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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist middle indicative from the verb ARCHW, which means “to begin.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the present deponent middle/passive infinitive from the verb DIALOGIZOMAI, which means “to consider carefully; to reason; to consider and discuss; to argue.”  BDAG suggests the meaning ‘to consider and discuss’ for this passage in Luke, but the meaning ‘to reason’ for the parallel passage in Mark.  The NASB uses the meaning “to reason,” which BDAG should have also done, since they used that meaning for the parallel passage in Mark.


The present tense is a descriptive present, describing what began occurring at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the Scribes and Pharisees) producing the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

This is followed by the nominative subject from the masculine plural articles and nouns GRAMMATEUS and PHARISAIOS with a connective KAI, meaning “the Scribes and the Pharisees.”

Next we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that the Scribes and Pharisees were producing the action.


The participle is circumstantial.

“And the Scribes and the Pharisees began to reason, saying,”
 is the nominative subject from the masculine singular interrogative pronoun TIS, meaning “Who?” and referring to Jesus.  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the state of being someone.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the predicate nominative from the masculine singular demonstrative pronoun HOUTOS, meaning “this man; this one; this person.”  This is followed by the nominative subject from the masculine singular relative pronoun HOS, meaning “who.”  Next we have the third person singular present active indicative from the verb LALEW, which means “to speak.”


The present tense is a descriptive present, which describes what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the feminine plural noun BLASPHĒMIA, which means “blasphemies.”

“‘Who is this man who speaks blasphemies?”
 is the nominative subject from the masculine singular relative pronoun TIS, meaning “Who.”  Then we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a descriptive present, describing what just occurred.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine plural noun HAMARTIA, meaning “sins.”  With this we have the aorist active infinitive from the verb APHIĒMI, which means “to forgive.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that God alone can produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the combination of the conditional particle EI with the negative MĒ, which together mean “except.”  This is followed by the predicate nominative from the masculine singular adjective MONOS with the article and noun THEOS, meaning “only God.”

“Who is able to forgive sins, except only God?’”
Lk 5:21 corrected translation
“And the Scribes and the Pharisees began to reason, saying, ‘Who is this man who speaks blasphemies?  Who is able to forgive sins, except only God?’”
Explanation:
1.  “And the Scribes and the Pharisees began to reason, saying,”

a.  Luke continues with the reaction of the scribes and Pharisees to the statement by Jesus that the paralytic’s sins have been forgiven.  The first thing these legalists did was put two and two together to come up with the conclusion that Jesus had just done exactly what they wanted—He blasphemed (or so they reasoned).


b.  They did one thing right—they thought before they spoke.  But with faulty reasoning behind they statements, their conclusions will be wrong.  Wrong assumptions produce wrong conclusions.  The Scribes and Pharisees reasoned that Jesus could not forgive sins because that was the prerogative of God alone, and clearly in their thinking Jesus was not God.  Therefore, Jesus had assumed the prerogative of God by making Himself equal with God in the right to forgive sin.  Therefore, Jesus was guilty in their eyes of blasphemy, and they were going to call Him on it and accuse Him of it.


c.  The false assumption of these religious prigs was that Jesus was not God.  But He was about to prove in no uncertain terms that He was God by speaking and healing the paralytic.  No matter have good their reasoning was, it was based on the false premise that Jesus was not God.  Therefore, the reasoning of these men produced wrong conclusions in their minds and in their words.


d.  The verb translated “to reason” is variously translated as: harbor thoughts, considered, questioned, said to themselves, and reasoned.

2.  “‘Who is this man who speaks blasphemies?”

a.  Luke then tells us what these legalists said, after reasoning in their faulty thinking.  First they question who Jesus is.  This is the equivalent of our idiom: “Who does He think He is?”  They are not wondering who He literally is—they already know and declare Him to be the son of Joseph from Nazareth.  They know He is the son of the carpenter and son of Mary with brothers and sisters.  They know all about His humanity.  But they do not know about His deity, in spite of the reports that a voice from heaven at His baptism said, “You are My Beloved Son.”


b.  Even more interesting here is the fact they accuse Jesus of blasphemies—plural, when He only said one thing—‘Your sins are forgiven’.  Jesus made one statement of which He could be accused of blasphemy, but they accuse Him of ‘blasphemies’.  This shows the preconceived evil of their thinking and intent.  Before they ever arrived they had made up their minds they were going to accuse Him of ‘blasphemies’.


c.  Of course, Jesus did not blaspheme, because, as the Messiah, He has every right to forgive sin.  God is the only Person who can forgive sin.  We forgive sin, but it is based upon the fact that Jesus has done so already and has asked us to do likewise as His representatives.


d.  So the scribes and Pharisees see in Jesus’ one statement a multitude of blasphemies.  Their thinking is so distorted, they can’t even keep the facts straight.  They have no right to accuse Jesus of blasphemy, when their very act of accusing Him, as the Messiah, is an act of blasphemy itself.  The blasphemers are accusing the Innocent of their very own sin, which is hidden in the depths of their dark souls.


e.  The accurate answer to this rhetorical question is that Jesus is the Son of God, eternal deity, the Messiah, the God of Abraham, Isaac and Jacob.  They should thankful that He is willing and able to forgive sins.  They should be on their faces begging His forgiveness for their lives of self-righteousness and arrogance.

3.  “Who is able to forgive sins, except only God?’”

a.  The scribes and Pharisees ask themselves another rhetorical question to justify their accusation of blasphemies.  God is the only one who is able to forgive sins.  Everyone knows that and everyone agrees to that premise.  Therefore, if Jesus makes the statement that He forgives sins, then He is indirectly also making the statement that He is God.  Therefore, by indirectly claiming to be God, Jesus is committing blasphemy as far as His judges are concerned.


b.  Is God able to forgive sins?  Yes.  Did Jesus forgive the man’s sins?  Yes.  Is Jesus really God?  Yes.  But not in the reasoning of these men, who had already formed their answer to the question before arriving at the home of Jesus in Capernaum.  As far as they were concerned Jesus had no right to forgive the man’s sins, since Jesus was not God.  Therefore, they think that Jesus is condemned by His own words, which they consider to be blasphemy under their assumption that He is not God.

4.  Commentators’ comments.


a.  “Jesus’ comment gains a reaction, especially since the man, for now, remains paralyzed before Him.  In the OT, scribes served as legal counselors (Ezra 7:6, 11; Neh 8:1; Jer 8:8.  Their legal, scriptural training causes them to react to Jesus’ statement theologically, correctly understanding Jesus’ claim to be significant.  But they reject the claim, the first of many such rejections. Mt 9:3 briefly recounts their thinking with one statement: ‘This man is blaspheming.’  Mk 2:7 is very close to Luke, but he states their thinking with a question-statement-question format: ‘Why does this man speak thus?  It is blasphemy.  Who can forgive sins but God alone?’  Luke has two questions.  The idea in all these passages is the same, with each writer summarizing events in his own way.  The leaders’ questioning involves their private reflection.  It is not an open, verbal objection, as the comment of the next verse about the attitude of their hearts makes clear.  Blasphemy is a serious charge, one that will eventually become the basis of Jesus’ conviction.  It involves an overt defilement of the divine name, that is, abusive speech or action directed against God.  Conviction was punishable by death, which involved stoning in the OT (Lev 24:10–16, 23).  What exactly constituted blasphemy in the first century is uncertain.  Some rabbinic materials that define blasphemy are slightly later than the NT period and have a narrow definition of the term, one not followed by other later rabbinic sources.  The point in all of these possible ways to blaspheme is that God’s majesty is somehow violated.  Such a violation is what the leadership claims is present.  They see Jesus claiming a divine prerogative and therefore violating God’s majesty by taking to Himself something reserved for God.  Forgiving sin is God’s work only.  Their reading of what Jesus is doing and claiming is largely correct, though there is some precedent for God’s having an agent who communicates this forgiveness.  However, forgiveness itself is the work of God (Ex 34:6; Ps 103:12; Isa 1:18; 43:25; Jer 31:34).  What probably causes the reaction is the directness of Jesus’ claim, coupled with His lack of any official tradition or training.  Jesus introduces a theological tension into His ministry.  Those who observe Him must wrestle with who He is.  He also fulfills the commission laid out in Lk 4:18.  Jesus’ claim to perform God’s role and have authority over God’s prerogatives forces Jesus’ (and Luke’s) audience to a decision.  A healing would be seen as an act of forgiveness by God, but it is another thing to claim to give that forgiveness directly.  Jesus will repeat this ‘crime’ in Lk 7:48–49.  Even the use of the passive voice, which lays forgiveness at God’s feet, does not prevent the sense that Jesus is too direct here.”


b.  “The healing of his body was an outward evidence of the spiritual healing within.  Jesus astounded the religious leaders by claiming to have authority both to heal the body and to forgive sins.  The people had already acknowledged His authority to teach and to cast out demons (Lk 4:32, 36), but now He claimed authority to forgive sins as well.  The scribes and Pharisees could not deny the miracle of healing, but they considered His claim to forgive sins nothing less than blasphemy, for only God can forgive sins.  For making that kind of statement, Jesus could be stoned, because He was claiming to be God.”


c.  “The religious leaders immediately began to think that Jesus’ words were blasphemy for they rightly associated forgiveness with God (Lk 7:49).”


d.  “Luke’s audience may recall that, as Son of God, Jesus is God’s agent.  These scribes and Pharisees share no such awareness, however, and so conclude that Jesus’ action has encroached on divine prerogative.”


e.  “Judaism believed that only God could forgive sins, but most Jews allowed that some of God’s representatives could speak on God’s behalf.  Technically, blasphemy involved pronouncing the divine name or perhaps inviting people to follow other gods; less technically, it had to involve at least dishonoring God.  Strictly speaking, therefore, these legal scholars are mistaken in interpreting Jesus’ words as blasphemy, even by their own rules.”


f.  “Jesus claimed to be able to forgive sins.  This was an out-right claim to deity, for only God can forgive sins, and this point was not missed by the nation’s leaders who immediately pounced on it as blasphemy.  But the order of events is vitally significant, for Jesus had not yet healed the man.  Any attempt to heal him from this point on could only be regarded as a challenge to God to disprove Jesus’ claim to forgive sins, as healing, too, comes from God.”


g.  “From the Pharisees’ perspective, Jesus’ pronouncement was blatant blasphemy, because only God can forgive sin.  Thus Jesus was claiming to be equal with God.  Such an assault on the holy name was punishable with death.  An expression of perverse satisfaction spread among the Pharisees and the teachers of the Law as they ‘began thinking to themselves’.”


h.  “Jesus’ critics were shocked at His assuming a right that belongs to God alone—the right to forgive sins.  The Lord did not say that since He was the Son of God with authority, they were wrong in their assumption.  Instead, He proposed a test of that authority.”


i.  “These men assume that Jesus has claimed to have pardoned the man on His own authority, not merely to have said that he knew that his sins have been forgiven by God.  And Jesus does not say that they are mistaken in this.  He acts on His own authority in accordance with the will of the Father, doing on earth what the Father does in heaven.”


j.  “The scribes and Pharisees rejoiced inwardly; for they certainly had a clear case against Jesus.”
  Or so they thought.
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