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

 is the nominative subject from the masculine plural relative pronoun HOS, meaning “who” and referring back to the great throng of people from all Judea and Jerusalem and the seacoast district of Tyre and Sidon.  Then we have the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come.”


The aorist tense is a culminative aorist, which emphasizes the conclusion of an entire action.  This can be translated by use of the English auxiliary verb “had.”


The active voice indicates that the throng of people had produced the action of coming.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive from the verb AKOUW, which means “to hear.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the throng of people produced the action.


The infinitive is an infinitive of purpose.

Next we have the objective genitive (used after verbs of hearing to indicate the object of the action) from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“who had come to hear Him”
 is the additive use of the conjunction KAI, meaning “and,” followed by the aorist passive infinitive from the verb IAOMAI, which means “to be healed.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the people intended to receive the action.


The infinitive is an infinitive of purpose.

Then we have the preposition APO plus the ablative of separation from the feminine plural article and noun NOSOS with the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from their diseases.”

“and to be healed from their diseases;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine plural articular present passive participle of the verb ENOCHLEW, which means “to be troubled.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, and is translated “those who.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The passive voice indicates that certain people received the action of being troubled by unclean spirits.


The participle is circumstantial.

Then we have the preposition APO plus the ablative of agency
 from the neuter plural noun PNEUMA and the adjective AKATHARTOS, meaning “by unclean spirits.”  Finally, we have the third person plural imperfect passive indicative from the verb THERAPEUW, which means “to be healed.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that all these people received the action of being healed.


The indicative mood is declarative for a simple statement of fact.

“and those who were troubled by unclean spirits were being healed.”
Lk 6:18 corrected translation
“who had come to hear Him and to be healed from their diseases; and those who were troubled by unclean spirits were being healed.”
Explanation:
1.  “who had come to hear Him”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “And after coming down with them, He stood on a level place; and [there was] a large crowd of His disciples, and a great throng of people from all Judea and Jerusalem and the seacoast district of Tyre and Sidon, who had come to hear Him and to be healed from their diseases; and those who were troubled by unclean spirits were being healed.”


b.  This clause refers to the great throng of people that had come to hear Jesus.  The next clause tells us that some of the people came to be healed from their diseases.  Therefore, there are two reasons (and thus two groups of people) that people have come to Jesus—to hear His message/promise of eternal salvation through faith in Him and to be healed of their physical diseases.  This clause emphasizes the spiritual healing for which people came.

2.  “and to be healed from their diseases;”

a.  Luke adds another reason people came to see Jesus.  In addition to coming for spiritual healing they also came for physical healing.


b.  Jesus had already spent a great deal of time healing people in Capernaum and around Galilee.  Now we see that word about Him has spread to Judea and the Gentile areas of Tyre and Sidon.  People who are sick from these areas are also now coming to Him.


c.  The plural word ‘diseases’ infers that there was nothing Jesus could not heal.  He dealt with every possible disease known to man and those unknown.  People were healed irrespective of their race, color, creed, gender, age, or any other factor.  Jesus never discriminated against anyone.

3.  “and those who were troubled by unclean spirits were being healed.”

a.  Luke adds a final note that even those troubled by demons were also healed.  Some of these demons caused physical problems, while other demons caused mental problems.  Jesus dealt with them all.  No demon could resist Him.  He was able to deal with every possible problem a demon could cause.


b.  Not only did Jesus deal with diseases and illnesses not caused by demons, but also dealt with those caused by demons.  In other words, there was no problem Jesus could not deal with or would not deal with.  He helped everyone with whatever problem they had.

4.  Commentators’ comments.


a.  “Men come from all sides to be cured of their sufferings, Lk 5:15; 6:18, and Jesus heals them, Mt 4:24; 14:14; 19:2, heals many, Mk 3:10, heals all, Mt 12:15, the lame, the maimed, the blind, the dumb, Mt 15:30; 21:14.”


b.  “A key note is struck in the reference to the curing of demon-possessed people.  The picture is of a great spiritual battle with spiritual forces.  Jesus fights the evil forces that seek to destroy humanity.  He overcomes this opposition and releases people from such oppression.  These healings demonstrate His compassion and power and, considered in light of His total ministry, show the breaking in of Jesus’ rule and authority.  It is an ability that points to the unique authority of His person as God’s chosen agent.  No confession is recorded here by Luke in contrast to Mk 3:11.  Luke concentrates simply on the healing, thereby leaving the attention firmly fixed on Jesus.  Jesus compassionately ministers in both word and deed before turning to speak about God’s grace and His demands.  If the people seek to respond fully to Jesus, then more is required than lining up to be healed.  In fact, the sermon’s placement next to the summary teaches that to follow Jesus is not just to receive, but to give.  God’s grace is displayed as a gift and then the message is preached.  Jesus served and then sermonized about receiving and responding to God’s gift.  To receive God’s grace means being prepared to share it. The eschatology and ethics behind that giving are found in Lk 6:20–49.”


c.  “Before He preached this great sermon, He took time to heal many needy people.  This was a demonstration of both His power and His compassion.”
  People have a difficult time listening and concentrating, when they are hurting and being tormented by a demon.

d.  “Jesus’ healing power was not the centerpiece of the day.  Rather, it was the prelude to something far greater—namely, the Sermon on the Plain.”


e.  “Luke’s emphasis falls entirely on the gracious healing performed by Jesus which releases the needy from an intolerable burden.”
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