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 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the third person singular imperfect active indicative from the verb LEGW, which means “to say; to tell: He was telling.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adjunctive use of the conjunction KAI, meaning “also,” followed by the accusative direct object from the feminine singular noun PARABOLĒ, meaning “a parable.”  This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them,” referring to Jesus’ critics.

“Now He was also telling a parable to them:”
 is the conjunction HOTI, which is used to introduce direct discourse, which is translated by quotation marks.  Then we have the nominative subject from the masculine singular cardinal adjective OUDEIS, which means “No one.”  This is followed by the accusative direct object from the neuter singular noun EPIBLĒMA, which means “a patch.”  With this we have the preposition APO plus the ablative of source from the neuter singular noun HIMATION with the adjective KAINOS, meaning “from a new garment.”  Next we have the nominative masculine singular from the aorist active participle from the verb SCHIZW, which means “to tear; to split.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the subject ‘no one’ produces the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after tearing.”

Then we have the third person singular present active indicative from the verb EPIBALLW, which means “to put; to cast; to throw.”


The present tense is a customary present, which describes what typically or normally occurs.


The active voice indicates that no one produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition EPI plus the accusative of place from the neuter singular noun HIMATION and the adjective PALAIOS, meaning “on an old garment.”  There is no direct object “[it] in the Greek, but it is implied in the Greek and required by English grammar.

“‘No one, after tearing a patch from a new garment puts [it] on an old garment;”
 is the conditional particle EI plus the postpositive conjunction DE with the negative adverb MĒ and the particle GE, which altogether mean “otherwise.”
  Then we have the coordinating use of the conjunctions KAI…KAI, which means “both…and.”  This is followed by the accusative direct object from the neuter singular article and adjective KAINOS, meaning “the new.”  Then we have the third person singular future active indicative from the verb SCHIZW, which means “to split, tear.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the new wine will produce the action.


The indicative mood is declarative for a simple statement of fact.

“otherwise he will both tear the new,”
 is the coordinating use of the conjunction KAI…KAI, meaning “both…and.”  Then we have the instrumental of association from the neuter singular article and adjective PALAIOS, meaning “with the old.”  This is followed by the negative OU, meaning “not” plus the third person singular future active indicative from the verb SUMPHWNEW, which means “to fit (in) with, match (with), agree with Acts 15:15; Lk 5:36.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the new patch of cloth will not produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the neuter singular article and noun EPIBLĒMA, meaning “the patch.”
  With this we have the nominative neuter singular article, which substantivizes the following prepositional phrase and governs it as the adjective of the preceding noun: APOS plus the ablative of separation from the verb neuter singular article and adjective KAINOS, meaning “from the new.”  Literally this says, “the from the new patch.”

“and the patch from the new will not match with the old.”
Lk 5:36 corrected translation
“Now He was also telling a parable to them: ‘No one, after tearing a patch from a new garment puts [it] on an old garment; otherwise he will both tear the new, and the patch from the new will not match with the old.”
Mk 2:21, “No one sews a patch of unshrunk cloth on an old garment; otherwise the patch pulls away from it, the new from the old, and a worse tear results.”
Explanation:
1.  “Now He was also telling a parable to them:”

a.  Luke continues the story by adding another parable that Jesus told His critics (the scribes of the Pharisees) and others (the disciples of John the Baptist) who might have been there.


b.  A parable is a story that illustrates one or more principles.  Not all parts of a parable are necessarily related directly to the analogy being developed.  The parable generally relates to everyday events that are typical or common, but illustrate a biblical doctrine or principle that makes the point.  “There are several different figures of speech in Scripture referred to as ‘parable’.  A parable may be in the form of a simile, which is a stated likeness.  The parable may take the form of a metaphor, which is an implied likeness.  The parable may take the form of a similitude.  In this figure transference is made from common knowledge.  It is based on what is generally done rather than on what a certain individual actually did.  The parable may take the form of a story.  The story is specific; it transfers truth involving a specific incident and calls attention to what one person did.  All these are alike in that the truth to be learned is based on transference from reality.  The content is always familiar and in the range of possibility.  In a parable the transference is always from a known realm to the unknown.”


c.  “The Lord’s parables were illustrations or incidents taken from daily life by which He conveyed spiritual teaching.  They revealed truth to those who could discern it, and concealed mysteries from those who were not ready for them.”

2.  “‘No one, after tearing a patch from a new garment puts [it] on an old garment;”

a.  The subject “no one” refers to people in general.  No specific person is in view here.  Instead we have a generic principle that applies to people universally.


b.  The illustration is one of tearing off a piece of cloth to use for a patch from a new garment and sewing it on an old garment.  By so doing, the new garment is ruined.  For example, your child has an old pair of blue jeans and is playing outside.  They fall and rip a hole in the knee of the pants.  You would not cut out a patch of cloth from a new pair of blue jeans to patch the hole of the old pair of jeans, since this will ruin the new pair of jeans.

3.  “otherwise he will both tear the new,”

a.  The result of tearing a patch of cloth from a new garment is that the new garment now has a hole in it with the implication that it is now useless or less than as useful as it was before being torn up.


b.  The implied point here is that we don’t destroy new things by trying to repair the old things.  Some old things cannot be repaired, but even if they can be repaired, they should not be repaired with new things.  Obviously this doesn’t apply in all cases.  For example, you would certainly want to repair the old brakes on your car with new brakes.
4.  “and the patch from the new will not match with the old.”

a.  Having destroyed the new garment by tearing a patch off it, a second consequence occurs—the new patch will not match with the old garment.  The old garment has faded from its many washings.  The old garment is also becoming more susceptible to tearing as the threads wear out.  The color of the new garment will not match the old garment.


b.  The principle is that the two garments will be incompatible with each other.


c.  So what is Jesus illustrating?  He is illustrating the way of the new spiritual life He is offering compared to the old spiritual life the scribes and Pharisees and disciples of John were now living.  The old garment is the religious life of the scribes, Pharisees and disciples of John.  The new garment and/or patch is the new spiritual life being offered by Jesus.  The way of life of grace, unconditional love, faith, and confidence in God will not work with the system of works and ritual now being used as the way of life in Israel.  The grace spiritual life is incompatible with the current life of works.  The spiritual reality of life that Jesus offers will not work with the ritual way of life that is currently being lived in Judaism.  The old way of life cannot be repaired.  It is broken beyond repair.  It has to be replaced with a whole new garment.


d.  For example, salvation cannot be achieved by a continued system of works added to faith in Christ.  The two are incompatible.  Salvation must be by faith alone, and not of works.

5.  Commentators’ comments.


a.  “The new thing which Jesus brings can no more be united with what has been present thus far, the old, than a patch of unused material can be put on a new coat or new wine put in old skins.  The whole character of the proclamation of Jesus inclines decisively towards the more general interpretation.  His message is something completely new.”


b.  “Jesus goes beyond the issue of fasting and prayer, as He explains through three illustrations the religious situation of His ministry. In introducing these pictures, Luke alone notes that Jesus spoke a parable, a term Luke often uses to refer to a simple metaphor (Lk 4:23; 6:39; 12:16, 41; 13:6; 14:7; 18:1, 9; 19:11; 20:9, 19; 21:29).  In fact, Jesus gives two extended metaphors and then a proverb to make several related points about the nature of the times.  In making these comments, Jesus issues an analysis of His way versus that of tradition found in the Pharisees’ and John’s disciples.  Luke’s presentation of this first metaphor is slightly different from the picture of Mk 2:21 and Mt 9:16.  Mark and Matthew highlight the result of taking unused cloth and sewing it on old cloth.  They note that such an action rips the cloth and makes the tear worse.  Luke focuses on the picture from the perspective of the new piece of cloth, a difference that heightens the contrast slightly, but still keeps the point made by Mark and Matthew.  He notes that the new cloth is torn and that the new cloth does not match the old. All the accounts have the same basic point: the mixture of old and new is destructive and cannot really be done, because the result is damage to both pieces of cloth.  Mark and Matthew say in effect that to mix the old and the new makes matters worse for all.  Luke says that to mix them is not good, since the new is ripped and the new and old do not fit together.  Thus, all accurately summarize the metaphor.  The Lucan picture has a touch of irony in it.  It starts off with a piece of old cloth that needs repair.  Rather than getting an appropriate piece of old cloth to mend it, a new garment is ruined.  The Lucan picture is intended to come across as a little absurd.  This approach to the problem will backfire. One cannot put something new on top of something old.  Two results emerge for Luke: the one taking this approach tears the new cloth, and the old and new cloth do not match.  The mix does not work at all.  The points are clear.  The ways of Jesus and the traditions of current religion, even though related to the OT, cannot be mixed without significantly damaging the new entity.  In addition, the two approaches really do not go together.  What Jesus brings is a new approach to God.  Jesus will make clear that there is continuity between what He offers and what God promised, but one should have no doubt that what Jesus offers is decidedly new and distinct as well.  It is, in every sense of the word, a new approach to viewing how people can come to God, a new period, and a new dispensation.  It will take the disciples and the early church a little time to see the implications of what Jesus is saying.  The Book of Acts will chronicle the growth of understanding in some detail, especially as it related to circumcision, food laws, and Gentiles.  Jesus brings discontinuity in the midst of continuity.”


c.  “Jesus did not come to patch up the old; He came to give the new.  The Pharisees would admit that Judaism was not all it could be, and perhaps they hoped that Jesus would work with them in reviving the old religion.  But Jesus showed the foolishness of this approach by contrasting two garments, an old one and a new one.  If you take a patch from a new garment and sew it to an old garment, you ruin both of them.  The new garment has a hole in it, and the old garment has a patch that does not match and that will tear away when the garment is washed.”


d.  “Jesus was noting that His way and the way of the Pharisees simply are unmixable.  The Pharisees would refuse to try the new way for they assumed that their old way was better.”


e.  “The first and second part of the parable on garments make the same point; the new cloth represents this new teaching—the gospel, the old garment the old teaching—the Law.  Jesus was saying the new teaching is different and cannot become part of the old (the cloth of that day was not sanforized [mechanically pre-shrunk] and could be guaranteed to shrink!).  The parable’s major point is obviously the same [in all three gospels].  The unshrunken patch is foolish, but tearing a new garment to repair an old one is stupid!”


f.  “Judaism, as good as it was, had become an old, worn-out garment.  It could not be patched with a few things taken from Christ’s gospel.”


g.  “The old robe [garment] is the Judaism of that period, namely what the scribes and Pharisees had made of it with their doctrine and their practice, all the old formalism, outward observance, and false righteousness.  It was useless to try to patch this with a bit of the teaching and practice of Jesus.  …The doctrine of grace and faith an the life that springs from them cannot combine, even in a small part, with Pharisaic Judaism, in either its ancient or its more modernistic form.  Drop works, take the robe of Christ’s righteousness.”


h.  “To take only part of Jesus’ message is to spoil the whole of it, and even a part of it is incompatible with the old life of Judaism.  In Luke the emphasis is no the impossibility of trying to graft something Christian onto Judaism.  The point is that the old and new ways cannot be combined.”
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