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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”  Then we have the adverb of manner PANTWS, meaning “by all means, certainly, probably, doubtless Acts 28:4; Lk 4:23.”
  This is followed by the second person plural future active indicative from the verb EIPON, which means “to say.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the people of Nazareth will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.  Next we have the accusative direct object from the feminine singular article and noun PARABOLĒ with the demonstrative pronoun HOUTOS, meaning “this proverb.”

“And He said to them, ‘Doubtless you will say this proverb to Me,”
 is the vocative masculine singular from the noun IATROS, meaning “Physician.”  Then we have the second person singular aorist active imperative from the verb THERAPEUW, which means “to heal.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Physician (Jesus) is expected to produce the action.


The imperative mood is a command.

This is followed by the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “yourself!”

““Physician, heal yourself!””
 is the accusative direct object from the neuter plural relative pronoun HOSOS, meaning “Whatever.”  Then we have the first person plural aorist active indicative from the verb AKOUW, which means “to hear: we heard.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the people of Nazareth produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative neuter plural aorist deponent participle from the verb GINOMAI, which means “to occur, happen, take place or come to pass.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (whatever) producing the action.


The participle is circumstantial.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and proper noun KAPHARNAOUM, meaning “at Capernaum.”

“Whatever we heard occurred at Capernaum,”
 is the second person singular aorist active imperative from the verb POIEW, which means “to do; perform.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is an entreaty bordering on a command.

Then we have the adjunctive/additive use of the conjunction KAI, meaning “also.”  This is followed by the adverb of place HWDE, meaning “here.”  Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun PATRIS with the possessive genitive from the second person singular personal pronoun SU, meaning “in Your hometown.”

“do also here in your hometown.’”
Lk 4:23 corrected translation
“And He said to them, ‘Doubtless you will say this proverb to Me, “Physician, heal yourself!”  Whatever we heard occurred at Capernaum, do also here in your hometown.’”  
Mt 13:54-56, “He came to His hometown and began teaching them in their synagogue, so that they were astonished, and said, ‘Where did this man get this wisdom and these miraculous powers?  Is not this the carpenter’s son?  Is not His mother called Mary, and His brothers, James and Joseph and Simon and Judas?  And His sisters, are they not all with us?  Where then did this man get all these things?’”

Explanation:
1.  “And He said to them, ‘Doubtless you will say this proverb to Me,”

a.  Luke continues to describe the sermon of Jesus in the synagogue in Nazareth.  From the previous context we have the following: “Then He began by saying to them, ‘Today this Scripture has been fulfilled in your hearing.’  And everyone kept on speaking well of Him, and wondering because of the gracious words which were going forth from His mouth; and they were saying, ‘Is this not the son of Joseph?’  And He said to them, ‘Doubtless you will say this proverb to Me, “Physician, heal yourself!”  Whatever we heard occurred at Capernaum, do also here in your hometown.’”  It is difficult to be certain exactly what Luke is describing.  There are two possibilities, with neither possibility being more favorable than the other:



(1)  Jesus makes His declaration that this Scripture has been fulfilled in their hearing.  Then Jesus continues His sermon in which He says more gracious words, which are not recorded by Luke, and while Jesus does so, the men in the congregation are starting to murmur about Jesus being the son of Joseph, whom they have watched grow up in their town.  Then Luke continues describing the rest of Jesus’ sermon.  This is the view taken by most commentators.



(2)  Another possibility is that Luke’s comment about everyone speaking well of Jesus and wondering at His gracious words is a parenthetical editorial comment by Luke that is unrelated to the sermon.  In other words Luke interrupts Jesus’ sermon by inserting this editorial aside to demonstrate the change in attitude of the people toward Jesus, that change taking place based upon what Jesus said to everyone upon arriving in town the day or two before the sermon and what Jesus says on the day of His sermon.  Luke’s comment would then be retroactive exposition, a style of writing not uncommon among ancient writers, especially Jewish writers (assuming Luke got his source material from a Jewish writer, such as Matthew or Mark or Mary or one of Jesus’ brothers).


b.  Whether or not we have a parenthetic break in the sermon or not is impossible to decide, but what is certain here is that Luke at this point continues to describe the sermon of Jesus.  There may or may not have been intervening gracious comments by Jesus after making His declaration about the fulfillment of Isa 61:1-2a, but context of Jesus’ declaration and the continuation of the sermon flow together perfectly: “Today this Scripture has been fulfilled in your hearing.  Doubtless you will say this proverb to Me, ‘Physician, heal yourself!’”  Reading Jesus’ sermon in this way makes us wonder if there was a long dramatic pause between the first statement and the second statement, which left time for the men to ask one another ‘Is this not the son of Joseph?’, but it also removes the thought of the ‘gracious words’ spoken by Jesus, since there are none.


c.  In any case, Jesus goes on by telling the congregation that there is no doubt in His mind that they will quote a proverb to Him, which is a form of rebuke.  They have heard Jesus say that He is the fulfillment of Isaiah’s ‘Servant of the Lord’.  The people’s response to this is, ‘You are crazy.  There is something mentally wrong with you.’  “In Nazareth Jesus attributes to His doubting hearers the reproach: ‘Physician, heal yourself’, which must have been a well-known utterance of ancient skepticism.”

2.  ““Physician, heal yourself!””

a.  “This was a well known proverb. It may be found in the Talmud, “Physician, heal your own lameness.”
  Jesus is the physician.  There two ways of looking at this:



(1)  Jesus recognizes that the people expect Him to first fix whatever is wrong with Himself (His wrong thinking that He is the Messiah).



(2)  Jesus recognizes that the people expect Him to first do miracles among them to prove He is the Messiah, then they will believe Him.  (This is the interpretation by Robertson which follows in the next point and flows with the context that follows.)

b.  “Luke the physician alone gives this saying of Jesus.  The proverb means that the physician was expected to take his own medicine and to heal himself.  This proverb in various forms appears not only among the Jews, but in Euripides and Aeschylus among the Greeks, and in Cicero’s Letters.  And the Chinese used to demand it of their physicians. The point of the parable seems to be that the people were expecting Him to make good His claim to the Messiahship by doing here in Nazareth what they had heard of His doing in Capernaum and elsewhere. ‘Establish your claims by direct evidence’.  This same appeal was addressed to Christ on the Cross (Mt 27:40, 42).  There is a tone of sarcasm towards Jesus in both cases.  Jesus applies the proverb to himself as an interpretation of their real attitude towards Himself.”

3.  “Whatever we heard occurred at Capernaum,”

a.  Jesus continues to describe the thoughts of the men of Nazareth, who are skeptical about Him being Isaiah’s ‘Servant of the Lord’, that is, the Messiah.  As Jn 2:24b-25, “because He Himself knows all men, and because He had no need that anyone testify concerning man; for He Himself knew what was in man.”  Jesus knew exactly what they were thinking.


b.  The people of Nazareth had heard about the miracles at Capernaum according to Mk 1:28, “And His fame went out immediately everywhere into all the region of Galilee.”


c.  What had occurred at Capernaum?  The many miracles of Jesus:



(1)  Mk 1:21-27, the healing of  a man with an unclean spirit.



(2)  Mk 1:30-31, the healing of Peter’s mother-in-law.



(3)  Mk 1:32, the healing of all those who were demon possessed.



(4)  Mk 1:39, “And He went into their synagogues in all Galilee, preaching and casting out the demons.”



(5)  Mk 1:40-43, the healing of a leper.



(6)  Mk 2:3-12, the healing of a paralytic.



(7)  Mk 3:1-5, the healing of a man with a withered hand.



(8)  Mk 3:10, “for He had healed many, with the result that all those who had diseases pressed upon Him in order to touch Him.”

4.  “do also here in your hometown.’”

a.  The men of Nazareth didn’t want to hear any more sermons or explanations of Scripture.  They wanted miracles.  They wanted Jesus to perform all the miracles among them that He had performed for others.


b.  The reasoning of the people of Nazareth was, “If You healed everyone in Capernaum and everyone brought to You in Capernaum, why not do the same thing for Your own people here in Nazareth?  This is Your hometown and we are the people who watched You grow up.  You are one of us.  Don’t we deserve the same or more than the people of Capernaum?”


c.  The attitude of these people was one of arrogant expectation.  They weren’t asking Jesus to be gracious to them; they were demanding that He do for them what He had done for others.  Without saying it, they are displaying their negative volition to His being the Messiah.  They want proof in the form of miracles.  And if He can’t perform the miracles, then He is lying about being the Messiah, and therefore, deserves to die.

5.  Commentators’ comments.


a.  “The message produces the crowd’s desire for visible signs, though it is Jesus who expresses the thoughts of His audience.  Jesus operates as a prophet here.  Jesus responds by noting what the audience will ask of Him.  Jesus, the prophet, is reading their collective mind.   The proverb is a popular one.  The proverb’s meaning is variously interpreted.  Many suggest that the request is, ‘Do at home what you have done elsewhere’.  The only problem with this view is that it requires the word seauton, yourself, be read as a reference to the town or else as a figure meaning ‘heal your own people’ (a corporate force to the proverb that is unlikely).  This point comes in the next line, not in the proverb itself.  Others suggest that Jesus is asked to prove His claims.  He is to show His stuff, so He may be believed.  It is a ‘You profess, so now produce’ mentality.  This is probably the way the remark is intended, since it fits the proverb more directly.  Jesus has asked the townspeople to believe that He is a significant figure, and they are hesitant until He shows them.  The test of a prophet is in His message, not in His signs (Dt 13:1–3).  The request to do signs will linger throughout Jesus’ ministry.  The line immediately after the proverb requests that Nazareth receive the same treatment as Capernaum.  It is clear that Jesus’ work at Capernaum, a Galilean town located on the west shore of the Lake of Gennesaret, did not go unnoticed in Nazareth.”


b.  “The problem was that His listeners would not believe in Him.  They saw Him only as the son of Mary and Joseph, the Boy they had watched grow up in their own city.  Furthermore, they wanted Him to perform in Nazareth the same miracles He had done in Capernaum, but He refused.  That’s the meaning of the phrase, ‘Physician, heal thyself.’  Do a miracle!”


c.  “‘You will say’ indicates Jesus’ inside knowledge of the thoughts of His audience,… which is apparently characteristic of a Spirit-endowed prophet.  Jesus is simply drawing out the implications of the audience’s reaction in the present.  ‘Doctor, cure yourself!’ appears to have been used rhetorically in a way that has direct bearing on our understanding of the interchange between Jesus and His audience in this scene.  It [was] employed in an argument to insist that one must not refuse to do to one’s own relations the favors one does to others.  In effect, Jesus counters their assumptions that, as Joseph’s son, He will be especially for them a source of God’s favor.  Why will Nazareth not be a beneficiary of Jesus’ ministry?  Their assumption that Jesus will act as ‘one of us’ stands as a primary obstacle to their receiving through Him God’s favor.  His is a ministry to all, and especially to those who have no claim to status or favor with God.”


d.  “Jesus, reading their minds, knew they did not believe Him and would want proof of what He was claiming, proof like the miracle.  Imagine Jesus’ yearning that these people, His home folk whom He had known all His conscious human life, would respond favorably to the message of salvation.  Instead, however, they would not accept Him unless He performed some sign.  He articulated their unspoken thoughts!  In reply to their unvoiced demand, Jesus explained that being an Israelite does not entitle one to demand miracles from God.  Miracles are only given to those with faith in Him and are not given as a sign to unbelievers.”


e.  “Having heard Jesus speak, the people expect that He will now go on to do mighty works, but in fact, since His words have not met with faith, Jesus cannot go on to perform signs.  He will not perform signs to satisfy human jealousy or lack of faith.  Rather, He sees a further proverb fulfilled in Nazareth.”
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