John 1:1
Luke 3:4



 is the comparative use of the conjunction HWS, meaning “as; just as,” followed by the third person singular perfect passive indicative from the verb GRAPHW, which means “to be written: it stands written.”


The perfect tense is an intensive perfect, which describes a present state resulting from a past action.


The passive voice indicates that the statement of Isaiah received the action of being written.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of place from the feminine singular noun BIBLOS, meaning “in the book.”  This is followed by the descriptive genitive (genitive of identity) from the masculine plural noun LOGOS plus the possessive genitive or genitive of identity from the masculine singular proper noun ĒSAIAS plus the appositional/explanatory genitive from the masculine singular article and noun PROPHĒTĒS, meaning “of the words of Isaiah the prophet.”

“as it stands written in the book of the words of Isaiah the prophet,”
 is the nominative subject from the feminine singular noun PHWNĒ, meaning “A voice.”  Then we have the genitive masculine singular present active participle of the verb BOAW, meaning “to cry out: crying out.”


The present tense is a descriptive present, describing what is now occurring.


The active voice indicates that the voice produces the action of crying out.


The participle is circumstantial.

Next we have the preposition EN plus the locative of place from the feminine singular article and adjective ERĒMOS, meaning “in the wilderness.”

“‘A voice crying out in the wilderness,”
 is the second person plural aorist active imperative from the verb HETOIMAZW, which means “to prepare.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the voice is expected to produce the action.


The imperative mood is a command.

With this we have the accusative direct object from the feminine singular article and noun HODOS plus the genitive of advantage from the masculine singular noun KURIOS, meaning “the way for the Lord.”

““Prepare the way for the Lord;”
 is the accusative direct object from the feminine plural adjective EUTHUS plus the article and noun TRIBOS, meaning “straight paths.”
  With this we have the second person plural present active imperative from the verb POIEW, which means “to make, produce, or create.”


The present tense is a customary present, which describes an action that is reasonably expected to occur.


The active voice indicates that the voice is expected to produce the action.


The imperative mood is a command.

Finally, we have the genitive of advantage
 from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for Him” and referring to the Lord.

“make straight paths for Him.”
Lk 3:4 corrected translation
“as it stands written in the book of the words of Isaiah the prophet, ‘A voice crying out in the wilderness, “Prepare the way for the Lord; make straight paths for Him.”
Isa 40:3, “A voice is calling, ‘Clear the way for the Lord in the wilderness; make smooth in the desert a highway for our God.’”

Explanation:
1.  “as it stands written in the book of the words of Isaiah the prophet,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “And he came into all the neighborhood of the Jordan, proclaiming a baptism characterized by a change of mind resulting in the forgiveness of sins; as it stands written in the book of the words of Isaiah the prophet, ‘A voice crying out in the wilderness, “Prepare the way for the Lord; make straight paths for Him.”’”


b.  Luke continues the thought by comparing the characterization of John’s ministry with a statement made in the book of Isaiah.  Because Luke is writing to a Greek or Roman Gentile (Theophilus), he identifies the source for the statement about to be quoted in full as “the words of Isaiah the prophet.”  This full title clearly identifies Luke’s source as being the Jewish prophet of the Jewish Scriptures.  Luke is now going to show by quoting Isaiah the nature and characterization of John’s ministry some 750 years later.

2.  “‘A voice crying out in the wilderness,”

a.  John is characterized as a voice crying out in the wilderness.  This is the same thing John said about his own ministry as quoted by the apostle John in his gospel, Jn 1:22-23, “Therefore they [priests and Levites from Jerusalem] said to him, ‘Who are you, in order that we may give an answer to those who sent us [Annas and Caiaphas]?  What do you say about yourself?’  He said, ‘I [am] a voice, shouting in the wilderness, “Make straight the way of the Lord,” as Isaiah the prophet said.’”


b.  By identifying himself as “a voice,” John takes all the emphasis off of himself as a prophet.  He makes his message the focus of attention rather than his person.  His life wasn’t about how he lived or what he was, but about what he said.


c.  The fact he is “in the wilderness” is a metaphor for being in Satan’s kingdom, which is dead, desolate, useless land.  It is also a metaphor for the spiritual condition of Israel in which he finds himself.

3.  ““Prepare the way for the Lord;”

a.  Luke then quotes what Isaiah had to say about the Messiah’s herald and what his message would be.  The Messiah’s herald would give the command for people to “prepare the way for the Lord.”  This was the command given by a herald as he came to a city, country, district, or region before the king had to travel the rough roads.  The people were expected to go out into the roads and repair the ruts and potholes by filling them in, in order to make the king’s travel smooth and more comfortable.


b.  As soon as the king announced his travel plans, the people of that area would do everything they could to prepare the roads for more comfortable travel.  This was a benefit to them as well as to the king and his entourage.  In the case of John’s ministry the preparation was to occur in the thinking of the king’s subjects (the Jews).  They had to be prepared for the coming of the king by believing that He was coming.  They had to change their minds about what they believed and how they were living their lives in order to be prepared for the coming of the King.

4.  “make straight paths for Him.”

a.  Preparing the way for the Lord or King meant to also make straight paths for Him.  The straight path is a metaphor for doing things the right way.  The crooked path indicates a lifestyle of doing the wrong things the wrong way.


b.  The “path” is the manner in which we live our life.  The Jews were expected to live their life in a manner that was right before the arrival of their King.  By making their paths straight, they were prepared for His coming.  To continue in a crooked path in life left them unprepared for the coming of the Lord.


c.  John’s message was designed to prepare the Jewish people for the coming of their Messiah.  They needed to believe that their Messiah was coming and they needed to straighten their life out before His arrival.

5.  Commentators’ comments.


a.  “The moral hindrances to Christ’s coming are to be set aside.  This is the task of the fore-runner and his preaching.  A precise distinction between ‘humpy,’ ‘crooked,’ and ‘rough,’ ‘uneven,’ is neither necessary nor possible.  The word SKOLIOS [= crooked] still has an ethical nuance.  It expresses the ethical and social misconduct which is rooted in ungodliness and unbelief.”


b.  “Luke 3:4–6 describes the divine significance of John’s ministry.  Luke sees here the fulfillment of Isa 40:3–5.  The formula ‘as it is written’ introduces the fulfillment that Luke sees present here.  The formula is a standard way for Jewish writers to cite venerated texts.  Luke sees in John the fulfillment of the teaching of Isaiah.  In mentioning the OT text at this point, he parallels the presentation of Mt 3:1–4 in describing John the Baptist first and then mentioning the OT.  Mark, on the other hand, mentions the Isaianic fulfillment first and also notes Mal 3:1 before describing John.  Luke saves the Malachi text for Lk 7:27, which describes an Elijah-like figure who will precede the coming of God’s deliverance.  The phrase ‘in the wilderness’ is important to Luke, since it recalls the wording of Lk 3:2b.  The figures concerning the clearing of the way are standard ancient Near Eastern metaphors about clearing the way for the entry of a king or a god.  The clearing prepares for the glorious entry of the sovereign figure.  It is better to take the figure as more than a metaphor for preparing a road for a sovereign’s entry.  In other words, the actual picture has a more significant spiritual referent.  The figures in the verse are better taken as a call for a morally prepared people.  Preparation is a call to prepare morally for God’s coming.  In other words, the highway that clears the way for God’s coming is a purified heart.  The fulfillment figure who cries out in the wilderness is John the Baptist.  The preparation of the Lord’s way and the making of straight paths for Him mean clearing the way for God’s coming.  The heart that turns in repentance is to express itself in concrete acts and await God’s deliverance.  Luke’s presentation of salvation is consistent. John, the herald of God, calls for moral preparation in the wilderness before God brings His salvation in Messiah.”


c.  “John’s message was a fulfillment of the prophecy in Isa 40:3 with reflections of Malachi 3:1.  All four Gospels relate John the Baptist to Isaiah’s words (Mk 1:2–3; Lk 3:4–6; Jn 1:23). Isa 40:3 refers to ‘highway construction workers’, who were called on to clear the way in the desert for the return of the Lord as His people, the exiles, returned to Judah from the Babylonian Captivity in 537 b.c.  In similar fashion, John the Baptist was in the desert preparing the way for the Lord and His kingdom by calling on people to return to Him.”


d.  “Whereas Isa 40:3 had poetically depicted the construction of a ‘highway’ across the desert in preparation for the exiles’ exodus from Babylon, the Gospel writers applied this imagery figuratively to John’s ministry of preparation for the coming of the Messiah—the true fulfillment of the promised deliverance.”


e.  “This prophecy reflects the widespread custom that when an eminent ruler was about to visit a city, the citizens would construct a smooth, broad road so he could enter the city with due pomp and dignity.  A modern equivalent is the Champs Elysees in Paris, first used with great effect by Napoleon and his armies.  But Isaiah’s vision was far grander.  The highway was not simply a grand entrance to a city, but a great thoroughfare through a mountainous wilderness.  He saw mountains flattened and valleys filled in so that a broad superhighway could be made ready for the Messiah-King.  The point we must not miss is this: the great highway John was building was one of repentance.  The Baptist was saying, ‘Mend not your roads, but your lives.’”


f.  “In ancient times there were few paved roads.  When a king traveled, his subjects built highways for him so that his chariot would not be mired in mud or in sand.  Similarly, John was preparing the way for Jesus by his preaching so that all flesh might see God’s salvation.”


g.  “John’s preparation is the removal of the sins of the people before the coming of the Messiah.  John is the one who shouts in the desert that men must prepare the way for the Lord and make the paths straight for Him—a poetic way of saying that the way of the Lord is made easier by having a people already repentant of their sins and prepared to meet Him.”


h.  “The details symbolize the moral obstacles which have to be removed by the repentance baptism of John, in order to prepare the people for the reception of the Messiah.  Just as Oriental monarchs, when making a royal journey, send a courier before them to exhort the population to prepare roads, so the Messiah sends His herald to exhort His own people to prepare their hearts for His coming.”
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