John 1:1
Luke 3:38



 is the genitive of relationship from the masculine singular article and the proper noun, which is an idiom with the ellipsis (deliberate omission) of the masculine singular noun HUIOS, meaning “the [son] of” plus the masculine singular proper noun ENWS, transliterated as “Enos.”

“the [son] of Enos,”
 is the genitive of relationship from the masculine singular article and the proper noun, which is an idiom with the ellipsis (deliberate omission) of the masculine singular noun HUIOS, meaning “the [son] of” plus the masculine singular proper noun SĒTH, transliterated as “Seth.”

“the [son] of Seth,”
 is the genitive of relationship from the masculine singular article and the proper noun, which is an idiom with the ellipsis (deliberate omission) of the masculine singular noun HUIOS, meaning “the [son] of” plus the masculine singular proper noun ADAM, transliterated as “Adam.”

“the [son] of Adam,”
 is the genitive of relationship from the masculine singular article and the proper noun, which is an idiom with the ellipsis (deliberate omission) of the masculine singular noun HUIOS, meaning “the [son] of” plus the masculine singular proper noun THEOS, transliterated as “God.”

“the [son] of God.”
Lk 3:38 corrected translation
“the [son] of Enos, the [son] of Seth, the [son] of Adam, the [son] of God.”
Explanation:
1.  “the [son] of Enos, the [son] of Seth, the [son] of Adam, the [son] of God.”

a.  Enos is the son of Seth and father of Cainan.  He is the seventy-third generation from Joseph.  “ENOS [also transliterated as ENOSH], the son of Seth and grandson of Adam, in whose time a new religious development began, for ‘at that time men began to call upon the name of the Lord’ (Gen 4:26).  There seems to be an implied contrast to Gen 4:17–24 which records a development in another area of life, represented by Enoch the son of Cain.”


b.  Seth is son of Adam and father of Enos.  He is the seventy-fourth generation from Joseph.


c.  Adam is the son of God (by creation) and father of Seth.  He is the seventy-fifth generation from Joseph.


d.  God is the son of no one and creator of Adam.  He is the seventy-sixth generation from Joseph and the adopted son of Joseph, the husband of Mary and legal father of Jesus, but not the genetic father of Jesus.


e.  Jesus’ connection with Adam [the Son of God is the great ancestor of the ‘son of God’] emphasizes the importance of the advent of the ‘Last Adam’ to resolve the sin problem of the first Adam, and thus resolve the issue of the angelic conflict—does God love His creatures enough to save them from their own sinfulness?  The first sinner positioned in the story right next to the Last Adam, who will be proven to be sinless, though tempted far beyond anything Adam ever experienced.
2.  Commentators’ comments.


a.  “Enos is referred to in Gen 5:6 and 1 Chr 1:1.  Seth is mentioned in Gen 4:25–26; 5:3; 1 Chr 1:1.  Adam is the first man created by God’s hand in Gen 1.  He is made in God’s image.  According to Genesis, from him all the human race descends.  It is probably this connection that allows Luke to conclude the list with the unparalleled ‘son of God’. No example of such an ending exists in genealogies in the OT, Pseudepigrapha, Qumran writings, or rabbinic literature.  Nearly all commentators see an identification of Jesus with all humanity in this reference.  This universal perspective fits the Lucan concern for Gentiles.  The sonship in view here is related to but distinct from the sonship of Lk 3:21–22.  There the sonship was largely regal and messianic.  Here the sonship is more universal, grounded in God’s having formed humanity.  In the baptism, Jesus is king and is related especially to Israel, since John the Baptist’s ministry was designed to prepare the nation for Messiah.  In the genealogy, Jesus is related to all people in a way that expands the scope of His ministry to include the hopes of all. So Jesus’ sonship in its narrow and broad senses links Lk 3:21–22 to 3:23–38.  Jesus’ genealogy in 3:23–38 ties all humankind into one unit.  Their fate is wrapped up in Jesus.  His ministry, as seen from heaven, represents the focal point of history.  The introduction of the genealogy right before the commencement of His ministry serves to highlight the scope of Jesus’ concern for humans.  It points to His universal perspective.  Jesus is not some isolated minister to Israel; He does not merely minister to a tiny nation of subjected people seeking political deliverance from a dominating Rome.  Rather, He is the culmination of a line of descendants stretching back through the great men of promise like Adam, Abraham, Isaac, Jacob, and David. The lineage confirms His position and suggests His ministry’s comprehensive character.  In Him, the entire hope of the OT is inseparably and eternally bound.  In Him the fate of all divinely created humans is bound together.”


b.  “Jesus’ genealogy performs an important role in Luke’s Gospel.  The account concludes with the name Adam and then mentions that Jesus is the Son of God.  This connection indicates Jesus’ relationship to all humankind as their representative. The universal perspective fits very nicely with Luke’s emphasis on salvation for all (Acts 10:34–43; 17:22–31).  In tracing the genealogy all the way back to Adam, Luke distinguishes his genealogy from that of Matthew, who goes back only as far as Abraham (Mt 1:1–17), a choice that focuses on the national promise of a king to Israel.  Tracing the genealogy back to God would impress Hellenistic readers with the importance of Jesus.  The key feature of the genealogy is that it goes past Abraham to Adam.  The addition of that perspective alone is significant and is not to be ignored. The point of the genealogy is rather to show that Jesus has His place in the human race created by God.  Outside of Jesus, Adam is the only one related to the title son of God in Luke.   Placement of the genealogy not at the start of the Gospel but between the baptism and temptation is unusual.  With this placement, the genealogy comes between two events where Jesus’ sonship is the issue.  Rather than starting with the original ancestor, the order goes from the present back to Adam—a choice that allows Adam’s name to fall nearer the temptation account.  The unique inclusion of sonship to God brings the reader back to creation, giving a comprehensive temporal perspective.  Luke highlights God’s design in the outworking of salvation “


c.  “It is important to note an important aspect of the theology Luke expressed in his genealogy.  He related Jesus not only to Abraham but all the way back to Adam and to God.  This is an indication of the universal offer of salvation, which is common to his Gospel—that Jesus came to save all people—Gentiles as well as the nation of Israel (cf. Luke 2:32).”


d.  “In Lk 3:38 the ancestry of Jesus Christ is traced back to ‘Adam, the son of God,’ thereby testifying to the acceptance of the OT genealogies of Genesis.”
  “The genealogy goes back no further than Adam, and while all others are said to be the son of the forefather in each case, Adam is said to be the son of God; he did not come by human generation.”


e.  “No NT materials are more closely connected with Jewish forms and thought than these two genealogies; yet both are apologetic attempts to express more fully the Christian conviction that Jesus is the fulfillment of the hope of Israel.”


f.  “God has laid out for us in meticulous detail the mechanics by which He brought the seed mentioned in Gen 3:15 to fulfillment.  This was a mystery hidden from the seventy-seven generations separating Adam from Jesus Christ.  Yet the central biblical genealogy, from Genesis to Luke, consistently traced the bearer of the Savior’s genes which God first implanted in Eve.  Ponder this a while, for no man could have had the foresight fourteen centuries earlier to start this record as Moses was inspired to do, and then continue it errorless through the intervening centuries by the hand of assorted prophets, seers, and scribes!  Only God can do this!  He has revealed how all His Old Testament covenants of the Messiah find fulfillment in Jesus Christ.  But lest we should make the mistake of regarding Jesus merely as a man (which He truly was) God has forcefully reminded us of Jesus’ deity.  The wonder of the incarnation has been drawn to our attention as has its miracle.”


g.  “Christ the Son of God became a son of Adam that we sons of Adam might become sons of God.”
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