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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist deponent passive participle from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with John producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “answering.”

With this we have the third person singular imperfect active indicative from the verb LEGW, which means “to say.”


The descriptive imperfect tense describes what was actually taking place at some point in the past.  This could also be considered a durative or customary imperfect for what typically took place in the past.


The active voice indicates that John the Baptist would produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the tax collectors.

“Then answering he would say to them,”
 is the nominative subject from the masculine singular articular present active participle of the verb ECHW, which means “to have.”


The article functions as a relative pronoun and should be translated “The one/man having” or “The one who has” or “The man who has.”


The active voice indicates that a person produces the action of having something.


The participle is circumstantial.

Then we have the accusative direct object from the masculine plural cardinal adjective DUO and the noun CHITWN, meaning “two tunics (shirts).”  This is followed by the third person singular aorist active imperative from the verb METADIDWMI, which means “to share.”


The aorist tense is a gnomic/futuristic aorist, which views the universal truth of this action in its entirety as a fact.


The active voice indicates that the man with two shirts is to produce the action.


The imperative mood is a command, which requires the auxiliary verb “must.”

This is followed by the instrumental of association from the masculine singular articular present active participle of the verb ECHW with the negative MĒ, meaning “with the one not having.”


The present tense is a descriptive present, which describes the present state of being in this hypothetical situation.


The active voice indicates that a person produces the state of not having a shirt.


The participle is circumstantial.

“‘The man having two tunics must share with the one not having;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular articular present active participle of the verb ECHW, meaning “to have: the one having.”  The morphology is the same as previously noted at the beginning of this sentence.  Then we have the accusative direct object from the neuter plural noun BRWMA, meaning “food.”  This is followed by the adverb of comparison HOMOIWS, meaning “likewise.”  Finally, we have the third person singular present active indicative from the verb POIEW, which means “to do.”


The present tense is a gnomic/futuristic present, which views the universal truth of this action as in the process of now occurring.


The active voice indicates that the man with two shirts must produce the action.


The imperative mood is a command, which requires the auxiliary verb “must.”

“and the one having food must do likewise.’”
Lk 3:11 corrected translation
“Then answering he would say to them, ‘The man having two tunics must share with the one not having; and the one having food must do likewise.’”
Explanation:
1.  “Then answering he would say to them,”

a.  Luke continues the story of John the Baptist’s teaching by giving us three examples of how he answered their question, “What shall we do?”


b.  John had told them that they must change their minds about the coming of Messiah and do good works that reflected that change of mind.  Since they had thought that just keeping the commandments of the Mosaic Law were the good works that God wanted, they were stunned that those ‘good works’ weren’t the right ones.  Since John told them there were good works that they needed to do, the implication was that whatever they were currently doing wasn’t good enough.  Therefore, their desperate request for more clarification elicited examples of divine good that proved a real change of mind in the listener/believer.

2.  “‘The man having two tunics must share with the one not having;”

a.  First, John gives an overall example that applies to every category of person or group listening to him.  This example isn’t just for the soldiers or the tax collectors or the Pharisees and Sadducees; this example applies to everyone.


b.  A tunic is s shirt worn next to the skin.  We commonly call this an ‘undershirt’.  In this example the man has two shirts, but that doesn’t mean he is necessarily wearing both at the same time.
  The man simply owns two shirts and can’t or doesn’t need to wear both at once.  He is expected to share his extra with the person having no shirt at all.  This is an example of charity.  The change of mind that has taken place is about hoarding material goods for oneself.  This is an example of loving one’s neighbor, giving to the poor or destitute.


c.  We must remember that clothes were very valuable items in the ancient world.  They cost a lot of money to make and therefore were worth a lot, much more than what we pay today.  John expected believers to share what they had with those in need.

3.  “and the one having food must do likewise.’”

a.  A second example of sharing a basic need is sharing food with those having none.  If a man has plenty of food for his ‘daily bread’, then he is expected to share that food with someone having nothing and therefore in great need.  We talk about the basic needs in life as food, shelter and clothing.  John has given us the examples of sharing two of those basic needs.


b.  Notice the word “must.”  This is not an option for the believer at that time.  It is a command.  If a person wanted to demonstrate they believed in the Messiah, then they had to change their mind about sharing their abundance with those who were destitute.  Notice that you don’t make yourself destitute in order to help the destitute.


c.  If you believe the Messiah is coming, then you believe in His millennial kingdom.  And if you believe in His millennial kingdom, then how many shirts do you need in perfect environment, and how much food do you need in an agriculture producing a ten-fold and one-hundred-fold yield?

4.  Commentators’ comments.


a.  “John the Baptist had instructed people to give spontaneously to the needy.”


b.  “John’s reply about the product of repentance is exceedingly practical.  He does not call the crowd to his ascetic lifestyle, nor does he call for a commitment to a series of ritual religious acts, nor does he point to the sacrifices associated with the Jewish faith.  Rather, he points to meeting the needs of others.  Giving an undergarment to the one in need fits the OT prophets’ concern about the proper treatment of one’s fellow humans, especially the poor.  Repentant individuals are not to worry about social separation or sacrifice; they are to care for the needs of their neighbors.  Such exhortations to caring are also present in Jesus’ ministry (Lk 16:19–31) and in the teaching of the early church (Jam 1:26–27; Eph 4:28).  The fundamental ethic involves an unselfish approach to life, which sees a person in basic need and gives a spare possession to meet it.  The exact picture is of taking an extra item from one’s garments to clothe the unclothed.  A CHITWN was basically a short undershirt worn underneath the longer outer garment or actual tunic (himation).  Both were usually worn, but that was not necessary (Mk 6:9; Lk 9:3).  John is saying that members of the crowd should seek to clothe anyone whom they notice lacks an undergarment (i.e., lacks clothes).  This call to share is voluntary [wrong; it is an imperative mood; not a hortatory subjunctive], but it also is a reflection of a morally appropriate concern for one’s neighbor.  Refusing the call reveals what is in the heart.  There is a prophetic ethical demand in John’s reply.  The one who understands the proper product of repentance will attempt to meet such needs.  Is it any wonder that both John and Jesus were popular with the masses, who could appreciate the importance of meeting such needs?  What applies to clothing also applies to food.  John does not elaborate here, but simply exhorts ‘do likewise’ with the need for food.  Paul notes that with food and clothing one can have material contentment (1 Tim. 6:8).  John says that sharing basic needs with one’s neighbor is the proper fruit that grows out of repentance.”


c.  “He told them not to be selfish but to share their blessings with others.”


d.  “A person showed his repentance by being generous with the necessities of life—clothing and food.”
  Notice how repentance  = ‘to feel sorry for ones’ sins’ does not fit here?  ‘A person showed his regret for his sins by being generous.’?  That is salvation by works.

e.  “ What behavior is appropriate to those who claim to have repented?  The question and its answer are oriented around a general audience, as if to suggest that sharing with those who lack the basic necessities of life is expected of all.  Of course, that John can speak of the possibility of having extra clothing and food is evidence that he recognizes in these crowds people beyond the subsistence level.  In a sense, John’s response is nothing more than what one finds already in the Scriptures.  Indeed, care for the hungry and naked is nothing more than obeying Moses and the prophets (Lk 16:19–31).  Moreover, as in the Scriptures, the behaviors for which John calls are not themselves the basis for membership in God’s covenant people; rather, they are manifestations of that relationship.  To put it differently, these are the natural outgrowth of lives reoriented around the God who is Himself merciful.”


f.  “Those who heeded John’s preaching made the crooked places straight (eliminated crooked practices, like those of the tax collectors and soldiers) and made the rough ways smooth (through sharing with the needy).  In other words, John pointed out that many of the features of the longed-for messianic reign lie within man’s own ability to perform, thus pointing his audience to the conclusion that what stood in the road of their attainment was man’s sin nature.”


g.  “Clothes were not easy to come by for most people and were very costly.  The poor had only the clothes they stood up in.  It was therefore realistic to trade a person for a pair of shoes (Amos 2:6), and it was quite revolutionary for John to tell people to give away spare coats.”


h.  “If you are truly regenerate and repentant, your faith will most surely affect how you treat others, especially those who are closest to you—your family, your business associates, your employees, and those in need.  If there is no change in your personal ethics, no elevation of your concern and care for others, you may be self-deceived about your salvation.  It is significant that all three sections of advice have to do with money and material possessions.  Private citizens are to share with others, tax collectors are not to take more than is proper, and soldiers are not to extort money.  The Holy Spirit through John is telling us that the way we hold on to money and material things in relationship to others is a good indicator of the authenticity and health of our spiritual lives.”


i.  “Such works are the expression of repentance or conversion, and not, as in rabbinic teaching, means of securing merit in the sight of God, since the possibility of repentance is due in the first place to God.”


j.  No indiscriminate giving is advocated by John or by Jesus but a giving that relieves real human need.”
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