John 1:1
Luke 3:3
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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: he came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that John the Baptist produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the adjective PAS and the article and the adjective PERICHWROS, meaning “being around an area, neighboring; region around, neighborhood Mt 3:5; 14:35; Lk 4:14, 37; 7:17; Acts 14:6.  Used of a river, whose neighboring region to the right and left is designated as ‘the neighboring region of the Jordan’ Lk 3:3; ‘the people living around them’ Lk 8:37.”
  With this we have the possessive genitive or adverbial genitive of place from the masculine singular article and proper noun IORDANĒS, meaning “of the Jordan.”  The entire prepositional phrase is translated “into all the neighborhood of the Jordan.”
“And he came into all the neighborhood of the Jordan,”
 is the appositional/explanatory nominative from the masculine singular present active participle of the verb KĒRUSSW, which means “to proclaim, announce.”


The present tense is a descriptive present, describing what was occurring at that time.


The active voice indicates that John was producing the action.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular noun BAPTISMA plus the descriptive genitive from the feminine singular noun METANOIA, which means “a/an baptism/identification of/characterized by a turning about; conversion; a change of mind.”  Finally, we have the preposition EIS plus the accusative of result from the feminine singular noun APHESIS with the objective genitive from the feminine plural noun HAMARTIA, meaning “resulting in the forgiveness of sins.”

“proclaiming a baptism characterized by a change of mind resulting in the forgiveness of sins;”
Lk 3:3 corrected translation
“And he came into all the neighborhood of the Jordan, proclaiming a baptism characterized by a change of mind resulting in the forgiveness of sins;”
Mk 1:4, “John arrived, baptizing in the wilderness and proclaiming a baptism because of a change of mind resulting in the forgiveness of sins.”
Explanation:
1.  “And he came into all the neighborhood of the Jordan,”

a.  Luke continues the story of the ministry of John the Baptist by telling us where he ministered—in all the neighborhood or region or district of the Jordan River Valley.  Obviously this was because of the abundant supply of water for the purpose of conducting the ritual of baptism.  “It was the plain or valley of the Jordan as far north as Succoth (2 Chr 4:17).  Sometimes he was on the eastern bank of the Jordan (Jn 10:40), though usually on the west side. His baptizing kept him near the river.”


b.  The Jordan River Valley extends from the southern most point of the Sea of Galilee due south for forty miles to the northern most point of the Dead Sea.  John began his ministry in the southernmost area of the Jordan River Valley and ended his ministry in the northernmost area.  It is likely that he ministered on both sides of the River.

2.  “proclaiming a baptism characterized by a change of mind resulting in the forgiveness of sins;”

a.  John’s message is then briefly described by Luke as proclaiming “a baptism of conversion.”  The word “baptism” in the Greek means an identification.  Entering into the water represented identification with something.  It symbolized being identified with something else.  The word translated “conversion” is the Greek word meaning “a change of mind about something.”  The conversion takes place in the mind before it takes place in a person’s actions.  If there is no change of mind, there is no change of behavior.


b.  Therefore, John’s ritual of baptism identified the participant with the coming of the Messiah and the kingdom of God.  Those being baptized were identifying themselves with the Messiah and His kingdom.  In other words they believed that the Messiah was about to come and establish His kingdom.  (He would establish a spiritual kingdom, but they would not yet know this.)


c.  The conversion that took place, took place in their minds.  They went from thinking the Messiah wasn’t coming and establishing His kingdom to thinking that He was.  They had to change their minds from not believing in His coming to believing in His coming.  The bath or baptism symbolized this purification from sin.  The sinners’ sins were depicted as being washed away in the performance of the ritual of baptism.


d.  The result of this belief in the coming Messiah was the forgiveness of their sins.  Just as faith in Christ now results in forgiveness of sins, so it was with them.  Throughout human history anyone who believed in Christ (the Messiah) received the forgiveness of their sins.  This was true before John’s ministry, during John’s ministry, and after John’s ministry.  God’s requirement for forgiveness of sins has always been the same—faith in His Son.

3.  Commentators’ comments.


a.  “The remark that salvation consists of forgiveness of sins shows that the messianic ‘salvation’ is spiritual and will not be a political liberation.  In effect, Mk 1:4 and Lk 3:3 characterize the ministry of the precursor in the region of the Jordan as a bath of conversion ‘for the forgiveness of sins’ so as to prepare sinners for the coming of the Messiah.”


b.  “Luke’s summary of John’s ministry contains two key features: its itinerant character and its message of repentance as tied to baptism. The locale of John’s ministry was ‘the entire region of the Jordan’.  Given the Gospel of John’s comments, the ministry involved both sides of the Jordan River, since Perea was also included in the ministry (Jn 1:28; 3:23; 10:40).  Luke’s portrayal of John stresses John’s message more than it does his baptism.  Lk 3:7–18 details the message.  Here is a prophet who brings God’s message to His people.  But even in 3:3, the baptism that John brings is also associated with a message—‘repentance’.  This is not only a characteristic of John’s ministry, but also a key term for Luke.  The product of repentance, as far as John is concerned, is elaborated in the comments found in Lk 3:10–14.  Repentance produces a life lived with a sense of responsibility before a sovereign God.  [What about faith in Christ?]  It is an internal attitude that aims at a product.  This idea in a religious context speaks of a reorientation of one’s perspective from sin to God.  The term [METANOIA = a change of mind] will be a part of Jesus’ Great Commission in Lk 24:47, showing that the reorientation to which John calls his audience is part of the apostolic ministry.  The emphasis existed throughout Jesus’ ministry (the noun in 5:32; 15:7; the verb in 10:13; 11:32; 13:3, 5; 15:7, 10; 16:30; 17:3, 4).   John challenged his Jewish audience to change their thinking. Such reorienting of their relationship to God meant they were to live differently.  The nature of John’s baptism, which we shall consider shortly, suggests that it was a one-time rite.   Failure to heed John is serious and results in judgment.  To reject God’s prophet is to show one’s real position, a position outside covenant blessing regardless of one’s heritage.  John’s call is aimed at the true remnant, while those who refuse him expose where they really are.  John’s baptism is unique to him and is grounded in his prophetic office.  It is a call to commitment and includes a recognition that God is coming.  Unlike traditional Judaism, it is not a religious act related to bringing sacrifices. Rather, it is an affirmation, a washing that looks with hope for God’s coming and lives in light of one’s relationship to Him.  This attitude is much like the NT emphasis on a life of faith.  The final characteristic mentioned about this baptism is its goal.  It is directed toward the forgiveness of sins.  This statement could be read to suggest that some type of total forgiveness and efficacy is found in John’s baptism that makes the experience one of ‘becoming saved.’  However, this understanding reads back more into the event than the time of the event and the presentation of Luke will allow.  [Were not people ‘saved’ by believing in the prophet message of Isaiah, Jeremiah, etc.?  Therefore, is John any different?]  John’s baptism is a prophetic eschatological washing; that is, it is a baptism of promise that looks to the greater baptism of the Spirit.  It points forward to the cleansing that comes to those who respond to Messiah’s offer with faith.   The washing in the Jordan adds symbolism, picturing either repentance or divine cleansing or, perhaps, both.  If there be any doubt that Luke understands John in this prophetic and eschatological fashion, a glance at Acts 19:1–10 ends any such uncertainty.  Disciples who know only of John are to accept immediately the baptism tied to Jesus.  Acts 19:4 makes it clear that John’s baptism is not complete in itself, but points to faith in Jesus (also Acts 13:24).  Thus, John’s baptism represented for its Israelite audience a commitment to a new approach to God resulting in a life of fruitfulness for God and expectation of the ‘coming’ [of Messiah’].  Such life expressed compassion to all and looked for the definitive Spirit baptism.  This baptism to come is ‘the promise of the Father,’ the baptism that comes to all who turn to Jesus (Lk 24:44–49 with Acts 2:1–39).  This fundamental promise and indicator of the arrival of God’s future kingdom was a constant hope offered in the preaching of John, Jesus, and the church.  In short, John’s baptism was a step on the way to the Promised One’s forgiveness.  The repentance in view here will not only make one alter the way one lives, but also will cause one to see ‘the Mightier One to come’ as the promise of God.  To submit to this baptism is to confess one’s commitment to this perspective.  This is the essence of John’s baptism of repentance for the forgiveness of sins.”


c.  “A unique feature about John’s ministry was baptism.  Baptism was nothing new to the people, for the Jews baptized Gentile proselytes.  But John baptized Jews, and this was unusual. Acts 19:1–5 explains that John’s baptism looked forward to the coming of the Messiah, while Christian baptism looks back to the finished work of Christ.”


d.  “Repentance in general is turning from one’s own way because now he or she knows that it is not God’s way.  If repentance is a turning from, being baptized is a turning to.  It is not enough to simply reject one’s former way of life as not being God’s way; a person must turn to go God’s way.  What constitutes God’s way is Jesus Christ.  The early Christian confession was ‘Jesus is Lord; Faith in Jesus.’  In other words, the person acknowledges and Jesus is indeed God’s Anointed One (or Messiah or Christ).  It is in baptism that the early Christian (and in many places, the Christian today) made his or her official pledge of allegiance to Jesus.  It is no wonder, then, that baptism is connected to the forgiveness of sins, for without commitment to Jesus there is no forgiveness of sin, and this is the normal way in the New Testament to make that commitment.  In other words, baptism is viewed in Acts something like a marriage ceremony: it is the time when one takes the pledge of identity with Jesus.  It is how one expresses faith.”


e.  “Non-Jews who wished to convert to Judaism were required to immerse themselves in water to remove their impurity as Gentiles; John requires this act of conversion even of Jews.”


f. “This does not mean that baptism brings forgiveness of sins.  In point of fact, John’s baptism followed each person’s repentance and was a sign of it.  John called his people to repent (turn away from their sins), and the subsequent acceptance of his baptism was an indication that they had done so.  There was no power in his baptism.  Even the Jewish historian Josephus understood this, as he explained regarding John and his baptism:

“He was a good man and had exhorted the Jews to lead righteous lives, to practice justice towards their fellows and piety towards God, and so doing to join in baptism.  In his view this was a necessary preliminary if baptism was to be acceptable to God.  They must not employ it to gain pardon for whatever sins they committed, but as a consecration of the body implying that the soul was already thoroughly cleansed by right behavior.”

There is also no suggestion here that repentance is a human work that merits the forgiveness of God.  There is no hint of the idea that if we repent, God will look favorably upon us.  It is important for us to see the close connection between repentance and forgiveness, because while no amount of repentance can ever merit forgiveness in the sight of God, without repentance no soul will ever be saved.  Repentance is the telltale mark of the grace of God at work in our lives.  Saving faith and true repentance are always found together. Saved souls are repentant souls.”
   We are saved by grace and not by our change of mind or repentance.


g.  “Repentance means a change of mind or attitude that is not solely emotional, but that involves a reversal of previous thinking and conduct.  The purpose of John’s preaching was to bring men into the experience of forgiveness.”


h.  “As a prophetic sign of what was to come, John’s baptism was an effective anticipation of this future cleansing and forgiveness.  Since forgiveness was unthinkable without repentance, John summoned the people to express their repentance in baptism.”


i.  The wilderness of the Jordan Valley “was chosen by God for the Baptist’s work in order to draw people away from all their ordinary occupations and interests and thus the more to fix their minds and hearts on their spiritual condition and the saving message of God’s great herald.  The genitive of METANOIAS is descriptive and characterizes the baptism which John preached.  The word refers to that religious change of the heart which turns from sin and guilt to cleansing and forgiveness by God’s grace.  It is impossible to conceive that any repentant sinner was baptized by John without release from his sins.  Jesus Himself took up and continued John’s baptism and eventually instituted this baptism for all nations.  John’s and Christ’s baptisms are the same in essentials.  The Baptist’s baptism made followers of the Christ to come; that of Jesus followers of the Christ already come.  The one merged into the other.  The remission that was bestowed by them was identical.”
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