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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Then we have the third person singular aorist active indicative from the verb PARAGGELLW, which means “to command; order; direct.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the healed man.  Next we have the dative indirect object from the masculine singular negative cardinal adjective MĒDEIS, meaning “to no one.”  Then we have the aorist active infinitive from the verb EIPON, which means “to speak, tell; to say.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the healed man is expected to produce the action.


The infinitive is a complementary infinitive.

“And He ordered him ‘Speak to no one,”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the second person nominative masculine singular aorist active participle from the verb APERCHOMAI, which means “to depart, leave, or go away.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the man healed of leprosy is expected to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going away.”

Then we have the second person singular aorist active imperative from the verb DEIKNUMI, which means “to show.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the healed man is expected to produce the action.


The imperative mood is a command.

This is followed by the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “yourself.”  Next we have the dative of indirect object from the masculine singular article and noun HIEREUS, meaning “to the priest.”

“but after going away, show yourself to the priest”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist active imperative from the verb PROSPHERW, which means ‘to bring, offer, or present an offering.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the healed man is expected to produce the action.


The imperative mood is a command.

Then we have the preposition PERI plus the ablative of purpose from the masculine singular article and noun KATHARISMOS with the possessive genitive from the second person singular personal pronoun SU, meaning “to atone for your cleansing.”  BDAG describes a use of the preposition that fits very well here: “when used with HAMARTIA [sin] the word [translation] ‘for’ [PERI] has the sense: to take away, to atone for.”

“and present an offering to atone for your cleansing,”

 is the comparative use of the conjunction KATHWS, meaning “just as,” followed by the third person singular aorist active indicative from the verb PROSTASSW, which means “to order, command, direct.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular proper noun MWUSĒS, meaning “Moses.”  Then we have the preposition EIS plus the accusative of purpose from the neuter singular noun MARTURION, meaning “for a testimony.”  Finally, we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the priests.

“just as Moses commanded for a testimony to them.’”
Lk 5:14 corrected translation
“And He ordered him ‘Speak to no one, but after going away, show yourself to the priest and present an offering to atone for your cleansing, just as Moses commanded for a testimony to them.’”
Mt 8:4, “And Jesus said to him, ‘See that you tell no one; but go, show yourself to the priest and present the offering that Moses commanded, as a testimony to them.’”
Mk 1:44, “and He said to him, ‘See that you say nothing to anyone; but go, show yourself to the priest and offer for your cleansing what Moses commanded, as a testimony to them.’”
Explanation:
1.  “And He ordered him ‘Speak to no one,”

a.  Luke continues the story of the healing of the Jewish leper by telling us that Jesus did something unexpected—He ordered the former leper to not speak to anyone, meaning to not go and tell other lepers that Jesus can cure them, or go to his family and tell them that Jesus has healed him, or go to former friends and tell them what happened.  We would expect that Jesus would want this man to testify on his behalf before everyone to prove that He, Jesus, was really the Messiah, because this form of healing was dramatic proof that Jesus was either God or God’s authorized representative.  In either case people should be listening to Him and His message from God.


b.  So why the silence?  Was Jesus afraid to let others know that He was the Messiah?  No, John the Baptist had been proclaiming all over the country that Jesus was the Lamb of God.  John was the herald of the Messiah.  Was Jesus trying to keep the fact that He was the Messiah a secret?  No, of course not.  He became incarnate to demonstrate God’s love for His people and His creatures (all mankind).


c.  The Lord wanted this man to make a special announcement to the leadership of Israel that the Messiah had come, and this special announcement would be made by observing and fulfilling a portion of the Mosaic Law found in Lev 13-14 concerning lepers and how they were to show themselves to the Levitical priests at the Tabernacle/Temple to prove what God had done for them.

2.  “but after going away, show yourself to the priest”

a.  In contrast to speaking to others, the healed leper was directed to go away, which meant to go from Galilee to Jerusalem, which was a three day walk (about 70 miles).  And then after making this trip, he was to show himself to the Levitical priest officiating that day at the Temple.


b.  Notice that the former leper was not required to go to his local Rabbi, or any Pharisee, or any government official (Herod), and not even to the home of the high priest, but to whomever was on duty performing the ritual sacrifices that day.

3.  “and present an offering to atone for your cleansing,”

a.  The former leper was then required to pay for and have the priest present the appropriate offering to atone for the man’s cleaning.


b.  Notice that the cleansing is not from sin, but from the disease.   The man’s sinfulness is never mentioned throughout this story.  Jesus cleansed him of his disease.  The cleansing of the man’s sins is not made an issue here by the man, Jesus, or Luke.  Although it is possible that the cleansing of the man’s sins did happen at this point, because the text says nothing about it, we cannot just assume that that was the case.

c.  This specific offering is described in Lev 14:1-32.

4.  “just as Moses commanded for a testimony to them.’”

a.  Jesus continues by telling the man that the cleansing shall be performed according to Moses, which means according to the exact instructions in Lev 14:1-32.  Remember that these instructions had been written 1500 years before this and this is the first time that these instructions will be performed in the history of Israel.  I imagine that the priests had to stop and look up the directions in Leviticus 14, since they were not in a habit of performing this ritual.

b.  The final statement by Jesus is the most enlightening.  This ritual was for a testimony for the man or about the man, but a testimony to the priests.  The man would be testifying to the priests that the Messiah had come.  The man’s testimony would not be verbal to the world, but a testimony of visual evidence to the Levitical priests (notice the plural word “them”) that the Messiah was in their midst.


c.  Jesus is not trying to keep His Messiahship a secret.  Notice in Mt 8:1 that large crowds were following Jesus when this miracle occurred.  He is making the former leper make a unique testimony on His behalf to the Levitical priests, who will inform the high priest that something unique has occurred in the history of Israel, and therefore they need to pay attention to, listen to, and heed the testimony that the Messiah is here.

5.  Commentators’ comments.


a.  “Jesus gives explicit instructions about what the leper should do.  The instruction has three parts.  First, the leper is to be silent. Various reasons are suggested for Jesus’ command of silence.  The most likely explanations are that the silence was appropriate until the leper went to the priest and that such silence also would prevent undue popular excitement over Jesus’ miraculous work.  [The reason for the silence to others has to be related to the testimony to the priests, which is not even considered here.]  The account vividly shows how Jesus downplays His miraculous work.  [He is not downplaying His work.  He wants it dramatically displayed before the priests.]  Second, the leper is to show himself to the priest.  The healing of a leper in Lk 17:14 also carries this instruction with it.  The instruction reflects Lev 14:1–32.  Getting the priest to declare one clean was a weeklong process.  The process began with two birds, one of which was sacrificed, while the other was released after being dipped in the blood of the sacrificed bird.  The person was sprinkled seven times with the blood of the sacrificed bird.  The entire ritual portrayed the cleansing and removal of sin.  On the eighth day, a sacrifice was required, either two lambs or, if one was poor, a lamb and two doves.  After the eight-day period, the leper was free to return to society.  Third, the leper is to offer sacrifice before the priest.  The sacrifice is specifically described as being for cleansing, the third time this idea is mentioned.  To be offered in fulfillment of what Moses commanded, the sacrifice is designated ‘a testimony to them’.  The meaning of this phrase and the antecedent of the plural αὐτοῖς have created some discussion:

 
1. 
The testimony about Jesus’ power is for the priests (Danker 1988: 119).

 
2. 
The testimony to the priests is that Jesus does not disregard the law.  This explanation is difficult in the contexts of Luke and Mark, where legal conflict has yet to emerge.  But it is possible that Jesus is anticipating a problem.

 
3. 
The testimony, which is for all, is to the presence of messianic times.

The problem is that AUTOUS can refer to priests or to all people.  Those who see a reference to all argue that only one priest is referred to in the verse, so ‘priests’ cannot be in view.  But this explanation assumes that no one will talk about the testimony given to the priest. On the other hand, if the leper obeys Jesus, then the only one who hears the testimony is the priest who handles his cleansing.  But surely such a dramatic testimony will be shared, as were reports of other miracles.  [Exactly!]  Thus, it seems best to restrict the testimony to the priestly circle, though it must be remembered that the priest is a representative of the nation.  What Luke is suggesting is that the religious leadership, as representatives of the people, should come to know that God is at work in Jesus.  It may be no accident that some of the leadership are present in the next pericope (Lk 5:17).  But does such testimony refer to Jesus’ obedience to the law?  This conclusion is unlikely, because Jesus has had no legal conflicts up to this point in Luke.  The testimony most naturally would be to God’s power expressed through Jesus in cleansing the man.  The command does evidence Jesus’ obedience to the law, but it is hardly the major concern.  This type of cleansing might well testify to the presence of messianic times.  [It most certainly does.]  The leper is one of the ‘signs of the times’ that declare God’s power in Jesus.”


b.  “The fact that a man would go to the priest claiming healing from leprosy would alert the religious leaders that something new was afoot in Israel.”


c.  “Is Jesus being asked to pronounce the leper clean, or actually to cure him of his disease?  The leper asserts that Jesus is able to cleanse him, but this would not be strictly true if he were asking to be pronounced clean by Jesus; according to the Levitical code this task was reserved for priests.  Moreover, Luke announces not that the leper was made clean, but that the leprosy ‘left him’.  Lev 13–14 outlines when and how one is to be declared clean (not made clean; priests inspect and interpret, but are not given a biomedical-therapeutic role) and readmitted into society.  Jesus’ actions express an ambiguity regarding the law.  On the one hand, He is in violation of the law by deliberately touching the leper—human contact that violated the law.  On the other hand, His practices are in harmony with Moses, for he sends the man to the priest for the legislated inspection and offering.  In fact, Jesus requires the man to say nothing until he has complied with the law and, thus, has been officially reintroduced into social discourse.”


d.  “By complying with these regulations [Lev 14], Jesus does nothing to violate the law or to offend the priests.”


e.  “The order to the ex-leper to tell absolutely no one about his healing indicates, firstly, that this healing took place in private, and well it must, for, as indicated above, a leper could not mingle in society.  Secondly, the ban was designed to avoid popular pressure being put on the nation’s leaders so that they could, without pressure, calmly and rationally make up their minds on whether or not Jesus was the Messiah.  Jesus had effectively served notice on the Sanhedrin that He claimed to be the Messiah.  His notice was much more convincing than any verbal or written claim, for it was attested by a miracle which Scripture only records as occurring twice before—actions speak louder than words!  It is highly significant that Jesus had already drawn the public attention to the rarity of this feat before He performed the miracle.  Notice, too, that Jesus called this ‘a testimony to them’ and that all three Gospels draw attention to this statement.  So the leper was commissioned to do more than simply arrange his own purification rites which would involve only one priest—he was to be Jesus’ testimony to ‘them.’  The Greek text does not specify who the plural is; the options are i) the priesthood, ii) the nation’s leaders, and iii) the people.  But ultimately the sense is the nation; the ‘them’ must be the Sanhedrin.”


f.  “Why did Jesus make this command?  There were some very down-to-earth reasons, such as the possibility that the priestly establishment, having heard that Jesus performed the healing, would refuse to acknowledge it, or that the ex-leper would in all the excitement forget to go through the ceremony or would forget the immensity of what had just happened.  But the biggest reason by far was prophetic, because this miracle was a massive witness to the leadership of Israel that the Messianic Age had come.”


g.  “Jesus wanted the man to go through the proper channels, so that he could be reinstated in the community.”


h.  “The prohibition to speak to anybody is psychologically understandable; the man would want in his excitement to tell what had happened immediately, but instead he is to go first to the priest to obtain his ‘health clearance’ and to offer thanksgiving to God.”


i.  “It cannot be for the reason that Jesus wanted the man to be silent in order that the miracle should not become known, which overlooks Matthew, who reports that crowds witnessed this miracle.  It is unwarranted to say that Jesus did not want to be known as a worker of miracles—why did He then do so many?  This haste and stern order have only one explanation: the news as to how this man got rid of his leprosy was not to reach the priests in Jerusalem until they had in all due legal form pronounced him clean of leprosy.  The priest to whom the man presents himself is not to know this man’s story until afterward.  The priest referred to is the one who would be officiating at Jerusalem.  Jesus thus orders this man to carry out the ceremonial requirements in due form and thus have himself officially reinstated as being clean of leprosy.  The phrase ‘for a witness to them’ does not refer to the multitudes who witnessed the miracle, for Luke makes no mention of them.  The antecedent is to be drawn from ‘the priest’, who represents the class in the capital city that is hostile to Jesus.  To them Jesus sends this man as a living testimony.  Jesus sends them this man, who for eight days is to be a silent preacher to them, a living witness of His gracious will and power, and also of His reverence for the law of Moses while it is still in force. When they finally learn this man’s story, after they themselves have officially pronounced him clean, they will have a new testimony regarding the Messiah whom they reject, a testimony that is backed by their own finding.”
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