John 1:1
Luke 4:12



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer: answering.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice functions in an active sense with Jesus producing the action.


The participle is a circumstantial participle.

Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the devil.  Next we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“And answering, Jesus said to him,”
 is the conjunction HOTI, which introduces direct discourse and is translated by quotation marks.  With this we have the third person singular perfect passive indicative from the verb EIPON, which means “to be said: It is said.”


The perfect tense is an intensive perfect, which emphasizes the present state as a result of a past action.


The passive voice indicates that what is said receives the action of being spoken.


The indicative mood is declarative for a simple statement of fact.

“‘It is said,”
 is the negative OUK, meaning “not” plus the second person singular future active indicative from the verb EKPEIRAZW, which means “to tempt; to test.”


The future tense is an imperative future, in which the future tense is used with an imperative sense.  This is brought out in translation by use of the auxiliary verb “shall.”


The active voice indicates that the devil (or anyone else) is not to produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine singular noun KURIOS plus the article and noun THEOS with the possessive genitive from the second personal pronoun SU, meaning “the Lord your God.”

““You shall not tempt the Lord your God.”’”
Lk 4:12 corrected translation
“And answering, Jesus said to him, ‘It is said, “You shall not tempt the Lord your God.”’”
Mt 4:7, “Jesus said to him, “On the other hand, it is written, ‘YOU SHALL NOT PUT THE LORD YOUR GOD TO THE TEST.’”

Explanation:
1.  “And answering, Jesus said to him, ‘It is said,”

a.  Luke concludes the final temptation of Jesus by Satan by telling us Jesus’ answer to Satan’s quotation of Ps 91:11-12 (‘He will command His angels concerning You to guard You,’

and, ‘On their hands they will lift You up, in order that You will never strike Your foot against a stone.’)

b.  The devil attempted to use Scripture against Jesus with an improper application of the intent of Scripture and Jesus will answer with a quotation of His own from Scripture that is applies perfectly to this situation and Satan’s sinfulness.


c.  The phrase “It is said” is synonymous with the phrase “It is written.”  Both phrases refer to the quotation of Scripture.  Jesus could have just as easily have said, “Scripture says.”


d.  Notice that Jesus never argues with Satan.  This is not a debate.  Jesus states the truth, which Satan is unable to refute.  The devil does all the twisting of Scripture in order to try and meet his objectives, while Jesus simply lives and speaks according to the truth in compliance with the will of the Father.


e.  Jesus now quotes from Dt 6:16, “You shall not put the Lord your God to the test, as you tested [Him] at Massah.”  “Jesus cites Dt 6:16, which refers to how the Israelites had tested God at Massah by refusing to accept that God was among them until he wrought a sign for them (Ex 17:7).”

2.  ““You shall not tempt the Lord your God.”’”

a.  This is a command using the future tense rather than an imperative mood.  This is done to emphasize the dogmatic and stern nature of the command, so as to not suggest that it is an entreaty by God to His creatures.  God is not asking His creatures to not test Him; He is demanding that they not do so.


b.  The test or tempt God is to question His virtue, honor, integrity, honesty, and righteousness.  This is what Satan has done since his fall.  It is blasphemy and God will not stand for it.


c.  Some believers in the Old Testament were requested by God to test Him, so that He might pass their test and prove His integrity, but that is not the same thing as a person questioning or doubting the integrity of God.



(1)  Jud 6:39, “Then Gideon said to God, ‘Do not let Your anger burn against me that I may speak once more; please let me make a test once more with the fleece, let it now be dry only on the fleece, and let there be dew on all the ground.’”



(2)  Mal 3:10, “‘Bring the whole tithe into the storehouse, so that there may be food in My house, and test Me now in this,’ says the Lord of hosts, ‘if I will not open for you the windows of heaven and pour out for you a blessing until it overflows.’”


d.  The scribes and Pharisees were constantly putting Jesus to the test by demanding a sign from Him to prove He was the Messiah, because they didn’t believe His truthfulness in telling them that He was the Messiah.  Mk 8:11; Lk 10:25 and many other passages.


e.  God does not have to prove He is God.  Nor does He have to prove that He tells the truth.  God is the truth.  God doesn’t need to prove He keeps His word.  He does so to a thousand generations, Dt 7:9, “Know therefore that the Lord your God, He is God, the faithful God, who keeps His covenant [promise] and His lovingkindness [unchanging love] to a thousandth generation with those who love Him and keep His commandments;”


f.  Therefore, Jesus points out to Satan that he is in a state of sinfulness, since he is attempting to test the integrity of God the Father to prove that the Father will not keep His word and have the guardian angels protect Jesus from certain death after willfully throwing Himself off the pinnacle of the Temple.  If Jesus had done so, then the Father would have honored the free will decision of Jesus, the guardian angels would not have caught Him and lifted Him up, and God’s promise in Ps 91:11-12 would have been proven to be a lie, which Satan then could use against God to demand freedom from his judgment to the lake of fire.  Satan would argue that if God doesn’t keep His promises written in Scripture, then God is a liar and no better than I am.  Therefore, I do have equality with God and He has no right to condemn me.  Satan is a tricky little devil.
3.  Commentators’ comments.


a.  “Jesus refuses the devil’s attempt to test God’s miraculous protection.  Such a test would be presumptuous of Jesus, because it would be artificially created and really would be unbelief masquerading as faith.  The premise behind the test is that maybe God will not protect the Son.  Jesus recognizes the offer for what it really is and, citing Dt 6:16, refuses to jump.  In its OT context, Dt 6:16 is a reminder to the nation, as it enters the land, not to test the Lord as it had done at Massah (Ex 17:1–7).  In Exodus, the nation had presumed on the Lord’s guidance and deliverance by complaining that they never should have come out of Egypt.  Freedom and manna were not enough.  Jesus is comparing the devil’s offer to such a test.  It says in effect, ‘I do not think you will take care of me as Son, so to be sure I am going to place You in a situation where You must take care of Me now and on My terms.’  The demanding of miraculous protection, where it is not needed, is not faith or loyalty.  It is sin.  So Jesus refuses.  God had proclaimed Jesus to be the Son at His baptism, so Jesus will rest on His promise [word].  Jesus will need such loyalty and faith in light of what He will face.”


b.  “Jesus came out of the wilderness a victor, but Satan did not give up.  He watched for other opportunities to tempt the Savior away from the Father’s will.”


c.  “Jesus recognizes the devil’s strategy as an attempt to deflect Him from His single-minded commitment to loyalty and obedience in God’s service, and interprets the devil’s invitation as an encouragement to question God’s faithfulness.  Israel had manifested its doubts by testing God, but Jesus refuses to do so.”


d.  “Even the very highest and best ends do not justify operating contrary to God’s will.  Years before, the Israelites tested God by complaining about His provision when God provided water by having Moses strike a rock.  “And he called the place Massah and Meribah because the Israelites quarreled and because they tested the Lord saying, ‘Is the Lord among us or not?’” (Ex 17:7).  Their disgraceful, faithless actions brought inevitable action by God.  The message is clear: do not attempt to force God to act.”


e.  “Jesus is in no danger, but Satan wants Him to deliberately throw Himself into mortal danger.  And to do so for no reason whatever save to test God regarding His promise—as if God had not proved often enough that He helps His own and keeps His Word.  Such plunging oneself into mortal danger without necessity may look like supreme, heroic trust in God and thus as supreme proof of being truly a son of God.  That is the lure of this temptation.  This is in reality false trust and thus, as Jesus points out, nothing but tempting God, of which no true son of God would ever be guilty as little as he would be guilty of lack of trust.  All lack of trust and all false trust are closely related.  Both tempt and challenge God with their presumptions as to what He must really do to keep His promises.  For Jesus to throw Himself down from the Temple height is to go presumptuously beyond God’s promise and thus to tempt God and to sin against Him and His promise.  For Jesus not to trust God for needed food is to go presumptuously against His promise in the other way and thus to sin against Him and His promise.  And so the tempter is again vanquished.”
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