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

 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person singular perfect passive indicative from the verb GRAPHW, which means “to be written.”


The perfect tense is an intensive perfect, which emphasizes the present existing state of being as a result of a past, completed action.  This is brought out by the translation “it stands written.”


The passive voice indicates that the Scriptures or word of God receive the action.


The indicative mood is declarative for a simple statement of fact.

“for it stands written,”
 is the conjunction HOTI, which is used to introduce direct discourse (a quote) here and is therefore translated as quotation marks.  Then we have the dative direct object from the masculine plural article and noun AGGELOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His angels” and referring to God’s elect angels.  This is followed by the third person singular future deponent middle indicative from the verb ENTELLOMAI, which means “to command.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that God the Father will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PERI plus the adverbial genitive of reference from the second person singular personal pronoun SU, meaning “concerning You” and referring to Jesus.

““He will command His angels concerning You”
 is the genitive neuter singular articular aorist active infinitive from the verb DIAPHULASSW, which means “to guard or protect” someone or something.


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that God’s elect angels produce the action.


The infinitive is an infinitive of purpose.

Finally, we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.

“to guard You,””
Lk 4:10 corrected translation
“for it stands written, “He will command His angels concerning You to guard You,””
Mt 4:6, “and said to Him, ‘If You are the Son of God, throw Yourself down; for it is written,

“He will command His angels concerning You”; and “On their hands they will bear You up, so that You will not strike Your foot against a stone.”’”

Explanation:
1.  “for it stands written,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The sentence thus far reads: “If You are the Son of God [and You are], throw Yourself down from here; for it stands written, ‘He will command His angels concerning You to guard You,’”


b.  Satan realizes that Jesus keeps using the word of God (the Scriptures) against him to fight off every temptation.  Therefore, the devil tries using the word of God against Jesus in an attempt to trick Him.  The quotation is taken from Ps 91:11-12, “For He will give His angels charge concerning you, to guard you in all your ways.  They will bear you up in their hands, that you do not strike your foot against a stone.”
2.  ““He will command His angels concerning You to guard You,””

a.  The subject “He” refers to God the Father in Satan’s application of the passage.  In the original Hebrew context it refers to God’s protection of Jewish believers.


b.  The future tense (“will command”) looks forward to the time of the incarnation of Jesus from the viewpoint of David, writing in 1000 B.C.  Satan is suggesting that that time has now come and God the Father has made the command to the elect angels.  What was in the future is now present and occurring.


c.  The phrase “His angels” refers to the elect angels of God the Father in contrast to Satan and the fallen angels.  The object “You” refers to the humanity of Christ in this application of what originally referred to Jewish believers.


d.  God’s command to the elect angels is to guard the humanity of Christ from any harm, especially from accidental death or death caused by another person (murder).  Satan is pointing out that God has put of wall of protection around Jesus, such that no harm can come to Him.  And therefore, whatever He does to prove that He is the Messiah will not hurt Him in any way.  The implication is that Jesus can throw Himself off of the pinnacle of the temple and the elect angels will catch Him and keep Him from dying.  This will prove to everyone who witnesses this that Jesus must be the Messiah, since the elect angels are not doing this for anyone else.


e.  Satan wants Jesus to prove He is the Messiah by the most spectacular of miracles (proving He cannot die), so that the people will all accept Him as the Messiah without His having to prove God’s love for mankind by bearing out sins and being judged for us.  Satan is suggesting that Jesus can be accepted as a popular Messiah rather than as the Lamb of God who takes away the sin of the world.  Again, Jesus can accept the crown without having to endure the Cross.


f.  In addition, by doing what Satan suggests, Jesus would be putting God the Father to the test.  By attempting suicide (which is totally against the will of God) Jesus would be forcing God to prove that He keeps His promise of protection.  The creature has no right to question or test the integrity of God.  Jesus would be questioning the Father’s integrity, which is blasphemy.


g.  So again Satan suggests that Jesus act independently of the will of the Father and go even further and test the will of the Father by forcing Him to prove how much He loves His Son by protecting Him from the ultimate harm of certain death.

3.  Commentators’ comments.


a.  “Satan does not misquote this Psalm, but he misapplies it and makes it mean presumptuous reliance on God.”


b.  “Satan takes a new approach.  Having been bested twice by Scripture, he now invokes the text on his own behalf.  The Son is to cast himself into the open air because of God’s promise of protection for the righteous.  The mere use of biblical words and promise may not convey God’s will.  The citation is given fairly faithfully, though Luke has the phrase ‘to protect you’, which Matthew does not possess.  Both writers omit the ‘in all your ways’ after the mention of protection.  The citation’s point is clear.  Satan argues: ‘God will protect those who are His, so go ahead and jump.  If you are God’s Son, Jesus, you need not worry a bit.’  In first-century culture, this type of miraculous protection was expected of wonder workers and would be a testimony of Jesus’ special position.  Jesus should trust God, and His position would be confirmed.  In addition, God’s goodness would be substantiated.  Again a lie is present, since those who were possessed by demons or followed the suggestion of evil spirits often ended up with bodily damage.”


c.  “If a child of God willfully gets into trouble and expects God to rescue him, then he is tempting God.  (For an example of this, see Ex 17:1–7.)  We tempt God when we ‘force’ Him (or dare Him) to act contrary to His Word.  It is a dangerous thing to try God’s patience, even though He is indeed long-suffering and gracious.”


d.  “The devil quoted Ps 91:11–12 to show that the Messiah would be kept safe from harm.  However, Jesus was aware of the implication.  To receive the acceptance of the people without going to the cross would be to question whether God was really in the plan at all.”


e.  “Fundamentally, the issue here is akin to that in the first test. Jesus is radically committed to one aim, God’s eschatological agenda; the devil has an alternative aim, a competing agenda.  He wants to recruit Jesus to participate in a test of the divine promises of Ps 91.  Jesus does not deny the validity of God’s promises as quoted by the devil, but he does deny the suitability of their appropriation in this context.  He recognizes the devil’s strategy as an attempt to deflect Him from His single-minded commitment to loyalty and obedience in God’s service, and interprets the devil’s invitation as an encouragement to question God’s faithfulness.  Israel had manifested its doubts by testing God, but Jesus refuses to do so.”


f.  “Here the devil cites Ps 91:11–12 out of context [no, the devil misapplies the intent of the context], because 91:10 makes clear that God’s protection is for events that befall His servants, not an excuse to seek out such dangers.”


g.  “The devious subtlety of this temptation was demonstrated by the fact that the Jewish leaders would repeatedly ask for a special sign that Jesus was indeed the Messiah.  Recognizing that this would happen, Satan suggested that Jesus commence His ministry with just such a sign.  If Jesus had done so, then the nation would have accepted Him as Messiah because of what He could do (the spectacular) and not because of Who He is; and acceptable confidence in God arises from a recognition of Who He is, and not what He does.  In the spiritual realm Satan would then have been able to claim that God had failed in His design to appeal to His creation as a God of love, as His creation would have responded to His ability to perform the spectacular and not responded in love to His love.  The whole basis of God’s eternal relationship with His creatures, both angelic and human, would have been eternally and irrevocably compromised.”


h.  “By urging Jesus to jump, Satan was trying to take advantage of Jesus’ twice-voiced determination to trust and obey God’s Word—‘You are committed to obeying God’s Word, so obey this!’  It was a powerful, beguiling temptation. Satan was saying, in effect, ‘In the first temptations You have shown Your trust in God’s Word.  You are a faithful man!  This is what the people are looking for in a Messiah.  You are a man of faith, aren’t you?  Just jump, and the whole world will see who You really are!”


i.  “God had not promised to protect His servant in an act of foolish presumption, but only when He was walking in God’s ways.”


j.  “As a true son Jesus demonstrated his absolute trust in God regarding his bodily needs.   As a true son He rested this trust on God’s Word.  Satan aims his assault at both points.  If Jesus is such a true and trustful son of God, let him demonstrate that fact by something that is more decisive than just continuing patiently in hunger.  That, the devil implies, is a cheap way of showing real trust.  Yet, like the liar that he is, this cheap way was the very one he assailed first of all when he sought to entice Jesus to give up that trust by not waiting for bread from God but by rushing to provide it Himself.  The heroic way to prove trust, Satan says, is to test some special promise of God to the limit and on the instant.  Let Jesus throw Himself down from this great Temple height and prove that God's promise stated in Ps. 91 is true. I f Jesus has real filial trust, He will not hesitate a moment; and, of course, if God fails to keep His Word, that Word amounts to nothing, and Jesus might as well be dead  as to live and bank on empty promises.   The cunning of the temptation is doubled by the devil’s use of Scripture.  By himself quoting Scripture the devil would block any resort of Jesus to Scripture; he would wrest the sword of the Spirit from Jesus’ hand.  The devil shows himself expert in handling Scripture.  The passages he quotes seem to fit the proposal that he makes in a perfect way.  All that Satan does here is to invent an act to match the two verses he quotes.  In this case the deception does not lie in misapplying to Jesus what really does not apply to Him.  Ps 91 applies to any son of God, and certainly also to this Son.  Satan abbreviates by omitting ‘in all thy ways’.  Some find the deception in this omission as if the promise of God were conditional: to protect us only when we walk in the path of divine duty.  If the deception lay in this omission, Satan would have been overthrown very easily.  A misquotation is annihilated by the corrected quotation.  Jesus, however, makes no correction, does not point to the omitted phrase, but accepts the quotation as being substantially correct.  The deception in the use of this Scripture by Satan lies in setting one Scripture against another.  One statement is stressed, and others that should go with it are quietly disregarded.”


k. “The temptation is to prove the truth of God’s promise by putting it to the test—something which the godly man does not need to do because he has faith in God, and which is thus a sign of lack of faith.  There is no suggestion that Jesus is being tempted to be a Messiah by a spectacular demonstration of power, since there is no mention of any spectators [the fact they are there goes without saying].  Nor is it likely that the devil was enticing Jesus to commit suicide on the devil’s assumption that God would not keep His promise.  [True, but in the back of his mind without saying it, wasn’t Satan hoping that Jesus would fall to His death and therefore, not be qualified to go to the Cross.]”
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