John 1:1
Luke 5:23



 is the nominative subject from the neuter singular interrogative pronoun TIS, meaning “Which (of two)?”  Then we have the first person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that what is about to be described produces the state of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

With this we have the predicate nominative from the neuter singular comparative adjective EUKOPOS, which means “easier.”

“Which is easier,”
 is the aorist active infinitive from the verb EIPON, which means “to say.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that anyone can produce the action.


The infinitive is an epexegetical infinitive (of indirect object).

Then we have the third person plural perfect passive indicative from the verb APHIĒMI, which means “to be forgiven.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  This can be translated by use of the English auxiliary verb “have.”


The passive voice indicates that ‘your sins’ receives the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of advantage from the second person singular personal pronoun SU, meaning “for you.”  Next we have the nominative subject from the feminine plural article and noun HAMARTIA with the possessive genitive of the second person singular personal pronoun SU, meaning “Your sins.”

“to say, “Your sins have been forgiven for you”,”
 is the coordinating conjunction Ē, meaning “or,” followed by the aorist active infinitive from the verb EIPON, which means “to say.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that any person might produce the action.


The infinitive is an epexegetical infinitive (of indirect object).

Then we have the second person singular present active imperative from the verb EGEIRW, which means “to get up; to rise up; to raise up.”


The present tense is a customary present, which describes an action that is reasonably expected to occur right now.


The active voice indicates that the person being spoken to is to produce the action.

Finally, we have an additive use of the conjunction KAI, meaning “and,” followed by the second person singular present active imperative of the verb PERIPATEW, which means “to walk.”  The morphology of this verb is the same as the previous verb.

“or to say, “Get up and walk”?”
Lk 5:23 corrected translation
“Which is easier, to say, “Your sins have been forgiven for you”, or to say, “Get up and walk”?”
Explanation:
1.  “Which is easier,”

a.  Jesus continues His questioning of the scribes and Pharisees.  He asks another rhetorical question that sets up a comparison between two statements.  The comparison deals with which of the two statements is easier to say.


b.  The criteria for determining which is easier could be argued two ways: (1) it could be the number of words spoken, or (2) the difficulty in pronunciation.  The number of words in the second statement (Get up and walk) is clearly shorter and therefore easier (three words in the Greek versus five words).  In addition the pronunciation of the words in the shorter statement is also easier.  Therefore, the actual answer to Jesus’ question is that it is easier to say ‘Get up and walk’ than it is to say ‘Your sins have been forgiven for you.’

c.  Since Jesus has already said the harder, He will have no problem stating the easier to the paralytic.


d.  However, there is a third way of determining which of the two statements is easier—the logical or consequential result of the statements.  From a logical point of view the statement ‘Your sins have been forgiven you’ is easier to say, since one cannot prove it wrong!  (see Bock’s explanation below).



(1)  “Certainly it was easier to say to the man, ‘Your sins be forgiven!’ than it was to say, ‘Rise up and walk!’  Why?  Because nobody could prove whether or not his sins really were forgiven!  Jesus took the harder approach and healed the man’s body, something everybody in the house could witness.”



(2)  Anyone could say, ‘Your sins are forgiven’.  In that sense it was easier than saying, ‘Get up and walk’, for if He did not have the power to heal, all would know it immediately.”

2.  “to say, “Your sins have been forgiven for you”,”

a.  Jesus then makes the first statement, which refers back to what He has already said to the paralytic.


b.  This statement was Jesus’ way of indirectly declaring to the scribes and Pharisees that He is the Messiah; for only God can declare a person’s sins forgiven.  And since these legalistic religious, arrogant, self-righteous hypocrites have a problem with this statement, then Jesus is going to give them an easier statement to deal with that further proves beyond question that He is the Messiah.

3.  “or to say, “Get up and walk”?”

a.  Jesus compares the first statement with a second statement.  This statement is and will be two commands to the paralytic to do something he perhaps has never done or certainly hasn’t done in a long time.


b.  This statement will be Jesus’ way of again indirectly declaring to these men that He is the Messiah; for only God can command a man to do something he is physically incapable of doing and then have him immediately be able to do it.  The man would have to be supernaturally and miraculously healed of his paralysis in order to fulfill these commands.  And to have that happen, indicating that the person ordering the man’s action is either God Himself and a representative of God, which Jesus was in both cases.


c.  The scribes and Pharisees know the answer to Jesus’ question as to which is easier, but they remain silent, afraid to voice their reasonings that Jesus has blasphemed.  They dare not speak for fear that Jesus will heal the man right there in front of them; thus proving Himself to be Who He claims to be and proving them to be the blasphemers they really are.  Therefore, Jesus will do exactly what the scribes and Pharisees most dread, to which there will be no verbal accusations of blasphemy.  Jesus shuts their mouths (before they even opened them!) by doing what only God could do.  Jesus never tells them they are wrong.  They can figure that out for themselves.

4.  Commentators’ comments.


a.  “Jesus issues the challenge in language that is virtually the same in all three Gospels.   The logic of the question is easy to follow: it is easier to say something that cannot be visually verified than to say something that can be visually substantiated.  The easier claim from the observer’s point of view is the claim to forgive sins, since one cannot prove it wrong!  The issue is this: Is Jesus’ claim an empty word or the real thing?  Does Jesus’ declaration of forgiveness have God’s word and power behind it?  In this way, Jesus links the healing tightly with the spiritual message He bears in His person.  One will reveal the truth of the other, as He is about to show.  Such a challenge shows that the miraculous character of Jesus’ ministry was not a peripheral matter that could be easily discarded from the early church’s portrait of Jesus.  These works had a crucial function against the objector in substantiating Jesus’ claims.  The miracles also served as pictures of deeper spiritual realities.  Material and spiritual realities could be compared to one another.  Miracles put rejection into the ‘without excuse’ category, since miracles provided divine attestation [proof].”


b.  “Jesus’ question does not call his listeners to rank the relative difficulty of forgiving sins or of causing a paralytic to walk; rather, His query serves to draw an equation, at least in this case, between these two pronouncements.”
  In other words, this commentator says the two questions are equivalent in meaning and not a comparison at all.

c.  “The Pharisees would naturally think forgiving sins would be easier because no one could verify it, and that the healing would be harder because it would be subject to objective verification.  So Jesus put a lock on His spiritual logic by verifying the moral miracle of forgiveness by the physical miracle of healing.”


d.  “It would be easier to say, ‘Your sins are forgiven,’ because if they were not, there would be no outward evidence.  If Jesus had commanded healing, and the man had not been healed, everybody would have known that the healer was fraudulent.”


e.  “Both statements evidently require the identical authority of God.  No other answer is possible.  As God alone can remit sins, so He alone can restore a paralytic on the instant.  This is how these scribes and Pharisees should reason in their hearts.  They would then reason reasonably not only in form but in fact and would arrive at the correct answer to the question concerning the real nature of Jesus.”


f.  “The implication [of the two statements] is that neither act is possible for a man, certainly not the former, which is God’s prerogative; but since the latter too can only be done by the power of God, it follows that the person who can do the latter is also authorized to do the former.  Strictly speaking, neither act is easier than the other, since both require divine power, but the latter could be regarded as more difficult in the sense that while anybody could declare sin to be forgiven without having to submit his act to some kind of proof, it is impossible to claim to heal a person without producing tangible evidence.”
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