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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the feminine singular noun EKSTASIS, which means “a state of consternation or profound emotional experience to the point of being beside oneself (‘distraction, confusion, perplexity, astonishment’ in var. aspects): amazement/astonishment; ‘they were quite beside themselves w. amazement’ Mk 5:42; Lk 5:26.”
  Then we have the third person singular aorist active indicative from the verb LAMBANW, which means “to receive; to seize.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that amazement/astonishment produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine plural adjective HAPAS, meaning “all, everybody.”

“And amazement seized everybody”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect active indicative from the verb DOXAZW, which means “to glorify.”


The imperfect tense is an ingressive imperfect, which describes the beginning of a past, incomplete action.  It is translated with the English auxiliary verb “began.”


The active voice indicates that everybody began producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun THEOS meaning “God.”

“and they began glorifying God;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural aorist passive indicative from the verb PIMPLĒMI, which means “to be filled.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the scribes and Pharisees received the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the genitive of content from the masculine singular noun PHOBOS, meaning “with fear.”  Then we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that everybody was producing the action.


The participle is circumstantial.

“and they were filled with fear, saying,”
 is the conjunction HOTI, which is used to introduce direct discourse and is translated by quotation marks.  Then we have the first person plural aorist active indicative from the verb EIDON, which means “to see.”


The aorist tense is a culminative aorist, which regards the action in its entirety with emphasis on its past, completion.  This can be translated by use of the English auxiliary verb “have.”


The active voice indicates that the scribes and Pharisees and anyone else there produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter plural adjective PARADOXOS, which means “strange, wonderful, remarkable things Lk 5:26.”
  Finally, we have the temporal adverb SĒMERON, which means “today.”
“‘We have seen remarkable things today.’”
Lk 5:26 corrected translation
“And amazement seized everybody and they began glorifying God; and they were filled with fear, saying, ‘We have seen remarkable things today.’”
Mt 9:8, “But when the crowds saw, they were awestruck, and glorified God, who had given such authority to men.”
Explanation:
1.  “And amazement seized everybody”

a.  Luke continues the story of the healing of the paralytic by telling us the reaction of the crowd inside and outside the home of Jesus in Capernaum.  According to Matthew’s account “Everybody” did not include the scribes and Pharisees.  Everyone else was seized with amazement, astonishment and as Bauer, Danker, Arndt, and Gingrich’s Greek lexicon describes it: ‘they were beside themselves’ (an English idiom that many non-English speaking people would not understand).


b.  All these people were amazed because (1) they had never seen anyone be completely healed in an instant at the command of a healer—what Jesus did was unique; and (2) they didn’t really think Jesus could do it.  It was one thing to remove a demon or cure a fever or a sore back, but it was something else to restore paralyzed limbs to full functionality instantaneously.


c.  People were also amazed because this visual, immediate, verifiable miracle validated the statement by Jesus that the man’s sins were forgiven, and they had been forgiven by Jesus, which made Him either God on earth or someone far greater than a mere prophet.  No prophet ever spoke about forgiving someone’s sins.  Prophets may talk about God forgiving a person’s sins, but the prophet himself never forgave anyone’s sins (example Nathan’s rebuke of David from the Lord, 2 Sam 12).

2.  “and they began glorifying God;”

a.  The subject “they” again refers to the crowd, disciples, and friends of the paralytic.  There is no indication that the scribes, Pharisees were glorifying God at this point.


b.  If the scribes and Pharisees were glorifying God, they were only doing it to go along with the crowd and not appear to be the antagonist haters of Jesus they really were.  If they were giving the glory to God, they were not giving glory to Jesus.  It would have been so easy for Luke to say “they began glorifying IĒSOUS” instead of “THEOS.”  The use of the title for the Trinity is significant, because the use of this title on the lips of the scribes and Pharisees can so easily exclude Jesus in their minds.  They would be giving credit to God the Father and/or the Holy Spirit working through Jesus, while not recognizing the deity of Jesus as the Messiah—something they were hard-pressed to do.


c.  The fact that the glorifying of God “began” implies that it continued for some time as well.  This wasn’t a ‘golf clap’ and it was over.  There was true and genuine excitement, wonder, praise, and thankfulness from many, but not necessarily from all.  Once the crowd began glorifying God, it would be difficult for the scribes and Pharisees to not join in.  Otherwise, they would appear to the people as being ungrateful to God for a true miracle, which would expose their self-righteous, hypocritical unbelief.

3.  “and they were filled with fear, saying,”

a.  Luke then adds another important point about the reaction of the crowd (but especially of the scribes and Pharisees, but for a different reason)—everybody was filled with fear.  The regular folks in the crowd were filled with the fear of respect for God.  This is a normal and healthy fear that produces obedience to a holy and righteous God.  The people had nothing to literally be afraid of.  They had done nothing that should cause them to fear retribution from God.  But the scribes and Pharisees had more than enough reason to be afraid.


b.  The subject “they” appears more likely to refer here to the scribes and Pharisees.  They had a different kind of fear than the respect of the crowd.  They had slandered Jesus in their reasonings, questioning who He thought He was by forgiving a man’s sins.  They had already mentally accused Him of blasphemy.  And now they were faced with the reality that He might be and probably was God incarnate and the Messiah, since His healing of the man authenticated His forgiveness of the man’s sins.


c.  Having mentally blasphemed against Jesus to His face, and already been indirectly called on it by Jesus, the scribes and Pharisees were in fear of their lives as they sat there and contemplated what Jesus had said and done, combined with the glorifying reaction of the people.  So what we have in this statement is likely a double meaning—one for the people (respect) and one for the scribes and Pharisees (real fear).

4.  “‘We have seen remarkable things today.’”

a.  Then everybody came to the same conclusion.  They all recognized that what they had witnessed, both in the verbal forgiving of sins and in the instant healing of a known paralytic was remarkable and incredible, to say the least.  The Greek word also means “wonderful things.”  Everyone saw wonderful, remarkable things (plural—both spiritual and physical).


b.  The people in the crowd would say this and mean it honestly and genuinely.  The scribes and Pharisees would agree with them from their hypocrisy, but not really believe it or mean it.  They would say and do anything to maintain the approbation of the crowd.  They were not about to stop everyone from praising God or expressing their wonder and amazement.  But they would agree that what they had seen was remarkable, and it was especially remarkable coming from Someone they believed to be a fraud and blasphemer.

5.  Commentators’ comments.


a.  “Luke concludes the account with the crowd’s response: amazement gripped them.   The crowd gave God praise, a common Lucan note that is shared by all the Gospels at this point.  The audience was filled with awe, a reaction that Luke’s readers should have as well.  Luke notes the crowd’s comment about seeing wonderful things, a common LXX word that appears only here in the NT.  In Mt 9:8, the amazement centers on such authority being given to humans, a comment that suggests that the crowd did not get the event’s uniqueness.  They failed to see (or focus upon) Jesus’ uniqueness.  Luke’s comment makes it clear that the unusual character of Jesus’ ministry was noted.  The events of today were unusual.  The crowd knew it was dealing with God’s surprising presence.  The positive implication in this remark means that people other than the leadership saw the event and took note.  They may not have understood everything, but they could see that something was happening.  Jesus’ present ministry means that God is doing something unique, and even today this crowd has had the privilege of seeing it.”


b.  “The healed man is joined in praising God by the others present, certainly the crowd and presumably also the scribes and Pharisees.  Although ‘praising God’ need not for Luke yet signify ‘faith,’ it is a positive and appropriate response denoting the recognition that in Jesus’ ministry God is at work.  Those who witness Jesus’ ministry on behalf of the paralytic respond as they might to a theophany, with wonder and fear and praise.”


c.  “Nothing is said about the effect produced on the Pharisees and scribes.  This silence on the part of all the evangelists is significant.  They had come to spy on Jesus, to find something fatal against Him, and thought that they had caught Him in nothing less than blasphemy.  Jesus gave them something to see and to hear, something that made the thought of blasphemy vanish completely, something that should have turned their hearts from hatred to faith in Jesus and to praise of god.  But their obduracy continued in spite of all that Jesus did to break it.  It even grew more pronounced because they had been frustrated in their evil intentions.  …This rear was the reaction in their hearts that was due to the consciousness of sin and was in this instance aroused not only by the act of Jesus in forgiving the sins of the paralytic but even more by the realization that Jesus appeared as God by thus remitting sins.   Something of the deity in him came over them.  The miracle of healing, by which the remission was sealed as being actual, only deepened the feeling of fear.  That had something of the experience of Peter that is recorded in verse 8.”
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