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

 is the transitional/parenthetical use of the postpositive conjunction DE, meaning “(Now” plus the adverb of manner HOMOIWS, meaning “likewise; in the same way” and the adjunctive use of the conjunction KAI, meaning “also.”  This is followed by the accusative direct object from the proper nouns IAKWBOS, IWANNĒS with an additive use of the conjunction KAI, meaning “James and John.”  With this we have the appositional accusative direct object from the masculine plural noun HUIOS plus the genitive of relationship from the masculine singular proper noun ZEBEDAIOS, meaning “the sons of Zebedee.”  There is no verb here, which suggests the ellipsis of the verb EIMI, meaning “to be: [were].”

“(Now in the same way also [were] James and John, sons of Zebedee,”
 is the nominative subject from the masculine plural relative pronoun HOS, meaning “who” and referring to James and John.  Then we have the third person plural imperfect active indicative from the verb EIMI, meaning “to be: were.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that James and John produced the state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine plural noun KOINWNOS plus the instrumental of association from the masculine singular article and proper noun SIMWN, meaning “partners with Simon).”

“who were partners with Simon).”
 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the masculine singular article and proper noun SIMWN, meaning “to Simon.”  Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“And then Jesus said to Simon,”
 is the negative adverb MĒ with the second person plural present passive imperative from the verb PHOBEW, which means “to be afraid.”


The present tense is a tendential present for an action that is proposed but not yet taking place.


The passive voice indicates that Peter is receiving the action of being afraid.


The imperative mood with the negative MĒ demands/requests that an action in progress be stopped.  This is called an imperative of prohibition, which is translated by use of the word “stop.”

Then we have the preposition APO plus the ablative of origin from the masculine singular article HO with the temporal adverb NUN, meaning “from the now” literally, or as our English idiom says: “from now on.”  This is followed by the accusative direct object from the masculine plural noun ANTHRWPOS, meaning “men.”  Finally, we have the periphrastic combination of the second person singular future deponent middle indicative of the verb EIMI, meaning “you will be” plus the second person nominative masculine singular present active participle of the verb ZWGREW, which means “to catch; to capture alive.”


The future tense is a predictive future, which affirms what will take place.  The present tense of the participle indicates and continuing action.


The deponent middle voice plus the active voice combine to indicate that Peter will produce the action of catching men.


The indicative mood is declarative for a simple statement of fact.  The participle is circumstantial, but governed by the indicative mood in the finite verb.

“‘Stop being afraid, from now on you will be catching men.’”
Lk 5:10 corrected translation
“(Now in the same way also [were] James and John, sons of Zebedee, who were partners with Simon).  And then Jesus said to Simon, ‘Stop being afraid, from now on you will be catching men.’”
Explanation:
1.  “(Now in the same way also [were] James and John, sons of Zebedee,”

a.  Luke continues with a parenthetical statement about the other disciples who were with Peter to witness this miracle.  The other disciples are the two brothers James and John, who are also identified as the sons of Zebedee, so that there is no mistaking who the witnesses were.


b.  The “way” being referred to here looks back to Peter’s amazement or astonishment.  They were awestruck the same exact way that Peter was by this miracle haul of fish.

2.  “who were partners with Simon).”

a.  Luke then adds a small fact on the background of these two brothers, which shows their relationship with Simon.  The two brothers were business partners in the fishing business with Simon.  Now we know who was in command of the other boat.  This indicates a close, trusting relationship between Simon, Andrew, James and John.  Not only had these men grown up together in Capernaum, but had gone into business together.  This suggests that they had been lifelong friends.


b.  Even though Andrew is not mentioned directly in the story, it is hardly likely that he would not have been there that morning, after spending all night working with them.  Where else would he be except with the Person he first called “the Messiah,” Jn 1:41.

c.  So here we have Luke presenting to us the eyewitnesses to this miracle—at least three as required by the Mosaic Law (and probably a fourth and many more).
3.  “And then Jesus said to Simon, ‘Stop being afraid, from now on you will be catching men.’”

a.  Luke then returns us to the storyline by telling us what Jesus said in response to Peter’s request for Him to please depart from him.  Jesus ignores Peter’s request to leave.  He isn’t going to leave Peter.  As He will tell all the disciples later, Jn 14:18, “I will not leave you as orphans.”  Jesus wasn’t about to leave Peter any more than Peter as about to leave Jesus.


b.  Jesus tells Peter to stop being afraid.  Why?  What was Peter afraid of?  Peter made no mention of being afraid and Luke said nothing in the previous context about him being afraid.  Peter as a sinner in the presence of God incarnate and he recognized the fact that he had just sinned by a subtle insinuated slander of Jesus in the remark he made about the fact they had worked hard all night and caught nothing.  Peter was afraid of the justice of God acting in judgment against him, which he certainly deserved.  As a clearly sinful man, he did not want to be in the presence of a holy God.  So Jesus tells him to stop being afraid of any retribution from Him.  By saying “stop being afraid” Jesus is in effect telling Peter that everything is alright.  (The same words are used by Jesus to the women at the grave after His resurrection.)  Jesus isn’t mad at him and Jesus isn’t going to discipline him.  It is an indirect statement of forgiveness.  A wave of relief probably rushed over Peter after hearing these words.


c.  Jesus then abruptly changes the subject in order to give Peter something to think about other than his fear.  Jesus tells Peter (and by implication the others as well) what their future profession will be—they will no longer be fishermen, but fishers of men.  They will catch men in the nets of the gospel and snatch them out of the deep, dark waters of the cosmic system of Satan.  They will be evangelists, proclaiming the gospel to the Jew first, but also to the Gentiles.  In fact, Peter will be the first disciple to go to the Gentiles at the home of Cornelius (Acts 10).


d.  It is likely that Peter didn’t understand at this point what it meant to catch men.  It is probably certain that he didn’t think he was going to be a policemen, detective, or bail bondsman.  Jesus may have had a greater explanation that is not recorded here, but based on what Luke says it is more likely that Peter had no idea what Jesus meant by this statement.  All he knew was that his life as a fisherman was apparently over.

4.  Commentators’ comments.


a.  “Peter is to be a catcher of men, not of fish, and to catch them alive and for life, not dead and for death.  Pentecost will one day prove that Christ’s prophecy will come true.  Much must happen before that great day.  But Jesus foresees the possibilities in Simon and he joyfully undertakes the task of making a fisher of men out of this poor fisher of fish.”


b.  “Peter and those with him (probably Andrew) were not the only ones amazed at these events.  James and John, the sons of Zebedee, also were amazed.  Koinōnoi (= partners) probably identifies James and John as business companions of Peter.  The term differs from metochois, (= companions) in 5:7.  Jesus does not chastise the humble sinner. He calms him with the call not to fear.  Seeing God’s power is not a cause to fall back and withdraw from God, but is an opportunity to draw near to Him.   Thus, Jesus comforts the fishermen.  They will share in His work and vocation.  Jesus again addresses Peter only, though the response of 5:11 suggests that the promise applies to more than him.  Peter represents the disciples.  Jesus does not call Peter, as in Mk 1 and Mt 4, and ask Peter to follow him in discipleship.  Rather, Jesus promises him what his vocation will be.  This difference may well confirm that this event is different from the formal call in Mark and Matthew and that the Lucan event serves, historically speaking, to confirm that call.  In other words, Luke presents this event to explain the call to discipleship found in Mark 1 and Matt. 4, an event that is well known if either of the other Gospels is known to his audience.  Again, the knowledge and directing work of Jesus are stressed here.  The disciples are in capable hands. The phrase ‘from now on’ stresses, as Luke often does, that things change from this moment on.  A genuine meeting with Jesus alters one’s perspective.  We can see why Luke presents this account as a key description of the disciples’ gathering in the Galilean ministry.  The promise specifically is that Peter will catch people.  The figure is one of rescue from danger.  The figure focuses on the catch.  Some have been bothered by the figure in that fish are caught to die, while people are rescued for God.  However, the point is the idea of gathering and rescue.  The reversal of the normal imagery is revealing as well as surprising.  God is in the business of saving humanity, and some will help Him in the catch.  The idea of being caught alive pictures an entry into a new and vibrant life and does not describe just the moment of saving.  In addition, the phrase ‘will be catching alive’ portrays the mission as an ongoing task.  The promise is one of being engaged continually in evangelism.”


c.  “Disciples will no longer catch dead fish in order to sell them in the marketplace, but will catch people, giving them liberty.  Jesus’ phrase ‘from now on’ emphasizes the disciples’ break with the past, a topic advanced even further by verse 11.”


d.  “The exact sense is to ‘catch alive’—‘from now on you will catch men alive.’  Catching men not for death but for life would be Peter’s mission.  Of course, this was famously fulfilled in Peter’s life.  When he was arraigned before the Sanhedrin his catch had grown to 5,000 (Acts 4:3-4).  Throughout Peter’s life the number grew and grew and grew.  What a glorious description of gospel ministry.”


e.  “Jesus will not depart from the sinner, but calls him into the close association of discipleship as He prophesies that from this point onwards he will begin a new life, taking not fish but men.”


f.  “In the command to stop fearing this sinful man Peter receives his Lord’s absolution [forgiveness]; for Jesus pronounces absolution in many ways.”
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