Luke 3:16
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 is the third person singular aorist deponent indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (John) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that John produced the action.


The participle is circumstantial.

This is followed by the dative indirect object from the masculine plural adjective PAS, meaning “to everyone.”  With this we have the nominative subject from the masculine singular article and proper noun IWANNĒS, meaning “John” and referring to John the Baptist.

“John answered, saying to everyone,”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the postpositive conjunction MEN, used in coordination with a following DE, meaning “On the one hand…on the other hand.”  Then we have the instrumental of means from the neuter singular noun HUDWR, meaning “with water.”  This is followed by the first person singular present active indicative from the verb BAPTIZW, which means “to baptize.”


The present tense is an aoristic present, which describes the action as a simple fact.


The active voice indicates that John produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring all the people John is addressing.

“‘On the one hand I baptize you with water;”
 is the coordinating use of the postpositive conjunction DE, meaning “on the other hand.”  With this we have the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: is coming.”


The present tense is a descriptive present, which describes the action as in the process of occurring.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the One mightier than John) producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the nominative subject from the masculine singular article and comparative adjective ISCHUROS, meaning “the One stronger, mightier.”  With this we have the ablative of comparison from the first person singular personal pronoun EGW, meaning “than me” and referring to John.

“on the other hand the One mightier than me is coming,”
 is the genitive masculine singular relative pronoun HOS, meaning “Whom” and referring to the Mightier One.  Then we have the negative OUK, meaning “not” plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that John produces the state of not being something.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the predicate nominative from the masculine singular adjective HIKANOS, which means “fit, appropriate, competent, qualified, able, worthy, good enough Mt 3:11; Mk 1:7; Lk 3:16; 1 Cor 15:9; 2 Cor 3:5.”
  Then we have the aorist active infinitive from the verb LUW, which means “to untie.”


The aorist tense is a gnomic aorist, which views the action in its entirety as a fact.


The active voice indicates that John produces the state of being.


The infinitive is an epexegetical infinitive, which clarifies, explains, or qualifies a noun or adjective (HIKANOS).

This is followed by the accusative direct object from the masculine singular article and noun HIMAS, meaning “the strap, thong.”
  With this we have the possessive genitive from the neuter plural article and noun HUPODĒMA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of His sandals.”

“Whom I am not worthy to untie the strap of His sandals.”
 is the nominative subject from the intensive pronoun AUTOS, used as a personal pronoun for emphasis, and meaning “He” referring to the Messiah.  Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the audience John is addressing.  This is followed by the third person singular future active indicative from the verb BAPTIZW, which means “to baptize; to identify someone.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Mightier One will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the instrumental of means
 from the neuter singular noun PNEUMA plus the adjective HAGIOS, meaning “with the Holy Spirit.”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the instrumental of means from the neuter singular noun PUR, meaning “fire.”

“He will baptize you with the Holy Spirit and fire,”
Lk 3:16 corrected translation
“John answered, saying to everyone, ‘On the one hand I baptize you with water; on the other hand the One mightier than me is coming, Whom I am not worthy to untie the strap of His sandals.  He will baptize you with the Holy Spirit and fire,”
Mt 3:11, “As for me, I baptize you with water for repentance, but He who is coming after me is mightier than I, and I am not fit to remove His sandals; He will baptize you with the Holy Spirit and fire.”
Explanation:
1.  “John answered, saying to everyone, ‘On the one hand I baptize you with water;”

a.  Luke continues the description of John’s teaching by telling us what John said to everyone in the groups of people that came to him.  John is no longer speaking to specific groups, such as tax collectors, soldiers, or scribes and Pharisees.  What Luke quotes here is something he said to all the people that came to be baptized by him.  This was probably said every day many times as a part of John’s overall message from God.


b.  John sets up a contrast between his ministry of baptism and the Messiah’s ministry of baptism.  John has ministry of using water to identify believers with God’s will, plan, purpose and kingdom.  Baptism is a ritual of identification, wherein the person being baptized is demonstrating their identification with God.  They are immersed in the plan, will, and purpose of God—the water representing God’s will, plan and purpose.  John’s baptism is a ritual baptism. The baptism of the mightier One is a baptism of reality or a real baptism.

2.  “on the other hand the One mightier than me is coming,”

a.  John then contrasts his baptism with the baptism of Someone Who is mightier, greater, more important than him.  This mightier or greater Person is said to be in the process of coming, meaning that He is coming on the scene of human history for all to see, hear, and touch.  That Person is, of course, the Lord Jesus Christ, the Messiah, the Lamb of God who takes away the sin of the world.


b.  John does not name the mightier by name (that is, as Jesus of Nazareth).  Why not?  It is not time yet for Jesus’ public ministry.  That will take place at the right time in a few months.  The way has to be prepared first for the coming of the Lord.  The mightier One is the Messiah, who comes after His forerunner or herald, whom John has declared he is.  This statement by John is another way of declaring that he is the herald of the King.


c.  The King is mightier, more important, greater, and more significant than the herald, who proclaims His coming.  Therefore, Jesus is clearly greater than John in every respect.  John had the genuine humility to recognize and declare this fact, which stands as an eternal testimony against the religious leaders in Jerusalem who did not do the same.

3.  “Whom I am not worthy to untie the strap of His sandals.”

a.  John continues his description of the King, the Messiah, the Mightier One who is coming by showing that he, John, is nothing more than the lowest household slave in comparison to the One who is coming.  The lowest slave in the household had the responsibility for meeting guests at the door of the house and washing and drying their feet.  A part of the process in doing this was to untie or loosen the strap that held the sandals in place on the person’s foot.  John is saying that he is not only not worthy to wash the feet of the Mightier One, but is not even worthy to take His sandals off—the lowest service he can perform for the King.


b.  This is a statement of humility, genuine humility and not self-abasement.  This is not pseudo-humility on John’s part.  He understands and means what he says.  It is not said for theatrical purposes.  The implication of John’s word for his audience and for us is that none of them and none of us is any more worthy than John.  We should remember daily if not hourly that we are not worthy to do the most menial service for our Lord Jesus Christ.  We should be thankful we can do any service at all.

4.  “He will baptize you with the Holy Spirit and fire,”

a.  John concludes his contrast of the his ministry with the ministry of the Mightier One by telling us what kind of baptism the Mightier One will have.  His will be a baptism with the Holy Spirit and with fire.  These two elements of that baptism are designed for two groups of people.  The baptism of the Holy Spirit is designed for believers, while the baptism of fire is designed for unbelievers.


b.  The baptism with the Holy Spirit is the believer being identified with the Holy Spirit.  This will occur at the Second Advent, when all believers will be filled with the Holy Spirit for the millennial reign of the Messiah, Joel 2:28.  The baptism of fire occurs at the Second Advent of the Messiah, when all unbelievers are separated from believers and cast into the fire of Hades to await the Last Judgment and entrance into the Lake of Fire.  What God does for the believer is mentioned first, because it is more important than what God does to the unbeliever.  (Notice the difference of “for” and “to,” just as there is a great difference between the phrase “with the Holy Spirit” and “by the Holy Spirit.”  In the phrase “with the Holy Spirit” the Holy Spirit is the object of the action.  In the phrase “by the Holy Spirit” the Holy Spirit is the subject performing the action.)


c.  The baptism with the Holy Spirit, which is performed by the Mightier One at the Second Advent, should not be confused with the baptism by the Holy Spirit, which occurs at Pentecost and is part of the mystery doctrine, which has yet to be revealed and is not being revealed by John.  The baptism with the Holy Spirit is the baptism performed by the Son of God.  The baptism by the Holy Spirit is the baptism performed by the Holy Spirit.  Two different members of the Trinity perform two different baptisms.  The baptism by the Messiah is associated with the separation of the wheat and the chaff, the good fish and bad fish, etc., which occurs at the Second Advent and involves judgment of the unbeliever as well as blessing of the believer.   The baptism by the Holy Spirit at Pentecost involves no judgment at all.


d.  The Lord Jesus Christ does send the Holy Spirit to help all believers of the Church Age and there is a baptism by the Holy Spirit that identifies us with the Messiah, in which we are put into union with Christ, but this baptism has nothing to do with fire and not even known by John at this point in human history or John’s ministry.  This would be revealed for the first time by Jesus after the last supper, the night before His crucifixion.


e.  The baptism of fire is defined as the judgment of the Tribulational unbelievers at the Second Advent.  They are removed from the earth and placed in fire for 1,000 years until the Last Judgment.  Both Jews and Gentiles who are Tribulational unbelievers are involved in this Second Advent judgment.  This judgment results in the Millennium beginning with believers only, Mt 3:11‑12; Lk 3:16‑17; 2 Thes 1:7‑9; Mt 25:31, 33.


f.  In the baptism of the Holy Spirit, the Holy Spirit enters the Church Age believer into union with Christ, 1 Cor 12:13; Gal 3:26‑28; Col 2:12; Acts 1:5; Rom 6:3‑4; Eph 4:5.


g.  The parables of the baptism of fire are:


(1)  The wheat and the tares, Mt 13:24‑30, 36‑40.



(2)  The good and bad fish, Mt 13:47‑50.



(3)  The ten virgins, Mt 25:1‑13.



(4)  The sheep and the goats, Mt 25:31‑46.



(5)  The talent test, Mt 25:14‑30.  The one talent man represents the unbeliever.


h.  The Jewish Baptism of Fire is found in Ezek 20:34‑38; Isa 1:25‑27.  All Jewish unbelievers of the Tribulation go into fire, Mal 3:1‑6, 4:1‑2.  Christ judges them in the desert.


i.  The Gentile Baptism of Fire is described in Mt 25:31‑46.


j.  The baptism “of” the Holy Spirit is one of the seven ministries of the Holy Spirit at salvation, whereby the invisible omnipotence of the Holy Spirit takes every believer and enters him into union with Christ.  That is a real identification.  You were really taken at salvation and really put into union with Christ, although you couldn't ‘feel’ it.  The baptism “with” the Holy Spirit occurs at the Second Advent and was predicted in Joel 2:28.  That is the baptism about which John now speaks.
5.  Commentators’ comments.


a.  “John would not turn aside for the flattery of the crowd.  He was able to take his own measure in comparison with the Messiah and was loyal to him.  This bold Messianic picture in the Synoptic Gospels shows that John saw the Messiah’s coming as a judgment upon the world like fire and the fan of the thrashing-floor, and with unquenchable fire for the chaff.  But he had the spiritual conception also, the baptism in the Holy Spirit which will characterize the Messiah’s Mission and so will far transcend the water baptism which marked the ministry of John.”


b.  “John’s response verses 16–17 will declare a threefold superiority for Jesus: He is stronger than John; He brings a better baptism than John; and He is the Judge.  The order of Luke’s remarks is like Mt 3:11, where the sequence is baptism in water, the Stronger One, and baptism in the Spirit.  Mk 1:7–8 mentions the Stronger One first and then contrasts baptism of water with baptism of the Spirit.  The statement of Jesus’ superiority and the contrast of the two baptisms of John and Jesus is something all the Synoptics share.  Jesus’ ministry is in a different class than John’s.  John baptizes with water (an instrumental dative).  The mention of water baptism serves to set up the initial contrast, which expresses Jesus’ superiority.  Luke gives no details about mode, since it is not his concern.  A Stronger One is coming.  The words have been seen as a title by some, but a technical meaning is not intended here; only a description is present.  John’s humility and identity in comparison to Jesus come out clearly.  John is not worthy to untie a sandal from Jesus’ feet.  Most people in the first century went barefoot or wore sandals.  One duty of a slave was to untie the sandals from the master’s feet.  In Judaism this was such a degrading act that a Hebrew slave was not to undertake it.  Thus, John is saying that he is so inferior to the Coming One that he is not worthy to perform even the most menial task for his master.  A key factor in the difference between John and Jesus is the baptism that each brings.  Standing in contrast to John’s baptism with water is Jesus’ baptism of the Spirit and fire. Scholarly discussion about the two-part description of Jesus’ baptism is dominated by two issues: what John said in the original tradition and the meaning of ‘fire.’  On the issue of what John said, there are two approaches.  Some regard the reference to fire as Luke’s explanation of the significance of Spirit baptism, since Mk 1:8 does not mention fire.  Others regard the reference to the Spirit as an addition that must have been a part of the tradition since it occurs in all three Gospels.  Those arguing that John predicted only a judgment and did not foresee the Spirit’s coming use three pieces of evidence to support this view: it is argued that Acts 19:1–10 shows that the disciples who knew John did not know of a coming Spirit baptism; it is claimed that Luke 3:17 looks only to a judgment; and it is asserted that the association of Messiah with the Spirit is not likely for Judaism in John’s time.  Both approaches can be challenged. Against the view that Luke added a reference to fire are two points.  (a)  The appearance of πῦρ in Matt. 3:11 shows that Luke did not add the phrase for the sake of Acts.  (b)  More importantly, the use of the image of fire in Acts 2:3 is exactly that, the use of a picture.  Acts 2:3 does not say that the baptism associated with the Spirit’s distribution is of fire, but that it spread through the crowd like a fire.  Thus, the Acts image of fire discusses only the Spirit’s spreading through the crowd and does not discuss the nature of the baptism itself.  The attempt to appeal to the image of fire in Acts 2:19 also fails, for there heavenly signs are in view.  Thus, the baptism with fire in Luke 3:16 does not have literary contact with Acts.  Against the view that Luke added a reference to the Spirit are the following points.  (a)  Acts 19:1–10 does not argue that the disciples who knew John’s baptism did not know about a Spirit baptism at all.  Rather it shows that they did not know that Spirit baptism had come.  (b)  Lk 3:17 is not only about judgment, since there is mention that wheat is gathered by the ‘one who comes.’  (c)  An association of the Spirit with the end-time is not at all unlikely for John.  The theme was available to him from first-century Judaism.  John could look forward to a baptism of the Spirit and fire.  Since in Judaism both Messiah and Spirit baptism are associated with the end-time, only some reflection on the OT hope is needed to put the two elements together.  What does the image of fire mean?  All commentators agree that this image is the key to understanding the baptism.  Four views exist:

 
1. 
The reference is to Pentecost, and the distribution of the Spirit belongs to those who trust Jesus.  The major problem with this approach is that it is too specific in linking up the promise to Acts 2.  As was mentioned above, the fire terminology of Acts 2 does not support this view.

 
2. 
Others see a mention only of judgment. The picture of the Spirit is seen as an allusion to destructive judgment.  The reference to the chaff in Lk 3:17 is seen as supporting this view.  The major problem with this approach is that it tends to limit the scope of John’s ministry to a note of warning and thus conflicts with Lk 3:18.

 
3. 
The reference is to two distinct baptisms, one of salvation (Spirit) and one of judgment (fire). This position goes back at least to Origen.  By far the strongest argument for this view is that fire is a consistent image for judgment in the OT, especially the final judgment associated with the eschaton [coming of the Messiah] (Isa 29:6; 66:15; Ezek 38:22; Amos 1:4; 7:4; Zeph 1:18; 3:8; Mal 3:2; 4:1).  The extent and consistency of this imagery make this view attractive.  Of course, the mention of the Spirit refers to the provision of New Covenant hope that associates the Spirit with the end-times (Joel 2; Ezek 36; Isa 32; esp. Jer. 31:31–33).  The fulfillment of this element is not seen so much in Pentecost as in the provision of the Spirit to all who come to Messiah.  However, two points seem to be against the two-baptism view.  First, there is only one grammatical object (ὑμᾶς, hymas, you), which speaks against a division into two groups according to two distinct baptisms.  [‘you’ is plural and inclusive of all Jews; the argument against this is so weak it is useless.]  Second, two explicit baptisms would seem to require ē (or) and not kai (and) in Lk 3:16.  [This is another extremely weak argument.]

 
4. 
View 3 musters strong rationale, but the best option seems to be a reference to a single baptism. The Spirit purges and thus divides humankind.  [No, He does not divide mankind.  That is what the Messiah does after He comes.]  The key OT text here is Isa 4:4–5, which sees a purging of peoples so that some may dwell in God’s presence.  The key connection is that the Isaiah passage is the only OT text to use Spirit and fire together.  The Christ comes with the Holy Spirit [conjecture, first, the Messiah sends the Holy Spirit as the Helper; at the second advent the Messiah comes with the Spirit.]  The Mightier One will test all people and divide them.  This approach to the passage is also supported by other texts in Luke: 12:49–53 speaks of the division by fire that Jesus came to bring [during His first advent; Lk 17:29–30 speaks of the day of the Son of Man as a day of fire that divides people [a Second Advent passage].

Thus, in the baptism of [‘with’ not ‘of’] Spirit and fire there are two sides to Jesus’ offer of God’s promise.  It divides people into two groups.   Those who accept it, by accepting the one who brings it, are purged and taken in.  Those who do not are thrown to the wind, as Lk 3:17 suggests.  The offer of this decisive baptism, revealed at Pentecost but offered continuously thereafter [this ignores the change of dispensation and nature of the mystery doctrine], shows Jesus’ superiority to John.”


c.  “Ultimately the fulfillment of the baptizing work of the Spirit was seen on the day of Pentecost (Acts 2:1–4).  [No, it is also seen at the beginning and throughout the millennial reign of Christ.]  The baptizing ‘with fire’ may refer to the purifying aspect of the baptism of the Spirit [no it doesn’t], or it may refer to the purifying work of judgment that the Messiah will accomplish (Mal 3:2–3) [yes, it does].  The latter seems more probable in view of the work of judgment described in Luke 3:17.”


d.  “The conjunction of the Holy Spirit and fire in this baptism is puzzling within the context of Luke-Acts.  Baptism ‘with the Holy Spirit’ must surely be related to cleansing and purging.  Fire, too, can have this meaning, and it may be that the figure John anticipates will administer a single baptism of refinement and empowerment.  [The Messiah does the cleansing and the Holy Spirit does the empowering.  These are two different ministries by two separate ministries.]  According to this reading, Lk 3:16 might be read in parallel with its repetition and realization in Acts:

Luke 3:16: “He will baptize you with the Holy Spirit and fire.”

Acts 1:5: “… you will be baptized with the Holy Spirit.…”

Acts 11:16: “… you will be baptized with the Holy Spirit.”

[These passages deal with two different events: one after the first advent and one after the second advent.]

Clearly, Luke saw the full actualization of John’s promise in the outpouring of the Spirit at Pentecost [yes, but not at this point in John’s ministry] and subsequently in the Christian mission (see the reference to “divided tongues, as of fire,” in Acts 2:3).  Another reading is possible, however, which views the coming one as administering, as it were, two baptisms—one with the Holy Spirit, one with fire.  This reading is supported by Jesus’ announcement in 12:49—‘I came to bring fire to the earth, and how I wish it were already kindled!’—in a context that correlates ‘fire’ with ‘division’ (12:49–53), and by the familiar use of fire as a metaphor or instrument of judgment.  In this case, even though the mission of John was already the occasion for division between those who embrace God’s purpose and those who do not, and even though the mission of Jesus and his followers will continue to serve thus, the realization of this aspect of John’s promise lies outside the narrative and points to the final judgment.”


e.  “John informed the crowd that while he only offered a single baptism, the coming Messiah would administer two baptisms: baptism in the Holy Spirit and a baptism of fire.  These two baptisms are not synonymous as John’s metaphor makes clear: baptism in the Spirit coincides with the conversion experience, for it is the Spirit who convicts of sin (Jn 16:8), and it is through His agency that we are born into a new spiritual existence (Jn 3:5).  1 Cor 12:13 teaches that all Christians are baptized in the Holy Spirit at their conversion, which explains the wonderful sense of joy and peace that many experience at the moment of conversion.  Baptism with fire is judgment, eternal judgment, as ‘burn up with unquenchable fire’ indicates.”


f.  Marshall and Lenski both give lengthy explanations that are not really helpful here, since neither commentators makes any dispensational distinctions between Pentecost and the ministry of the Holy Spirit in the millennial reign of Christ, nor do they distinction between the work of the Lord Jesus Christ in the baptism of fire versus the work of the Holy Spirit in the baptism of the Spirit with its near fulfillment at Pentecost and its far fulfillment after the Second Advent.  In fact, no commentator treats this prophecy properly as a near and far fulfillment of the work of the Holy Spirit.
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