John 1:1
Luke 5:18



 is the continuative use of the conjunction KAI, meaning “And” plus the particle of attention IDOU, meaning “behold; notice.”  This is followed by the predicate nominative from the masculine plural noun ANĒR, meaning “men.”  The predicate nominative without a finite verb indicates the ellipsis of the verb EIMI, meaning “[there were].”  There is no adjective ‘some’ in the Greek.  Then we have the nominative masculine plural present active participle of the verb PHERW, which means “to carry, bear; bring.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that men were producing the action.


The participle is circumstantial.

This is followed by the preposition EPI plus the locative of place from the feminine singular noun KLINĒ, meaning “on a bed.”   Then we have the accusative direct object from the masculine singular noun ANATHRWPOS, meaning “a man.”

“And notice, [there were] men carrying a man on a bed”
 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who,” followed by the periphrastic construction of the third person singular imperfect active indicative from the verb EIM, meaning “to be: was” plus the nominative masculine singular perfect passive participle of the verb PARALUW, which means “to be paralyzed.”


The imperfect plus perfect tenses combine to describe a pluperfect aspect, which describes the past state of being as completed with the present existing state.


The passive voice indicates that the man received the action.


The indicative mood is declarative for a simple statement of fact and reality and governs the participle.

“who was paralyzed;”
 is the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb ZĒTEW, which means “to seek.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that the men produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the paralyzed man.  Next we have the aorist active infinitive of the verb EISPHERW, which means “to carry in; to bring in.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The infinitive is a complementary infinitive.

“and they were seeking to bring him in”
 is the additive use of the conjunction KAI, meaning “and” plus the aorist active infinitive from the verb TITHĒMI, meaning “to place, set, put.”  The morphology is the same as the previous infinitive.  The intensive pronoun AUTON = ‘[him]’, which follows, is probably not a part of the original text even though the manuscript evidence is fairly evenly divided.  Scribes had a tendency to insert what they considered to be ‘corrections’ to the text where necessary, but the previous use of the accusative direct of this pronoun can serve double duty and does not need to be repeated.  It can be included in the translation, since it is grammatically required in English, but should remain in brackets to indicate the possibility of it being a scribal insertion.  Finally, we have the preposition ENWPION plus the adverbial genitive of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “before Him or in front of Him,” referring to Jesus.

“and to set [him] in front of Him.”
Lk 5:18 corrected translation
“And notice, [there were] men carrying a man on a bed, who was paralyzed; and they were seeking to bring him in and to set [him] in front of Him.”
Mt 9:2-28; Mk 2:3-12; “And they came, bringing to Him a paralytic, carried by four men.”
Explanation:
1.  “And notice, [there were] men carrying a man on a bed who was paralyzed;”

a.  Luke continues this new story of a day in the life of Jesus by asking us to pay close attention to what he is about to say.  There were four men carrying a man on the man’s bed like we could carry a person on a stretcher with one man at each corner of the bed.  “IDOU is used to focus attention on the introduction of a major participant into the story.  It alerts the audience to pay attention to a particular participant as the plot unfolds.  A second function of IDOU is to introduce an unexpected turn in the story.  Both IDE and IDOU [behold, notice, pay attention] are used by a speaker to direct attention to something contrary to the expectation of the audience.”


b.  The significant thing about this action is that the man lying on the bed or mattress or stretcher was paralyzed.  He could not get up, stand up, or walk.  We are not told if the man was born this way, injured, or if the paralysis developed slowly during his life.  We are not told if the man was young, middle aged, or old.  We are not told if the man was demon possessed or not.  And we are not told about the man’s faith or lack of faith (though it seems apparent that the man was willing to let his friends help him and their faith is evident in their actions).  All we really know about this man and his friends are that they believe that Jesus can help him and the man himself is willing to give Jesus a chance at healing him.  The assumption from the story is that the man is a Jew, since, if he had been a Gentile, this would have certainly been pointed out by Luke, who is writing to a Gentile.


c.  We are also not told the severity of the paralysis.  It could have been only his legs or his whole body.  One other thing we will find out about this man as the story progresses—he was a sinner like the rest of us.

2.  “and they were seeking to bring him in and to set [him] in front of Him.”

a.  Luke then adds to the situation just described the action being attempted by the four men carrying the paralytic.  They wanted to bring the paralytic into Jesus’ house (Mk 2:1, “He was at home”) and set him down in front of Jesus, but he front entry or doorway was so packed with people that no one could or would move to let them in the house, Mk 2:2, “And many were gathered together, so that there was no longer room, not even near the door;”

b.  The crowd of Pharisees and Scribes from every city, town, and village of Galilee, Judea, and Jerusalem wouldn’t move an inch.  They felt that they were more important than any sinful paralytic trying to get healed.  These arrogant prigs were so full of themselves and their mission to find something by which they could accuse Jesus of blasphemy that they were unwilling to graciously get out of the way of someone in desperate need of help.  Their motivation for their refusal to make a path for the litter bearers to enter the house was motivated by Satan, who certainly didn’t want another miracle of healing performed in front of all these ‘important’ witnesses.


c.  On the other side of the unseen angelic conflict, God the Holy Spirit was motivating these stretcher bearers to not give up, but think about another way to go around the blockade by the Pharisees and Scribes.  They couldn’t go around and couldn’t go through, but they could go up!  And so they did.


d.  It is clear in this story that the paralyzed man represents sinful mankind in need of a Savior.  The Savior sits patiently confronting those who will mostly reject Him.  The crowd of Pharisees and Sadducees represent the leadership of Israel, who, motivated by Satan, will do anything they can to prevent people from coming to the Messiah, whom they reject.  The four litter bearers represent believers, who seek salvation for someone they care about.  The paralytic represents someone in need of salvation being led to Christ by those who love him.  The story is a miniature picture of mankind’s history in the angelic conflict.

3.  Commentators’ comments.


a.  “As the crowd congregated, four men brought a paralyzed man on his bed toward Jesus.  Matthew and Luke use the same term to describe the bed (klinē), while Mark uses a different term (krabattos, pallet).  Both terms refer to the stretcher on which the lame man rested.  Luke describes the man as crippled, using one of four NT terms to describe this condition.  The men were coming to bring him before Jesus.  But, as the next verse makes clear, getting access to the Teacher proved difficult.”


b.  “The paralytic was unable to come to Jesus himself, but he was fortunate enough to have four friends who were able to get him to Jesus.  These four men are examples of how friends ought to minister to one another and help needy sinners come to the Savior.  To begin with, they had faith that Jesus would heal him (Lk 5:20); and it is faith that God honors.  Their love for the man united them in their efforts so that nothing discouraged them, not even the crowd at the door.”


c.  “Luke’s medical term paralelyménos suggests an ailment of chronic proportions involving organic changes.”


d.  “The average Capernaum home may have allowed only about fifty persons standing (the span of the largest excavated homes there is eighteen feet).”


e.  “Comparing Luke’s account with Mk 2:3, we see four men bearing a litter on which lay a paralytic, prone and helpless.  As they approached the fringe of the dense crowd, their attempts to get through met with impassive rebuffs”
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