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

 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to the Pharisees.  Then we have the third person plural aorist passive indicative from the verb PIMPLĒMI, which means “to be filled.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the Pharisees received the action of being filled.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive of content from the feminine singular noun ANOIA, meaning “fury.”

“However they were filled with fury,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb DIALALEW, which means “to discuss.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the Pharisees were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of relationship from the reciprocal pronoun ALLĒLWN, meaning “with one another.”  Next we have the accusative direct object from the neuter singular interrogative pronoun TIS with the particle AN, which indicates indefiniteness, but often cannot be translated, meaning “what.”  With this we have the third person plural aorist active optative from the verb POIEW, which means “to do.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a potential fact.


The active voice indicates that the Pharisees might produce the action.


The optative mood is a deliberative optative, which is used in indirect, rhetorical questions about the possibility of a future action.
  This can be translated by use of the English auxiliary verb “might.”

Finally, we have the dative of disadvantage or indirect object from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”

“and were discussing with one another what they might do to Jesus.”
Lk 6:11 corrected translation
“However they were filled with fury, and were discussing with one another what they might do to Jesus.”
Explanation:
1.  “However they were filled with fury,”

a.  In contrast to the unconditional love Jesus had for the scribes and Pharisees and the demonstrated care and concern He had for the man just healed, and the awe and respect of the people in the audience, the scribes and Pharisees were filled with fury, rage, anger, hatred, and malice toward Jesus.


b.  Jesus had proven beyond question that He was the Lord of the Sabbath.  He had shown that He could and would heal anyone He wanted any time He wanted in any way He wanted and would do so in direct opposition to these arrogant, religious, self-righteous hypocrites.


c.  They had challenged Jesus with their hidden agenda and intent on catching Jesus violate their law (not the Mosaic Law).  Jesus took up the challenge and made them look like the fools they were, and did so publicly for all to see.  Jesus had publicly ‘put them in their place’, shamed them, and proven to the entire town that He was God, having the power to create a new hand right before their eyes.  There could be no denying that He was the Messiah.  The scribes and Pharisees were in open warfare with the God of Israel, and they were clearly losing the battle.  The more they lost, the more angry they became.

2.  “and were discussing with one another what they might do to Jesus.”

a.  In their fury there was nothing the scribes and Pharisees could do to Jesus except begin discussing with one another what they might do to Jesus.  By the expression “what they might do” Luke means ‘how they might kill Him’.  The religious leaders of Israel wanted Jesus dead.



(1)  Mt 12:14, “But the Pharisees went out and conspired against Him, as to how they might destroy Him.”


(2)  Mk 3:6, “And after going out, the Pharisees immediately devised a plan with the Herodians against Him, [as to] how they might kill Him.”



(3)  Mk 11:18, “And the chief priests and the scribes heard [this], and began seeking how they might kill Him; for they were afraid of Him, because the whole crowd was amazed at His teaching.”



(4)  Mk 14:1, “Now the Passover and the festival of Unleavened Bread were two days away; and the chief priests and the scribes kept seeking how, after arresting Him by means of treachery, they might kill Him;”



(5)  Jn 5:18, “For this reason therefore the Jews were seeking all the more to kill Him, because He not only was breaking the Sabbath, but also was calling God His own Father, making Himself equal with God.”


(6)  Jn 11:53, “Therefore from that day they resolved that they might kill Him.”

b.  There was no discussion about running Jesus out of town or shipping Him off to Rome or driving Him out in the desert.  They didn’t discuss putting Him in jail or locking Him up and throwing the key away.  They wanted His life, and it was simply a matter of how they could justify it in the people’s eyes.  And perhaps they even wondered how they could kill someone who had the power to restore a hand to perfect health.  If He could restore a hand, why not an arm, two legs, a head, a whole body; why not a life?  They might have a problem killing someone with the power to restore a whole life.  Or perhaps they never even considered that in their anger and hatred.

3.  Commentators’ comments.


a.  “Luke means, not that they were undecided about killing Jesus, but only as to the best way of doing it.  Already nearly two years before the end we see the set determination to destroy Jesus.  We see it here in Galilee.  We have already seen it at the feast in Jerusalem (Jn 5:18) where ‘the Jews sought the more to kill him.’  John and the Synoptics are in perfect agreement as to the Pharisaic attitude toward Jesus.”


b.  “The officials’ response was strong.  The graphic term anoias (literally = mindless) refers to their mindless rage or irrational anger.  The reaction was caused by the frustration that God does not hear sinners or Sabbath violators like Jesus, and yet right there in front of them was a Sabbath healing!  It also would be difficult to say that Jesus labored on the Sabbath, since He only spoke to the man.  They had been confounded by Jesus’ action.  What could they do?  In his final comment Luke engages in understatement.  He notes that the officials begin to discuss what they might do about Jesus.  Luke gives no specifics other than to mention that the plotting begins.  They are at their wits’ end and are not exactly sure what to do, but they have the conviction that something must be done.  This challenge to their approach to religion and the faith of the fathers is too great to ignore.  Mk 3:6 and Mt 12:14 tell us that they begin to think about how they might destroy Him.  A turning point has come, since official Judaism registers a negative vote against Jesus.”


c.  “The scribes and Pharisees were filled with fury.  It certainly did not do them any good to worship God in the synagogue that morning.  So angry were they that they even joined forces with the Herodians (the Jews who supported Herod) in a plot to kill Jesus.”


d.  “Jesus humiliated the religious leaders and healed the man all at the same time without even breaking the Pharisees’ law.  It is no wonder that the religious establishment was furious and sought a way to get rid of Him.”


e.  “We have waited to discover how Jesus’ rivals would respond to Him.  We need wait no longer, for their response is an immediate and unequivocal rejection of His claim to authority over the Sabbath.  Their ‘fury’ is more than anger.  This is rage born of incomprehension.  At their wits’ end,’ these scribes and Pharisees signal proleptically [beforehand] the nature of the opposition Jesus will meet in the narrative to come.”


f.  “Unintentional violations of the sabbath, or issues of disagreement about what constituted the sabbath (matters that were debated) were normally treated lightly; capital punishment was thought appropriate only for those who willfully rejected the sabbath. Jesus’ opponents go far beyond their own teachings here.”


g.  “This rage/fury drove these very religious Pharisees into the arms of the ungodly Herodians (politicians associated with Herod) simply because Herod had the right to impose the death penalty in Galilee, something which the Pharisees did not have.  So these Pharisees, filled with foolishness [rage] in their maddened desire to accuse Jesus, consorted with their despised enemies, the Herodians.  Their hate caused them to abandon their principles, and they reported Jesus to Herod’s administration in the hopes that He would be sentenced to death!  This action is filled with irony, for they despised the Herodians for pandering to a half-breed Jew who served the Romans; and now their hate for their purebred Jewish Messiah, of the house of David, irrationally united them with this despised half-breed usurper.  Jesus’ ministry was little more than a year old, already the vicious hate for God’s righteous One is clearly moving towards venting itself in killing Him.”


h.  “The self-righteous mind is not interested in mercy.  It is not even interested in truth.  Rather, it is interested in observance.  In this case, their corporate minds united in a determination to prevent Jesus from doing any more acts of mercy because His methods did not fit with their religion.  How sad!”


i.  “Beaten in argument and discredited before the people, Jesus’ opponents were driven to desperation.  This verse marks the beginning of Christ’s controversy with the Jewish leaders that lasted all during the rest of His career.”


j.  “In the eyes of these fanatic Jews, for Jesus to heal on the Sabbath is a mortal crime; but for them to plot the destruction and murder of Jesus is a most lawful act even on the Sabbath.”
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