Lk 4:18 in the citation of Isa 61:1 and referred to those to whom Jesus proclaimed the good news. In that setting, ‘poor’ is not merely a socioeconomic term, but also has spiritual content.  The poor in Judaism referred to those in desperate need (socioeconomic element) whose helplessness drove them to a dependent relationship with God (religious element) for the supplying of their needs and vindication.  Thus, Matthew’s description of the ‘poor in spirit’ becomes clear.  Despite the desperation of their external condition, they are blessed because God’s kingdom is composed of faithful people who can live above their circumstances and trust God.  Lk 14:15–24 shows God’s concern to invite even the lowly to the banquet table of God’s blessing. It exhorts the disciples to follow Him in their concern for the poor, to recognize the poor as candidates for the message.  Thus, a paraphrase of this beatitude would read: ‘Blessed are you materially poor, who nonetheless look to God and His promise [How about: ‘who believe in Jesus and His promise’], for the kingdom of God is yours.’”


e.  “Life was difficult for the people of that day and there was not much hope their circumstances would be improved. Like people today, many of them thought that happiness came from having great possessions, or holding an exalted position, or enjoying the pleasures and popularity that money can buy.  Imagine how surprised they were when they heard Jesus describe happiness in terms just the opposite of what they expected!  They discovered that what they needed most was not a change in circumstances but a change in their relationship to God and in their outlook on life.  Jesus was not teaching that poverty, hunger, persecution, and tears were blessings in themselves.  If that were true, He would never have done all He did to alleviate the sufferings of others.  Rather, Jesus was describing the inner attitudes we must have if we are to experience the blessedness of the Christian life.  Matthew’s account makes this clear: ‘Blessed are the poor in spirit.’  Jesus was not glorifying material poverty; rather, He was calling for that brokenness of heart that confesses spiritual poverty within. [By this he means that those who recognize their spiritual poverty are blessed, because they recognize their need of salvation.]   The humble person is the only kind the Lord can save.  When people are satisfied with the lesser things of life [like wealth, success, etc.], then their successes add up only as failures.  These people are spiritually bankrupt and do not realize it.”


f.  “Jesus’ words were not a promise that every poor person had a part in the kingdom of God; instead His words were a statement of fact for His followers.  They were poor and theirs was the kingdom of God.  They were much better off being poor, following Jesus, and having a part of the kingdom of God than being rich and not having a part of the kingdom.  That is why they were blessed.”


g.  “The Kingdom is the reign of God partially realized in this life, but fully realized in the future.  It is almost synonymous with salvation or eternal life.”


h.  “Both Matthew and Luke, however, have the same persons in view, for the poor are the disciples of Jesus.”


i.  Plummer explains what he believes this verse means, when he paraphrases what Jesus is saying, “But to you, My disciples, poverty is a blessing, because it preserves you in your dependence on God, and helps you to be truly His subjects.”
  Plummer takes the word ‘poor’ to refer exclusively to physical poverty.


j.  “The saying is addressed to those who are literally poor, or who share the outlook of the poor.  It was Christian experience that in a real sense the gospel was addressed to the poor.  Yet it was not poverty as such which qualifies a person for salvation: the beatitudes are addressed to disciples, to those who are ready to be persecuted for the sake of the Son of Man.  It follows also that poverty as such is not a state of happiness.  The happiness is because of the promise made to the poor—theirs is the kingdom of God.  The phrase is the all-inclusive one for the salvation of God.  The thought is undoubtedly spiritual—not that the poor will become rich instead of poor; a simple reversal of worldly position is no envisaged, although it is true that the deprived will enjoy plenty in the kingdom of God.  Already [present tense] the kingdom of God belongs to the poor, and hence they can be sure that they will inherit the blessings associated with it.”


k.  “Luke omits ‘in the spirit,’ but he has in mind the same poverty and beggarliness that Matthew mentions, one that pertains to the soul, a spiritual condition.  One wonders at interpreters who make this a physical beggarliness and find earthly riches referred to in verse 24.  Jesus and his disciples were not beggars: Peter could hire men (Lk 5:1-11), James and John had a flourishing business, and Matthew could prepare a reception and feast for a great company.  And since when does wealth or lack of wealth determine exclusion from and inclusion in the kingdom?  No, only the beggarly in spirit, no matter what wealth of money they command, are blessed.  Christ’s kingdom is one of grace and glory combined; the grace is here, the glory is not yet revealed, 1 Jn 3:2.”
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