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 is the adversative use of the postpositive conjunction DE, meaning “However” plus the third person plural future deponent middle indicative from the verb ERCHOMAI, which means “to come: will come.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the days/time) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine plural noun HĒMERA, which means “the days.”

“However the days will come,”
 is the emphatic use of the conjunction KAI, meaning “indeed; in fact.”  Then we have the temporal conjunction HOTAN, meaning “when.”  This is followed by the third person singular aorist passive subjunctive from the verb APAIRW, which means “to be lifted up; to be taken away.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the bridegroom will receive the action.


The subjunctive mood is used in temporal clauses where the temporal element is indefinite.

Then we have the preposition APO plus the ablative of separation from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from them” and referring to the friends of the bridegroom.  Next we have the nominative subject from the masculine singular article and noun NUMPHIOS, meaning “the bridegroom.”

“when indeed the bridegroom is taken away from them,”
 is the temporal adverb TOTE, meaning “then.”  Next we have the third person plural future active indicative from the verb NĒSTEUW, which means “to fast: they will fast.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the friends of the groom will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of time from the feminine plural demonstrative pronoun EKEINOS plus the article and noun HĒMERA, meaning “in those days.”

“then they will fast in those days.’”
Lk 5:35 corrected translation
“However the days will come, when indeed the bridegroom is taken away from them, then they will fast in those days.’”
Mk 2:20, “But the days will come when the bridegroom is taken away from them, and then they will fast in that day.”

Mt 9:15, “And Jesus said to them, ‘The attendants of the bridegroom cannot mourn as long as the bridegroom is with them, can they?  But the days will come when the bridegroom is taken away from them, and then they will fast.’”
Explanation:
1.  “However the days will come,”

a.  Jesus continues His answer to the scribes of the Pharisees (and any other critics of His disciples) concerning His disciples’ practice of eating and drinking and not fasting and praying like others.  Jesus continues by contrasting what His disciples are doing now with what they will be doing in the future, when He is not with them.


b.  The phrase “the days will come” refers to the time of three days after the death of Jesus with a short interlude of forty days and then the time between the ascension of Christ and His return at the Rapture of the Church.  There was great rejoicing at the realization of the resurrection of Jesus.  But then He had to leave them to go to the Father and sent another “Comforter,” which implies that the disciples were in need of comfort after the ascension of Christ.


c.  In the analogy how can the bride be completely happy while she is separated from the Groom?

2.  “when indeed the bridegroom is taken away from them,”

a.  The bridegroom is the Lord Jesus Christ and His disciples are the bride of Christ in this analogy.  The time is coming when the groom is taken away from the bride.
There will be a time of forced separation, which will be a time for fasting and prayer.


b.  The Groom will be taken to heaven as we shall see at the end of Luke’s story of the First Advent.  The Groom will voluntarily leave this earth and receive the action of being taken away into heaven.  How and Who takes Him is not disclosed.  The possibilities are God the Holy Spirit or some elect angels.  Since the Son must “go to the Father” it is implied that the Father does not come to get the Son.  And the passive voice indicates that Jesus Himself does not produce the action Himself.


c.  Regardless of how or who takes Jesus from earth to heaven, the Lord’s emphasis is on the fact that it is guaranteed (“indeed”) that He will one day be taken from the disciples.

3.  “then they will fast in those days.’”

a.  Then, at that time when He is taken from the disciples, they, the disciples, will fast during that period of time.  This includes both not eating and not drinking, that is, not enjoying themselves all the time every day as they did when Jesus was present with them.


b.  Notice that prayer is not mentioned even though we know from Luke’s account in Acts that “All these were continually devoted with one mind to prayer,” Acts 1:14.


c.  Prior to the advent of the Messiah, the Jewish concept of fasting included the idea of mourning for the Messiah because He had not yet come.  After the death and ascension of Jesus, He implies that there will again be mourning included in the concept of fasting related to His not being present on earth.


d.  All mourning by believers will end with the millennial reign of Christ.

4.  Commentators’ comments.


a.  “It is generally accepted as self-evident that in the two bridegroom parables of Jesus (Mk 2:19f.; Mt 9:15; Lk 5:34f and that of the ten virgins Mt 25:1–13) the bridegroom stands allegorically for the Messiah.  According to the statement [in Mt 9:15b; Lk 5:35] the rejection of fasting applies only to the earthly life of Jesus.  In apparent contradiction of Mt 9:15a, it not only proclaims that the disciples will fast but contains an open prophecy of the Messianic passion.”


b.  “The double reference to the coming days shows that there is a different kind of period approaching.  In that period, the groom is taken from the disciples, and then fasting will be appropriate.  Luke alone uses a plural (days) in the latter part of the verse, but the singular of Mk 2:20b is clearly a collective, referring to a period of time, as the plural in Mk 2:20a shows.  Luke’s plural matches his earlier use of the plural in the verse.  The difference is purely stylistic.  The change in situation produces a change in the nature of the time period and thus in the response.  Obviously, the allusion to the groom’s being taken away is a reference to Jesus’ approaching removal through death.  This reference is one of the first hints of Jesus’ approaching death (the initial allusion is in Lk 2:35).  The picture is grim: a man is removed from the scene of his wedding.  At the time of Jesus’ departure, fasts will again be appropriate. I t is debated what Jesus means here.  Is this a reference to fasting during the short time between death and the awareness of the resurrection, a period of a few days?  Marshall (1978: 226) argues explicitly for this sense, noting that later church fasts were for guidance, not mourning. The early church, it is argued, did not see the period after the bestowal of the Spirit and the resurrection as a period of mourning.  This might well be a correct approach to the passage, though the early church shows evidence of fasting in the period of the Spirit too (Acts 13:2–3; 14:23).  What is clear is that creation is still viewed as unrestored in the early church’s view and that one longs for the total restoration that is a part of Jesus’ return (Rom 8:17–30; 1 Cor 15:20–28; Rev 19–22).  There is a longing for full redemption in the early church.  The question is whether this period should be called a period of mourning.  It seems slightly better to argue that the groom’s physical absence is all that is alluded to here, without trying to limit the time or over-press the figure’s significance.  With Jesus’ departure, the totality of deliverance is still an awaited event for the church (Acts 3:12–26).  Jesus’ point is that fasting will again become appropriate and an option in this intermediate period, as the church longs for the return and final fulfillment.  The tone is important. Jesus allows the return of fasting, but He does not regulate it or make it a test of spirituality.  The church may have variety in practice without requiring conformity.  The materials of the early church also reflect this approach to issues of this kind (e.g., freedom over food and days in Rom 14:5–9 and avoidance of excessive regulation in Col 2:16–23).  What is key about the change of perspective is that it all turns on Jesus’ presence.  The Groom is what really matters, and the audience needs to see that he—Jesus—is the key point.”


c.  “This is a time for feasting, not fasting!  At the same time, in a veiled anticipation of His death, however, Jesus refers to the bridegroom’s being ‘taken away.’  Then fasting will be appropriate.”


d.  “Although Jesus Himself fasted in His ministry, He refused to give His disciples specific instructions on fasting, as both the Pharisees and John the Baptist had done.  Like the prophets before Him, He condemned the external appearances that were designed to impress men but lacked the genuine piety that would please God (Mt 6:16–18).  But in explaining why His disciples were not to fast ‘while the bridegroom was with them,’ Jesus implied that such fasting would be appropriate later on.  Thus early Christians believed they had Jesus’ approval for fasting, although they did not observe the same fasts as the Jews.  Paul also insisted that whatever one’s individual decision might be, whether to eat or not to eat, there should be no touch of self-righteousness involved, for either act was to be done in honor of the Lord (Rom 14:3, 6).”


e.  “While 2 Cor 5:6-8 and Phil 1:23 suggest that the early church felt sorrow [this might be the wrong adjective to use here] because the Lord was absent, it also rejoiced in its communion with Him (Phil 3:8; 1 Pet 1:8).”
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