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 is the adversative use of the postpositive conjunction DE, meaning “However” plus the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the second person plural perfect active subjunctive from the verb OIDA, which means “to know.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past, completed action.


The active voice indicates that the scribes and Pharisees will produce the action.


The subjunctive mood with HINA indicates purpose with an element of contingency or probability, depending on the volition of the individuals about to witness what Jesus will do.  This contingency is brought out in translation by use of the English auxiliary verb “may.”

Next we have the conjunction HOTI, which is used after verbs of mental activity (to know) to introduce the content of that activity.  It is translated “that.”  Then we have the nominative subject from the masculine singular article and noun HUIOS, meaning “the Son” plus the genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “of man” and is the equivalent of saying “I.”  This is followed by the accusative direct object from the feminine singular noun EXOUSIA, which means “authority.”  Then we have the third person singular present active indicative from the verb ECHW, which means “to have: has.”


The present tense is a static/aoristic present, which describes the present, continuous state of being as a fact.


The active voice indicates that the Son of Man produces the action of having.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on earth.”  This is followed by the present active infinitive of the verb APHIĒMI, which means “to forgive.”


The present tense is a customary and iterative present for a present, recurring normal action.


The active voice indicates that the Son of Man, Jesus, produces the action.


The infinitive is an infinitive of purpose or an infinitive of indirect object.

Then we have the accusative direct object from the feminine plural noun HAMARTIA, meaning “sins.”

“However, in order that you may know that the Son of Man has authority on earth to forgive sins’”
 is the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the masculine singular articular perfect passive participle of the verb PARALUW, which means “to be weakened; but when used as a substantival participle as here, it means “to the paralytic.”  This is an explanatory parenthesis inserted by Luke into Jesus’ statement to the paralytic.

“ —He said to the paralytic—”
 is the dative indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to the paralytic.  Then we have the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present for what is occurring right at this moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the second person singular present active imperative from the verb EGEIRW, which means “to rise up; get up; or raise up.”


The present tense is a customary present for an action that is expected to occur right now.


The active voice indicates that the paralytic will produce the action.


The imperative mood is a command.

With this we have the additive use of the conjunction KAI, meaning “and” plus the second person nominative masculine singular aorist active participle (used as an imperative) from the verb AIRW, which means “to pick up take up; lift up.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the paralytic is to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after picking up.”

This is followed by the accusative direct object from the neuter singular article and noun KLINIDION with the possessive genitive of the second person singular personal pronoun SU, meaning “your pallet, small bed, mat, cot, or stretcher.”  Then we have the second person singular present deponent middle/passive imperative from the verb POREUOMAI, which means “to go.”


The present tense is a customary present for what is reasonably expected to occur momentarily.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the former paralytic) producing the action.


The imperative mood is a command.

Finally, we have the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS with the possessive genitive from the second person singular personal pronoun SU, meaning “to your home.”

“‘I say to you, get up, and after picking up your stretcher, go to your home.’”
Lk 5:24 corrected translation
“However, in order that you may know that the Son of Man has authority on earth to forgive sins’—He said to the paralytic—‘I say to you, get up, and after picking up your stretcher, go to your home.’”
Mk 2:10-11, “‘But so that you may know that the Son of Man has authority on earth to forgive sins’—He said to the paralytic, ‘I say to you, get up, pick up your pallet and go home.’”

Mt 9:6, “‘But so that you may know that the Son of Man has authority on earth to forgive sins’—then He said to the paralytic, ‘Get up, pick up your bed and go home.’”
Explanation:
1.  “However, in order that you may know that the Son of Man has authority on earth to forgive sins’”

a.  In contrast to Jesus’ rhetorical question that the scribes and Pharisees dare not answer for fear of being wrong, the Lord now tells them that He is going to say something and do something in order that they may know beyond a shadow of a doubt that He, as the incarnate Son of God, has authority on earth to forgive sins.  He has already said to the paralytic, “Friend, your sins are forgiven.”  Therefore, the fact that He mentions the forgiveness of sins should not come as a shock to these men.  However, there is something even more shocking in His statement—the prepositional phrase “on earth.”


b.  Remember that the Son of Man is the equivalent of the first person personal pronoun “I.”  So it is clear that Jesus is saying that He has authority on earth to forgive sins.  But the shocking part of this statement is the implication that He also has authority “in heaven” to forgive sins.  If He can forgive sins on earth, it is because He has already had the authority in heaven to forgive sins.  This means by implication that Jesus, prior to His incarnation, was in heaven.  Which means logically that He is not just the Son of Man, but also the Son of God.  Thus He is indirectly declaring that He is divine, which is why He has the authority both on earth and in heaven to forgive sins.


c.  If the scribes and Pharisees were shocked and offended by Jesus’ previous statement that He forgave the man’s sins, this statement should send them through the roof in anger and antagonism.  Jesus not only claims to have authority to forgive sins on earth, but the implication is that that authority is nothing new for Him; it is just an extension of His pre-incarnation authority as God to forgive sins.


d.  So Jesus is going to prove that He has the authority to forgive sins by what He says and does next.  This will not only prove that He has the authority to forgive sins, but will also prove that He is God incarnate—the Messiah.

2.  “—He said to the paralytic—”

a.  Luke now adds a parenthetical statement for the sake of clear understanding by his readers that Jesus is switching focus from the scribes and Pharisees to the paralytic, who is still lying on his stretcher/bed in front of Jesus and in full view of Jesus’ antagonists.


b.  Jesus addresses the paralytic, who happens to still be paralyzed in spite of the fact his sins have already been forgiven.  This is significant, because it tells us the man was not immediately healed physically by having his sins forgiven.  The forgiveness of sins in this case is somewhat unrelated to the healing of the man physically, because of the time lapse between the two events.


c.  Jesus’ address to the paralytic is full of gentleness and kindness; after all, He is speaking to someone who is sinless at this moment.

3.  “‘I say to you, get up, and after picking up your stretcher, go to your home.’”

a.  Luke continues the direct discourse of our Lord, who speaks to the paralytic.  The first thing Jesus wants him to do is get up, that is, stand up—something which the man hasn’t done in years.  After laying down for long periods of time without being able to move one’s legs, the muscles become so weak and atrophied that a person would not be able to stand on their own or remain standing without support from others.  This man will receive no such support from the scribes and Pharisees, and the man’s friends are still on the roof.


b.  Jesus continues His directions to the man before the man stands up.  After standing up, the man is to also pick up his stretcher.  This seems innocuous, but it is not.  This action requires the man to bend down, which on atrophied legs would cause him to fall right back down.  So this action is really visual evidence that the man is truly and completely healed with more than enough strength to support himself without the help of others.


c.  Picking up his stretcher also indicates that the man no longer needs his friends to carry him.  He will no longer be a burden to others, but be able to help others in the same way he has been helped.


d.  The final direction by Jesus is the man is to go to his own home.  He doesn’t need to go to Jerusalem and show himself to the priest or make an offering to prove anything.  That will be done for him by these scribes and Pharisees, some of whom have been sent by the high priest to confront Jesus and His claims.  They will carry the message of this man’s healing back to Caiaphas and Annas (the former high priest and father-in-law of Caiaphas).  Instead the man is to go home to his wife and children, and show them the wonderful thing that the Lord, the Messiah, has done for them.  Not mentioned but certainly assumed is that the friends on the roof started fixing the hole in the roof, and would meet the man at his home for the party that was sure to occur that evening.

4.  Commentators’ comments.


a.  “Jesus places the miracle in the context of His own authority.  The wording of the verse, with the unusual parenthetical break in the middle, is virtually identical in all three Gospels.  This is Luke’s first use of the title Son of Man.  Mark’s first use of the title occurs in the parallel Mk 2:10.  The text is also unique, since it is the only Son of Man saying tied directly to a miracle.  ‘The Son of Man’ is Jesus’ favorite way to refer to Himself.  Jesus eventually will reveal that the designation comes from Dan 7:13–14, where the Son of Man is simply a human figure in contrast to the four beasts.  Yet His authority, derived from the Ancient of Days, is extensive, since this figure rides on the clouds and brings vindication to the saints.  All of this background emerges explicitly through Jesus’ later use and development of the phrase.  In Lk 5, Jesus simply introduces the cryptic designation, a term that in Aramaic can also be an idiomatic way to say either ‘Me’ or ‘someone.’  By His actions, Jesus reveals Himself as the Son of Man and indicates the extent of the authority He possesses.  If the paralytic walks, the miracle talks about the Son of Man’s authority to forgive sin. If the Son of Man possesses such unique authority, then who is the Son of Man other than God’s unique agent of salvation?  That is the question that the miracle raises.  Jesus turns to the paralytic and gives him three commands: get up, take the mat, and go home.  The man’s being able to walk home attests to his healing, and it should cause the observer and the reader to reflect on what this healing says about Jesus and what Jesus’ claim to have authority over sin really means.  If God is the source of healing, what does this healing mean?  Moreover, since God does not work through impostors or liars, what does this healing mean?  The miracle’s success narrows the options.  It leaves the audience both of the event and of Luke’s Gospel to ponder the appropriate conclusion.”


b.  “Certainly the Jewish people caught the messianic character of this title, but it also identified Jesus with the people He came to save.  Like Ezekiel, the Old Testament ‘son of man,’ Jesus ‘sat where they sat’ (Ezek 3:15).”


c.  “In this dramatic setting Jesus claimed to be able to forgive sins.  This was an out-right claim to deity, for only God can forgive sins, and this point was not missed by the nation’s leaders who immediately pounced on it as blasphemy.  But the order of events is vitally significant, for Jesus had not yet healed the man.  Any attempt to heal him from this point on could only be regarded as a challenge to God to disprove Jesus’ claim to forgive sins, as healing, too, comes from God.  Jesus clearly articulated this argument and only then healed the palsied man!”


d.  “The Lord can do anything He wants.  He can heal any disease He pleases.  But the greatest miracle, the only one that is eternal, is the forgiveness of sin.”


e.  “Jesus made His power to cure a test of His power to forgive.  By accomplishing what His critics acknowledged as the more difficult, He showed that He could do what they thought to be easier.”


f.  “Behind the usage of Son of man here by Jesus there lies the concept which is to be found in Dan 7:13f, where the phrase is applied to a human figure, who is nevertheless of heavenly origin and is given dominion on earth as the leader of the ‘saints of the Most High’; it seems probable that this figure was capable of being understood in messianic terms and that Jesus adopted it because it formed the most suitable basis for expressing His own self-understanding.”
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