John 1:1
Luke 24:1



 is the transitional use of the postpositive conjunction DE, meaning “Now; Then.”  With this we have the locative of time from the feminine singular article and cardinal adjective HEIS plus the descriptive genitive from the neuter plural article and noun SABBATON, meaning “on the first [day] of the week Mt 28:1b; Mk 16:2; Lk 24:1; Jn 20:1, 19; Acts 20:7.”
  This idiom implies the word HĒMERA = “[day]”.  Next we have the adverbial genitive of time from the masculine singular noun ORTHROS plus the adjective BATHUS, which means “a period relatively early in the morning: dawn, early morning ὄρθρου βαθέως very early in the morning Lk 24:1.”
  The adjective means “very.”

“Now on the first [day] of the week very early in the morning,”
 is the preposition EPI plus the accusative of place from the neuter singular article and noun MNĒMA, meaning “to the tomb.”  With this we have the third person plural aorist active indicative from the verb ERCHOMAI, which means “to come: they came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the women produced the action.


The indicative mood is declarative for a simple statement of fact.

“they came to the tomb,”
 is the nominative feminine plural present active participle of the verb PHERW, which means “to bring: bringing.”


The present tense is a descriptive present of what was occurring at that moment.


The active voice indicates that the women were producing the action.


The participle is circumstantial.

Next we have the accusative direct object from the neuter plural relative pronoun, meaning “which.”  With this we have the accusative direct object neuter plural noun ARWMA, meaning “the fragrant spices.”   Finally, we have the third person plural aorist active indicative from the verb HETOIMAZW, which means “to prepare: they had prepared.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “had.”


The active voice indicates that the women produced the action.


The indicative mood is declarative for a simple statement of fact.

“bringing the fragrant spices which they had prepared.”
Lk 24:1 corrected translation
“Now on the first [day] of the week very early in the morning, they came to the tomb, bringing the fragrant spices which they had prepared.”
Mk 16:2, “Very early on the first day of the week, they came to the tomb when the sun had risen.”
Explanation:
1.  “Now on the first [day] of the week very early in the morning,”

a.  Luke continues the story of the first advent of Jesus by transitioning from Friday evening at 6 p.m. to Sunday morning about 6 a.m.  The last day of the Jewish week was Saturday, the day God ‘rested’ after the six days of creation.  Saturday was the last day of the first week and Sunday was the first day of the Jewish week.


b.  The Greek phrase ORTHROS BATHUS is an idiom referring to dawn, that is, when the sun first crests the horizon.  The women had already awakened well before sunrise and done all the normal things people do to ready themselves in the morning before going to work.  When sun up arrived they were ready to head out of the house with their prepared spices and perfumes and go to the tomb, where Jesus had been laid.  They didn’t wait until sun up to begin getting ready.  They were ready to go at sunrise.  This shows us how urgent they were to take care of the body of Jesus.
2.  “they came to the tomb,”

a.  Since these women were staying in Jerusalem (possibly at the home of the mother of John Mark, who went on the first missionary journey with Paul and Barnabas), it was a short walk to the tomb, which was close to the site of the crucifixion, which was less than a quarter mile outside the city walls of Jerusalem.


b.  They came directly to the tomb, where they had watched Joseph and Nicodemus lay Jesus.  They knew exactly where they were going to didn’t go to the wrong tomb as many critics of Christianity assert.


c.  This inerrant and infallible statement of the word of God says that they came to ‘the tomb’ and can refer to the one and only tomb that matters in this story.

3.  “bringing the fragrant spices which they had prepared.”

a.  The women brought with them the fragrant spices and perfumes which they had purchased and prepared the previous Friday evening before sundown according to Lk 23:56a, “Then, after returning [to Jerusalem], they prepared fragrant spices and perfumes.”

b.  Notice that the preparation had already been completed on Friday evening before sundown.


c.  Notice what Mark says in Mk 16:1, “Now when the Sabbath was over, Mary Magdalene, and Mary the [mother] of James, and Salome, bought perfumes, in order that, after coming, they might anoint Him.”  The perfumes did not have to be prepared.  They were already prepared at the time of purchase.  Therefore, the spices were bought and prepared on Friday evening, while additional perfumes were purchased on Sunday morning in route from where the women were staying to the site of the tomb.  All Jewish businesses opened for business at sun up, when the day began.  There is no conflict in these two accounts.  They simply supplement one another.


d.  The point being made by Luke is that these women were prepared for one event to take place—their preparation of the dead body of Jesus, and had no expectation of the resurrection of Jesus.  They were not prepared for or expecting His resurrection. 

4.  Commentators’ comments.


a.  “Mark 16:1 notes that they bought other spices after the Sabbath was over besides those which they already had (Lk 23:56).”


b.  “The new week starts normally enough.  Having fulfilled the law of the Sabbath, the women go to the tomb to anoint the body.  All the accounts refer to the first day of the week (Mt 28:1 = Mk 16:2 = Jn 20:1; cf. Jn 20:19; Acts 20:7; 1 Cor 16:2), but Luke further specifies the time with the genitive phrase orthrou batheōs = deep dawn.  The women went to the tomb probably as soon as they could see.  Mt 28:1 names Mary Magdalene and the ‘other’ Mary; Mk 16:1 mentions Mary Magdalene, Mary mother of James, and Salome; while Jn 20:1–2 mentions only Mary Magdalene.  Luke saves his list for 24:10, where Mary Magdalene, Joanna, and Mary the mother of James are mentioned by name, though others are said to be with them.  John says that when Mary discovered that the tomb was empty she ran to tell Peter and the ‘beloved disciple’ (probably John himself) what happened.  Upon her report that the body has been taken out of the tomb, both disciples run to the tomb.  The ‘beloved disciple’ believes upon seeing the empty tomb (Jn 20:8), while Mary stands outside the tomb weeping (20:11) because she believes that the body has been stolen (20:13).  Jesus appears to her (20:16), and she tells the disciples of the appearance (20:18).  Squaring this Johannine account with the other Gospels is difficult, since the Synoptics appear to have an immediate angelic announcement on Mary’s first trip to the tomb.  There are four attempts to solve this apparent discrepancy:

1. 
Mary made two trips to the tomb.  First, she saw the tomb empty and ran away immediately without checking inside.  She left the other women, not mentioned in John, to go in and discover what actually happened.  When Mary returned behind the running disciples, she still did not know what had happened.  She then saw Jesus (Mt 28:9–10; Jn 20:11–18).  An apparent problem with this view is that the Synoptics indicate that the disciples went to the tomb as a result of the women’s report about Jesus’ resurrection (Lk 24:10–12), a detail that could fit only John 20:2 if Mary reported that the tomb was empty and the others came later to fill in the details.  Telescoping is possible: Mary arrived first and the other women brought their report, having trailed slightly behind her. But there is also the question of where Mt 28:9–10 fits, since these verses look as if they belong to the first return home.  Matthew (and the shorter version of Mark) lacks a visit by Peter, making Matthew’s event look like the first trip home.  The major obstacle is how Mary was in doubt in the second scene in John if an appearance occurred on the first return home.

2. 
John truncated the disciples’ response, giving the impression that two disciples went more immediately to the tomb than they did.  If there is compression in the account, in fact their journey came after a little time had passed.  During the interim, the second group of women returned and gave the report of Jesus’ appearance to them.  The major problem with this suggestion, which is a variation of the first approach, is that Mary Magdalene appears to lack knowledge about a claim of resurrection, and yet she is listed first among the reporters of Lk 24:10–11.  In addition, why are Mary’s remarks presented as the catalyst in John? This could also represent a collapse of detail, since Mary would have been the first to raise the issue of the empty tomb and then the others followed with the explanation.  But does not Mary’s doubt in Jn 20:11–13, which appears to be a later scene, contradict the other women’s report?  If the women’s report was met with doubt, maybe Mary became uncertain about what had happened, especially if she had not been at the tomb long.  If her confirmation thus comes in Jn 20:14–18, then Jn 20:14–18 does not equal Mt 28:9–10 but is a separate, similar appearance.  This combination of events is possible, though it assumes a great deal of compression in all the accounts.

3. 
Jn 20:1–10 and 20:11–18 describe the same event; that is, they are sequential traditions. John 20:1–10 is not interested in how Mary saw the Lord, but simply notes that she saw the empty tomb.  In addition, this tradition reflects that Mary was a little uncertain how to break the news to the disciples in a believable way.  She opted for an ambiguous ‘half-report’ and said that someone had taken the body, a view that probably honestly reflected her initial impression about what had happened.  This first report led the disciples and later Mary after them to see what had really happened.  Jn 20:11–18 then brings in the confirming appearance with it.  The major question for this view is the apparent contrast between Jn 20:10 and 20:11.  Jn 20:11–18 looks like an appearance to the two disciples later than the events in 20:1–10.  For this view to work, the disciples’ largely negative reaction must have plunged Mary back into doubt.

4. 
John starts Mary’s account in Jn 20:2 with where her own experience started, wondering where the body was.  The introductions to each account in Jn 20:2 and 20:13 are largely simultaneous in real time, but John tells the first account to reflect the discovery of the ‘beloved disciple.’  The narrative perspective of the discovery in Jn 20:1–10 thus reflects his point of view, while the narrative perspective of Jn 20:11–18 is that of Mary, even though this event was first chronologically.  Jn 20:2 has Mary say that ‘we’ do not know where they have laid the body, which seems to assume that Mary is not alone.  Jn 20:13 has the same question raised in the singular, and her reply stays in the singular as well.  The beginning of Mary’s report about the empty tomb and missing body (20:2) set Peter and the beloved disciple off to the tomb before she could get any further.  The other disciples who remained behind heard the whole account (i.e., 20:11–18).  In this way, the account replays John’s actual perspective of the event when it happened.  Since he did not hear Mary’s story all the way through, he must have heard it later.  And he tells the story from the perspective of how he experienced the resurrection.  This would mean that Mt 28:9–10 does equal Jn 20:14–18.  Mary made only one trip to the tomb.  John tells of his discovery in full and then goes back to tell Mary’s story, which though earlier in time, was related to him later.  The linkage is made literarily in the overlap of Mary’s note about the missing body in Jn 20:2 and 20:13.  In the real sequence, Jn 20:13–18 belongs with and following Jn 20:2, detailing what happened to Mary and the other women on their first visit.  This option preserves the primary role that Mary seems to have played as the first to see Jesus raised and the first to announce his resurrection, and it also explains the focus on John in Jn 20:1–10.

The exact sequence of resurrection events remains obscure because of the variety of witnesses to the event and the variety of perspectives from which the details are presented.  It is possible to harmonize the traditions, but it is evident that literary variation is required to see a fit.  I prefer the last option.  Regardless of which view is taken, it is clear that the discovery of the resurrection started with the trip of these women, the empty tomb, and Jesus’ appearance to at least some if not all of them.  The accounts complement one another and were left distinct for a reason—to present the resurrection from many distinct angles.”


c.  “We do not know at what time Jesus arose from the dead on the first day of the week, but it must have been very early. The earthquake and the angel (Mt 28:2–4) opened the tomb, not to let Jesus out but to let the witnesses in.”


d.  “The first people to learn of the resurrection of Jesus were the women who had been faithful in following Him.  They found out about the Resurrection first because of their devotion to Him.  For after His death they brought more spices for His burial.”


e.  “Apparently they set out while it was still dark and reached the tomb just as the night sky started to lighten.  Their desire to see Jesus suitably anointed and prepared for His burial was so deep that they could not waste any time and thus arranged to leave so as to reach the tomb at the first light of dawn.  They could have chosen this early hour in order to avoid any confrontation; for these women clearly acted in ignorance of Mt 27:62–66 as the Jewish leaders posted the tomb guard on the Sabbath while the women were resting in accordance with the Sabbath law that day.  They thus had no opportunity to learn this intelligence.”


f.  “Not surprisingly the historicity of the story has often been questioned.  It has been suggested, for example, that the women went to the wrong tomb, but it is incredible that both they and the later visitors could have been mistaken on this point.  Or it is argued that, although the stories of ‘resurrection appearances’ may be broadly historical, the story of the empty tomb developed later and is legendary.  But the tradition of the empty tomb is probably implied in so early an account as 1 Cor 15:3–7, and the NT understanding of the resurrection is of a bodily resurrection.  Yet, even if the basic story of the empty tomb and the appearances is accepted, it is still difficult to harmonize the various accounts with one another, just as would be the case with some modern, shattering, event which had been seen by different witnesses.  This absolves the witnesses from any charge of collusion with one another.”
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