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 is the transitional use of the postpositive conjunction DE, meaning “Then” with the nominative subject from the masculine plural article, used as a personal pronoun, translated “they” and referring to the scribes.  Next we have the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the scribes produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  Then we have the nominative subject from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the masculine singular proper noun IWANNĒS, meaning “The disciples of John,” referring to John the Baptist.  This is followed by the third person plural present aorist active indicative from the verb NĒSTEUW, which means “to fast” (to go without eating).


The present tense is a customary and iterative present, which describes an action that typically occurs at successive intervals.


The active voice indicates that the disciples of John produce the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the adverb of time PUKNOS, which means “often, frequently.”
  Next we have the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the feminine plural noun DEĒSIS, meaning “prayers.”  Then we have the third person singular present middle indicative from the verb POIEW, which means “to make, do” but in this context we would say that they “offer prayers for themselves.”


The present tense is a customary and iterative present, which describes an action that typically occurs at successive intervals.


The middle voice is a reflexive middle, which emphasizes the personal responsibility of the subject, producing the action in one’s own interest or for oneself.


The indicative mood is declarative for a simple statement of fact.

“Then they [the scribes] said to Him, ‘The disciples of John often fast and offer prayers for themselves,”
this is the adverb of manner HOMOIWS, which means “likewise” plus the adjunctive/adverbial use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the masculine plural article, used as a demonstrative pronoun, meaning “those” and referring to the “[disciples]” of the Pharisees.  With this we have the possessive genitive or genitive of relationship from the masculine plural article and proper noun PHARISAIOS, meaning “of the Pharisees.”  This phrase indicates that the scribes of the Pharisees are making this statement.  Otherwise, if the Pharisees were speaking they would have said “our disciples.”

“those [disciples] of the Pharisees also do likewise;”
 is the adversative use of the postpositive conjunction DE, meaning “however” plus the nominative subject from the masculine plural article plus the nominative masculine second person plural or dative of possession from the third person neuter singular adjective SOS, meaning “Yours” or “the ones belonging to You.”
  Finally, we have the third person plural present active indicative from the verb ESTHIW, the connective/additive conjunction KAI plus the verb PINW, which means “to eat and drink.”  The morphology of the verbs is the same.


The present tense is a customary/iterative present for what typically occurs at successive intervals.


The active voice indicates that Jesus’ disciples produce the action.


The indicative mood is declarative for a simple statement of fact.

“however Yours eat and drink.’”
Lk 5:33 corrected translation
“Then they said to Him, ‘The disciples of John often fast and offer prayers for themselves, those [disciples] of the Pharisees also do likewise; however Yours eat and drink.’”
Mk 2:18, “John’s disciples and the Pharisees were fasting; and they [the scribes] came and said to Him, ‘Why do John’s disciples and the disciples of the Pharisees fast, but Your disciples do not fast?’”

Mt 9:14, “Then the disciples of John came to Him, asking, ‘Why do we and the Pharisees fast, but Your disciples do not fast?’”
Explanation:
1.  “Then they said to Him, ‘The disciples of John often fast and offer prayers for themselves,”

a.  Luke continues the dialog between Jesus and the scribes of the Pharisees by telling us the scribes reply to Jesus’ statement that He has not come to call the righteous but the sinners to a change of mind.

b.  The scribes reply by changing the subject.  Jesus brought up the analogy of a physician treating those who are sick rather than those who are well.  This made perfect sense and refuted the scribes questioning of why the disciples are associating with sinners.  Since that argument did not work, the scribes change the issue to comparing Jesus’ disciples with the disciples of John the Baptist.  The scribes point out that the disciples of John often went without eating (fasting) and often offered prayers for themselves; thus implying that the disciples of John were ‘righteous’ or ‘holy’ or ‘spiritual’ by doing these things.


c.  In other words, the scribes of the Pharisees are pointing out that experiential sanctification or holiness before God is based upon what a person does and not what a person believes.  Their argument is that a person’s belief is demonstrated by their actions.  And without those actions, the belief is meaningless.  This is very similar to (but not the same) as James’ argument that faith without works is dead.  The difference between the scribes and Pharisees is that James is talking about what a believer does after salvation and the scribes are talking about what a person does in order to be saved.

2.  “those [disciples] of the Pharisees also do likewise;”

a.  The scribes of the Pharisees add the additional evidence that the disciples of the Pharisees do the same thing as the disciples of John the Baptist, that is, they fast and pray.


b.  This clause is the definitive proof that the Pharisees are not speaking.  The scribes of the Pharisees are making this argument.  If the Pharisees were making this statement, then they would have said “our disciples do likewise.”


c.  Another way of looking at this statement is without the gloss “[disciples],” thus making the idea “those who are or follow the beliefs of the Pharisees also do likewise” or “those of the Pharisees party also do likewise.”  This would be differentiating the Pharisees from the Sadducees or Zealots or Herodians.  Mk 2:18 uses the direct phrase “the disciples of the Pharisees.”


d.  That the Pharisees had ‘disciples’ is easy to ascertain.  One need only look at Saul of Tarsus, who was training to be and eventually became a Pharisee.

3.  “however Yours eat and drink.’”

a.  Now comes the charge against the disciples of Jesus.  Notice that the charge is against the disciples, but directed at Jesus, who is responsible for what His disciples do or don’t do.  The charge is that the disciples of Jesus don’t fast.  Nothing is said about praying, because the scribes would have a hard time proving that the disciples of Jesus don’t pray, since Jesus’ direction on prayer is to do it privately in one’s home or in one’s soul, instead of making an ostentatious public display of praying. 


b.  The insinuation here is that the disciples of Jesus are having a party all the time with Jesus.  They are always enjoying themselves and enjoying life with Jesus, when they should be suffering for their salvation (like the Pharisees and others—who really are not suffering, but only make a hypocritical show of suffering).

4.  Commentators’ comments.


a.  “Sharp contrast between the conduct of the disciples of Jesus and those of John and the Pharisees who here appear together as critics of Christ and his disciples (Mk 2:18; Mt 9:14), though Luke does not bring that out sharply.  It is probable that Levi had his reception for Jesus on one of the Jewish fast days and, if so, this would give special edge to their criticism.”


b.  “The passage’s first issue is its setting in Luke.  Reading Luke alone, one could argue that the remarks came at the same time as the meal in the previous unit.  But one should probably not read too much into this link.  Luke tends to shorten his introductions to these events.  In fact, the verse itself suggests that such compression has taken place, for ‘they’ commented on the practice of the Pharisees’ disciples.  If no shift had occurred from 5:30–32, then the statement should have used ‘we’ to refer to such practice.  This passage presents an encounter between differing religious lifestyles.  Luke’s reference to ‘they’ is closer to Mk 2:18 here, which notes that ‘people’ come to Jesus, while Mt 9:14 says it is John’s disciples.  John’s disciples and the Pharisees’ followers fast and pray, but Jesus’ disciples eat and drink.  The remark clearly points out the contrast.  What is especially significant is that the Pharisees’ practice agrees with the forerunner’s followers. The initial impression is that something is haywire with Jesus’ disciples.  Mk 2:18 is unclear as to who initiated the discussion, while Mt 9:14 says that John’s disciples were involved.  The surface impression from Luke, by the placement after Levi’s banquet, is that Pharisees were the initiators [no, the scribes of the Pharisees]; but the distinct reference to the Pharisees in the remark makes it likely that Luke has begun a new section.  As was noted, if the Pharisees were involved, they would naturally have used ‘we’ to refer to themselves.  Luke wishes to portray the remark simply as coming from the crowd and has compressed the setting’s discussion.  By grouping the Pharisees’ disciples and John’s disciples, Luke makes clear that an issue of the larger Jewish community is at stake.  Fasting was highly regarded in this period.  In combining prayer and fasting, the hope was that God would answer.  The one who fasted reflected a mourner’s mood.  The usual fast lasted one morning and evening.  More severe were the three-day fast (Esther 4:16) and the weeklong fast (1 Sam 31:13), where food was forbidden only during the day (2 Sam 3:35).  The three-week fast described in Dan 10:2–3 was this latter type of severe fast.  National fasts occurred on the Day of Atonement.  Thus, fasting held a high place in Judaism’s psyche.  It occurred frequently and had great significance.  In fact, fasting prepared one for all kinds of activity in Judaism.  A vow often was confirmed with a fast (Acts 23:12, 14).  Fasting was often regarded as a virtue.  The zealous fasted twice a week, usually on Monday and Thursday.  Fasting was not permitted on Sabbaths and festival days.  Clearly, this activity had a major role in first-century religious life, so one can see why Jesus’ lack of emphasis raised questions.  When Luke focuses on prayer and fasting, the issue is thus not on the periphery of religion.  It is a central act of great piety.  Luke alone mentions prayer with the fasting, probably because the two activities went together.  One fasted in order to spend focused time with God.  The remark concerns a serious issue in ancient spiritual life.  Still, Jesus defends His disciples’ seemingly irreligious practice.”


c.  “The scribes and Pharisees were not only upset at the disciples’ friends, but also at their obvious joy as they fellowshipped with Jesus and the guests.  We get the impression that the Pharisees experienced little if any joy in the practice of their religion.”


d.  “The sentence addressed to Jesus in 5:33 causes some difficulty.  If the Pharisees and religious leaders were still talking, it seems strange that they would refer to their own disciples as disciples of the Pharisees.  It is possible that this teaching of Jesus is from a different setting but that Luke included it here because it continued the purpose of this section.  The accusation was that Jesus and His disciples refused to fast, in contrast with the disciples of John and of the Pharisees, who were seen as righteous people.”


e.  “Although Jesus Himself fasted in His ministry, He refused to give His disciples specific instructions on fasting, as both the Pharisees and John the Baptist had done.  Like the prophets before Him, He condemned the external appearances that were designed to impress men but lacked the genuine piety that would please God.”


f.  “A teacher was regarded as responsible for the behavior of his disciples.”


g.  “Fasting is not mentioned in the Pentateuch; it is first referred to in Judges 20:26 and is a practice that only came into serious prominence in the exile [586-516 B.C.], so was a voluntary Jewish tradition, not a divinely decreed obligation.  Matthew tells us that John’s disciples came to Jesus, whereas Mark and Luke report simply that ‘people’ asked similar questions (the way the questions are phrased means these people were other than either group of fasting disciples).  Obviously, the question posed here had developed into quite a wide-spread contention.  We must note that Jesus had already anticipated this problem and affirmed the voluntary nature of fasting in Mt 6:16–18, for this gives even more point to His questioners’ failure to recognize that a new order had begun with His ministry.  Luke records that John’s disciples prayed, but what were they praying for?—I think the Messiah, but the Messiah was already there!  John’s disciples had missed the point—there was no longer need for prayer and fasting for the advent of the Messiah.”


h.  “At an opportune time, egged on by the Pharisees’ evil intentions, some of John the Baptist’s disciples approached Jesus.  If we wonder why John the Baptist’s disciples would put forth such a biting accusation, we must remember that John himself was an ascetic who lived a barren lifestyle and whose message called for mourning and repentance.  John came as the ultimate and final prophet of the Old Covenant to prepare the way for the New Covenant of the Messiah.  His style was that of an Old Testament seer, a style that his followers naturally adopted.  What they were seeing at Levi’s house did not seem to mesh with what they had been taught.  Though fasting was only commanded once in the entire Old Testament, and then only implicitly in connection with the Day of Atonement (Lev 16:24–31), its practice became widespread.  In many situations, fasting was quite proper, but along with these appropriate uses came abuses, like those who supposed that their fasting brought a self-achieved holiness, a works-righteousness, despite the fact that the prophets warned against such thinking (Isa 58:3–5; Jer 14:12).  Predictably, by Jesus’ time the Pharisees had decreed that godly people fast twice a week (on the second and fifth days of the week—Mondays and Thursdays).  For them fasting meant mourning.  Some Pharisees viewed it as a sacrifice, a mournful offering of one’s own flesh to God that would gain God’s attention.  The overall effect of this was to view true religion as solemn, joyless, and gloomy.  Therefore, when fasting the Pharisees tried to look as forlorn as possible.  Some actually whitened their faces to effect an emaciated look, refused to wash, and wore their clothes in shoddy disarray.  The supposition was that you could not be spiritual unless you were uncomfortable.  Spirituality, they thought, consists of doing things you do not want to do, and refraining from the things you want to do.”
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