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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, come to pass.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation: “it”) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of time from the neuter singular article and the locative present active infinitive of the verb EIMI, meaning “to be: while…was (literally ‘while being’).”  With this we have the accusative ‘subject of the infinitive’ from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the action.


The infinitive functions as a finite verb in this infinitive of contemporaneous time.

This is followed by the preposition EN plus the locative of place from the feminine singular cardinal adjective HEIS plus the ablative of the whole from the feminine plural article and noun POLIS, meaning “in one of the cities.”

“And it happened, while He was in one of the cities,”
 is the epexegetical/explanatory use of the conjunction KAI after the verb GINOMAI, meaning “that.”  We saw this same construction in verse one.   With this we have the particle of attention IDOU, meaning “behold” plus the predicate nominative from the masculine singular noun ANĒR, meaning “a man.”  The absence of a verb with this predicate nominative indicates that ellipsis of the verb EIMI, meaning “to be: there was.”  Then we have the appositional/explanatory nominative from the masculine singular adjective PLĒRĒS, meaning “full of; filled with;” and in this context it means “covered with.”
  With this we have the genitive of content from the feminine singular noun LEPRA, meaning “with leprosy.”

“that behold, [there was] a man covered with leprosy.”
 is the transitional use of the postpositive use of the conjunction DE, meaning “Now” plus the nominative masculine singular aorist active participle from the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the man produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

This is followed by the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the nominative masculine singular aorist active participle of the verb PIPTW, which means “to fall.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the man produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “falling.”

Next we have the preposition EPI plus the accusative of place from the neuter singular noun PROSWPON, meaning “on [his] face.”  The word “his” does not occur in the Greek but is implied in this idiom.  Then we have the third person singular aorist deponent passive indicative from the verb DEOMAI, which means “to ask, request, or beg.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice functions in an active sense, indicating that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object (the verb DEOMAI takes its direct object in the genitive case) from third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that the man produced the action.


The participle is circumstantial.

“Now after seeing Jesus, falling on [his] face, he begged Him, saying,”
 is the vocative masculine singular noun KURIOS, meaning “Lord,” followed by the third class conditional particle EAN, meaning “if” with the implication that it may or may not happen.  Then we have the second person singular present active subjunctive from the verb THELW, which means “to wish, will, want, or desire.”


The present tense is a descriptive or tendential present, describing what might possibly be occurring right now or an action that is proposed but not yet taking place.


The active voice indicates that Jesus may or may not be producing the action.


The subjunctive mood is a potential subjunctive, emphasizing the possibility of the action.

This is followed by the second person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able: You are able.”


The present tense is an aoristic present, which describes the state of being as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the state of being able.


The indicative mood is declarative for a dogmatic statement of fact.

Next we have the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the man with leprosy.  Finally we have the aorist active infinitive from the verb KATHARIZW, which means “to heal a person of a disease that makes one ceremonially unclean, make clean, heal especially leprosy: to make someone clean Mt 8:2; 10:8; Mk 1:40; Lk 5:12.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus can produce the action.


The infinitive is a complementary infinitive, completing the meaning of the verb ‘to be able’.

“‘Lord, if You are willing, You are able to make me clean.’”
Lk 5:12 corrected translation
“And it happened, while He was in one of the cities, that behold, [there was] a man covered with leprosy.  Now after seeing Jesus, falling on [his] face, he begged Him, saying, ‘Lord, if You are willing, You are able to make me clean.’”
Explanation:
1.  “And it happened, while He was in one of the cities,”

a.  Luke begins a new story in the life of Jesus without tells us exactly when or where it happened.  Mk 1:40ff places this incident at the beginning of Jesus’ ministry.  Mt 8:2-4 places it immediately after coming down the hill from teaching the Sermon on the Mount, which was also early in Jesus’ ministry.


b.  However all three gospel accounts place the incident at some point during this teaching tour of the cities of Galilee.  So it could have been in Capernaum or in any one of the cities Jesus visited during this first preaching tour of Galilee. Obviously Luke and the other Gospel writers felt that mentioning the exact place where this took place was insignificant.  There were thirty-nine heavily populated cities in Galilee at the time according to Josephus.


c.  The important point being made is what is not said here.  This did not take place in Jerusalem.  This is significant because, after healing the man, Jesus will tell him to go show himself to the priest and offer a sacrifice, which could only occur in Jerusalem (there was nowhere else a sacrifice could be offered).  This means that the man would have to travel for three days to get to Jerusalem and it would then take three more days for the Pharisees from Jerusalem to get to Galilee, which give Jesus a week before they might come and bother Him about healing this man.

2.  “that behold, [there was] a man covered with leprosy.”

a.  Luke then mentions what is important in the story—there was a man who had leprosy, and he didn’t just have it, he was covered with it.  Luke is pointing out that this wasn’t just a mild case of leprosy, but a severe case.  Perhaps even a life-threatening case.


b.  Where the man is from is also not mentioned.  The fact he is a Jew is taken for granted.


c.  When a swelling, eruption, spot, boil, or itch appeared, the person had to appear before the priest (Lev 13), who quarantined him and periodically examined him.  The general title applied to this condition was leprosy, but various diseases apparently were involved, probably including the disease labeled leprosy today (elephantiasis graecorum).  Also, when the body had a burn and the skin was raw the person was pronounced unclean.  The leper was continuously unclean until cured.  He had to wear torn clothes, leave his hair unkempt, cover his upper lip, cry ‘unclean, unclean,’ and live alone outside the camp.  The cleansing for a leper was quite involved (Lev 14:1–32).  After examination revealed him to be healed, he presented two living birds with cedarwood, scarlet stuff, and hyssop.  From the blood of one bird sacrificed in an earthen vessel over running water he was sprinkled seven times and pronounced clean.  The living bird was released to the open fields.  When the person had washed his clothes, shaved off all his hair, and bathed, he might enter the camp, but not his tent.  After seven days he again shaved his hair, including beard and eyebrows, washed his clothes, and bathed.  On the eighth day he presented two male lambs without blemish and one ewe lamb a year old without blemish, a cereal offering, and a log of oil; a poor man had lesser requirements.  One male lamb was offered as a guilt offering.  The priest placed some of the blood on the right earlobe, right thumb, and right big toe.  Then the same places were anointed with oil; the remaining oil was put on his head.  Next the priest offered a sin offering followed by a burnt offering and a cereal offering.  Thereby the priest made atonement for the healed leper.  Garments or houses that were attacked by a leprous growth were examined and pronounced clean or unclean.  A garment affected was burned, but one in which the growth was deterred was washed twice to become clean.  A house that could not be cured was torn down and its materials carried outside the city to an unclean place, but a house in which the disease did not spread became clean when atonement was made.  A small bird was slain, and with another dipped in the blood and in running water the priest sprinkled the house seven times, after which the living bird was released.”

3.  “Now after seeing Jesus, falling on [his] face, he begged Him, saying,”

a.  Luke continues with the sequence of events that followed.  First the man sees Jesus.  This was probably done from a distance, since the leper wasn’t allowed to associate with other people, who were ‘clean’.  The man then had to approach Jesus while shouting ‘unclean, unclean’ as the crowds hurried away from the approaching man for fear of contact with him.  Jesus stood His ground not fearing the man or his leprous condition.  Jesus’ reaction to the man is completely opposite of the reaction of the people.


b.  Upon arriving at Jesus the man falls on his face, that is, he prostrating himself before Jesus, indicating his complete humility and submission to the will of God.  His prostrate position also indicates the man’s belief in the deity of Jesus.  He is already convinced that Jesus is the Messiah.  He already believes in Jesus.  His posture demonstrates this, as well his words that follow.


c.  Luke then tells us that the man begged Jesus to help him and heal him.  The man demanded nothing, but begged for help from the person he considered to be his Lord.

4.  “‘Lord, if You are willing, You are able to make me clean.’”

a.  The first thing the man says is “Lord,” recognizing the deity of Jesus.  This isn’t just a polite ‘Sir’ as suggested by some commentators, who find it hard to believe that people couldn’t or didn’t recognize the deity of Jesus.  Andrew recognized the deity of Christ from the beginning, when he told Peter, “We have found the Messiah.”


b.  Next, the man recognizes the sovereignty of Christ in the phrase, “If You are willing.”  If Jesus is willing to use His sovereignty, He can do whatever He wants or whatever is asked of Him.  The man understands that Jesus has a free will and can use that free will to heal whomever He desires, whenever He desires and wherever He desires.  This “if” clause is a third class condition, indicating that Jesus has the option of doing or not doing what He wants.  The matter is completely up to Him.


c.  Finally, the man recognizes the omnipotence of Jesus.  He doesn’t say that the Father or the Holy Spirit is able to make him clean, but Jesus, the Son of God incarnate is able to make him clean.  The man makes this very personal.  Jesus personally has the will and ability to help him.  The man knows it and states it.  The man is clearly demonstrating his belief that Jesus is the Christ, the Messiah, and the Son of God incarnate.  He believes that Jesus is the Christ.  He is a believer.


d.  The man’s final statement is an absolutely true statement upon which the Lord will act in the man’s favor.

5.  Commentators’ comments.


a.  “Evidently a bad case full of sores and far advanced as Luke the physician notes.  The law (Lev 13:12f) curiously treated advanced cases as less unclean than the earlier stages.  ‘Fell on his face’. Mk 1:40 has ‘kneeling’ and Mt 8:30 ‘worshipped’ [This clearly supports the fact the man recognized the deity of Jesus.]  All three attitudes were possible one after the other.  All three Synoptics quote the identical language of the leper and the identical answer of Jesus.  His condition of the third class turned on the ‘will’ of Jesus, who at once asserts His will and cleanses him.”


b.  “The healing has a general setting but lacks a specific locale.  In mentioning ‘one of the cities,’ Luke alludes to the continuation of Jesus’ commission presented in Lk 4:43–44.   Galilee is still in view here, because the context of the previous account describes an event on the Lake of Gennesaret in Galilee.  The approaching man is full of leprosy.  lepra appears to be a broad term for a whole series of skin diseases, rather than referring just to Hansen’s Disease, as it came to be known in the nineteenth century.  The disease comes in various forms and creates lesions or swollen areas on the skin.  It can attack the nerves as well.  Besides what is technically known as leprosy, the term could also refer to psoriasis, lupus, and ringworm.  Support for a broad sense here is indicated by the description for identifying a leper in Lev 13–14, where the disease described has more variation than the disease called leprosy today.  To have leprosy was to face ostracism, which was commanded in Lev 13:45–46 (also 2 Kg 7:3; Lk 17:12).  To have leprosy and be excluded from normal society was difficult both socially and psychologically.  The ostracism was not cruel; it was necessary because the condition was contagious.  The disease’s association with ritual uncleanness also produced associations of the disease with sin.  Godet (1875: 1.259) describes the overall effect of the disease as a form of ‘living death.’   Leviticus 14 details what happens if and when the uncleanness passed, but in the OT the priests were not expected to provide healing for a leper.  Thus, for this man to approach Jesus was not only brave, it put the leper’s entire self-esteem at risk.  Whatever hope that he might have about a return to normal life was wrapped up in Jesus’ power.  The leper must have heard that Jesus was healing those in need.  Great emotion underlies the passage.  An ancient reader or observer would sense the tension and pathos.  One might compare this situation to the situation with AIDS today (1988).  The humility of the man is evident: he bows before Jesus as someone would to any superior in this culture.  ‘he implored’ describes the tone of his request. The address ‘Lord’ is more than polite address.  It reflects a recognition that Jesus has the capability to deal with the problem, though a reference to full deity is unlikely [Is there such a thing as partial deity?], given that even Jesus’ disciples did not see him this way yet [wrong assumption, wrong conclusion].  Jesus is addressed with respect because God is working through him.  The leper probably sees Jesus as a prophet.  The request centers on Jesus’ willingness to heal, not on His capability to do so [this statement ignores the verb ‘You are able’, which clearly deals with Jesus’ capability.  The question in Greek is put in a third-class condition form, that is, the leper is not sure what Jesus might do.  Custom and law suggest that the leper should be isolated, maybe even that he is guilty of severe sin, but the isolated man knows that Jesus can reverse his condition and cleanse him.  The reference to cleansing places a spiritual focus over the entire event.  It is an abnormal and polluted condition with which Jesus is asked to deal.  The request for healing is clear, and any suggestion that the man is simply asking for recognition of an already accomplished natural healing is clearly wrong.  If that were the case, all the leper would need to do is see a priest.  This ‘recognition’ view attempts to remove the miraculous character of the healing.  Such a view is naturalism gone awry when it encounters Jesus’ works in the Gospels.  Lk 5:13–14 leaves no doubt that the leper had the disease before coming to Jesus and that he left without the disease.”


c.  “Here was a man who needed to be changed, for he was a leper.  In spite of modern medical advances, an estimated 10 million people around the world have leprosy.  One form of leprosy attacks the nerves so that the victim cannot feel pain.  Infection easily sets in, and this leads to degeneration of the tissues.  The limb becomes deformed and eventually falls off.   Leprosy was used by Isaiah as a picture of sin (Isa 1:4–6), and the detailed instructions in Lev 13–14 would suggest that more was involved in the procedure than maintaining public health.  Like sin, leprosy is deeper than the skin (Lev 13:3) and cannot be helped by mere ‘surface’ measures.  Like sin, leprosy spreads; and as it spreads, it defiles.  This man not only needed to be changed, but he wanted to be changed.  Lepers were required to keep their distance, but he was so determined that he broke the Law and approached the Lord Jesus personally.  Throughout his Gospel, Luke makes it clear that Jesus was the Friend of the outcast, and they could come to Him for help.  The man humbled himself before the Lord and asked for mercy.”


d.  “This leper addressed Jesus as Lord as Simon had also done.  Though the term was often used as one would today use ‘sir,’ it seems to have stronger import here.”


e.  “Leprosy as portrayed by Luke was almost certainly unrelated to the disease so identified in modern times [why?], and in any case cannot be adequately understood in biomedical terms.  Since lepers were not welcome within the boundaries of a city, how is it that Jesus encounters this leper ‘in one of the cities’?  [Because the man was desperate for help and willing to ignore the Law to get the help he needed.]  The leper’s initial response to Jesus is familiar.  His bowing to the ground, his begging, his assertion that Jesus is able to help him even if he is not willing, and his use of the term ‘Lord’ with reference to Jesus—these details underscore the authority and superior status of Jesus and the deference, humility, and dependence of the leper.  Not so clear is the nature of his request.  The emphasis clearly falls on cleanliness, but is Jesus being asked to pronounce the leper clean, or actually to cure him of his disease?  The leper asserts that Jesus is able to cleanse him, but this would not be strictly true if he were asking to be pronounced clean by Jesus; according to the Levitical code this task was reserved for priests.  Moreover, Luke announces not that the leper was made clean, but that the leprosy ‘left him’—suggesting that this man was released from a condition whose basis was diabolic.  Hence, it seems clear that this man seeks (and receives) healing from Jesus.”


f.  “Lk 5:12 indicates that the disease had reached an advanced stage, which would suggest that most of the body had been affected.”


g.  Here we see the first and fundamental qualification for coming to Jesus—an awareness of one’s condition. The poor man not only said he was unclean—he knew he was unclean.  He truly believed there was nothing within him commendable to God. Thus he was in the perfect posture to receive grace.  God does not come to the self-sufficient, those who think they have no need or imagine they can make it on their own.  The humble leper put his whole soul into worship as he lay prostrate before Christ.  He worshipfully submitted to Christ as the only possible source of his healing.  The third factor is faith.  The Greek tense in the parallel passage in the Gospel of Mark indicates that he repeated this several times.  No doubt he had heard of Jesus’ miraculous power and, listening to Him, that day came to the conclusion that Christ was omnipotent.  But what is more significant is that the leper said, ‘You can make me clean.’  The leper knelt flat on his face before Christ in humble prostration.  He was fully aware of his hopeless, leprous condition, and yet he believed Christ could heal him.”


h.  “The leper did not doubt Jesus’ competence to heal; he was uncertain of Jesus’ willingness.”


i.  “The leper’s petition reveals that his falling on his face and his calling Jesus ‘Lord’ means far more than ‘sir’.  He believes fully in the power of Jesus to heal even his advanced leprosy.  The man’s humble submission, his placing his own sad case completely into the hands of Jesus just as a true child of God must always place himself into God’s hands, mark his faith in Jesus as being of the highest type.”
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