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

 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular cardinal adjective HEIS, meaning “one.”  With this we have the ablative of the whole from the masculine plural articular aorist passive participle of the verb KREMANNUMI, which, which means “to hang; to be crucified.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that one of the criminals received the action of being hung on his cross.


The participle functions as an adjective.

With this we have the ablative of the whole from the masculine plural adjective KAKOURGOS, meaning “of the criminals.”

“Then one of the criminals being crucified”
 is the third person singular imperfect active indicative from the verb BLASPHĒMEW, which means “to blaspheme; to speak injuriously; to slander, revile, defame; to speak disrespectfully of.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that one of the criminals was producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is descriptive of what was occurring at that moment.


The active voice indicates that one of the criminals was producing the action.


The participle is circumstantial.

“was slandering Him, saying,”
 is the strong negative conjunction OUCHI, meaning “not” and expecting a positive or ‘yes’ answer.  Then we have nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Next we have the second person singular present active indicative from the verb EIMI, meaning “to be: are.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the predicate nominative from the masculine singular article and proper noun CHRISTOS, meaning “the Messiah.”

“‘Are You not the Messiah?”
 is the second person singular aorist active imperative from the verb SWIZW, which means “to save.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is an entreaty.

Then we have the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “Yourself.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the first person plural personal pronoun EGW, meaning “us.”

“Save Yourself and us!’”
Lk 23:39 corrected translation
“Then one of the criminals being crucified was slandering Him, saying, ‘Are You not the Messiah?  Save Yourself and us!’”
Explanation:
1.  “Then one of the criminals being crucified was slandering Him,”

a.  Luke continues the story of the crucifixion of Jesus with the comments made by the two criminals being crucified on either side of Jesus.  


b.  We do not know if the criminal who said this was on Jesus’ right or left.  From the statements in the other gospel accounts, it appears that both criminals slandered Jesus in the beginning and as time went on the second criminal stopped slandering Jesus.



(1)  Mt 27:44, “The robbers who had been crucified with Him were also insulting Him with the same words.”



(2)  Mk 15:32b, “Those who were crucified with Him were also insulting Him.”


c.  Apparently, both criminals began criticizing and slandering Jesus.  One of them stopped doing so, while the other continued to do so.  Matthew and Mark focus on the beginning of the action.  Luke focuses on the conclusion of the action.
2.  “saying, ‘Are You not the Messiah?”

a.  Luke then tells us exactly what the first criminal said by way of slandering Jesus.  He parroted what was said by the leaders of Israel and by the Roman soldiers:



(1)  Lk 23:35, “And the people were standing, watching.  However, even the rulers kept on sneering at [Him], saying, ‘He saved others; let Him save Himself, if this is the Messiah of God, His Chosen One.’”



(2)  Lk 23:36-37, “Now the soldiers, coming to Him, also made fun of ]Him], bringing sour wine to Him, and saying, ‘If You are the king of the Jews, save Yourself.’”


b.  First, the criminal asks Jesus a rhetorical question.  He is not looking for information or proof; he knows that Jesus claimed to be the Messiah and everyone thought He was the Messiah.  The criminal’s assumption is that this is true.  And therefore, if this is true, then why won’t Jesus act like the Messiah He claims to be.


c.  The question is a backhanded way of slandering Jesus for not being what He claims to be.  A real Messiah wouldn’t just hang there and let us all die.


d.  The question expects a ‘yes’ answer, but more than that it is an indirect way of saying ‘You are not really the Messiah, because You aren’t doing anything the real Messiah is expected to do to save His people.’

3.  “Save Yourself and us!’”

a.  The criminal then makes the same demand/request that has already been used by the leaders of Israel and the Roman soldiers.  The criminal demands that Jesus save Himself from this crucifixion.  The idea is, ‘And while You are in the process of saving Yourself, how about including us.’


b.  This salvation is not about spiritual salvation, but physical deliverance.  Jesus didn’t have to be delivered from a state of sinfulness.  He was impeccable even while bearing our sins.  The criminal isn’t asking for eternal salvation, but for physical deliverance from this execution.  This man did not recognize or believe that Jesus was the Messiah.  He had no faith in Jesus.  He was an unbeliever to the very end of his life, and represents the attitude of unbelievers throughout history.

4.  Commentators’ comments.


a.  “His question formally calls for an affirmative answer, but the ridicule is in his own answer: ‘Save thyself and us.’  Luke alone gives this incident, though Mk 15:32 and Mt 27:44 allude to it.”


b.  “Luke now returns to the two criminals, who are hanging beside Jesus.  One of the condemned criminals blasphemes Jesus, that is, he speaks with sarcastic disrespect.  His taunt recalls those by the leadership and the soldiers.  It is expressed as total sarcasm, using the more bitter form of the first-class condition as an interrogative.  The premise is presented as true for ‘the sake of argument,’ but it is not what the speaker really believes.  The trite call for Jesus to save is spreading through the observers.  All accost Jesus.  Even a dying criminal makes a dig.  But just in case, he ends with a selfish request for Jesus to save him too!  The unbelief and callousness evident here is why Luke calls the remark blasphemous.  The irony is great, and so is the blindness.  The Righteous One dies while being taunted by the unrighteous.  Everything is reversed from what one would expect.  Luke as narrator has much more respect for Jesus than the criminal does.  At the start both criminals revile Jesus, but the second criminal is later impressed with Jesus and changes his mind. This old explanation goes back to Origen, Chrysostom, and Jerome.”


c.  “It was providential that Jesus was crucified between the two thieves, for this gave both of them equal access to the Savior.  Both could read Pilate’s superscription and both could watch Him as He graciously gave His life for the sins of the world.  The one thief imitated the mockery of the religious leaders and asked Jesus to rescue him from the cross, but the other thief had different ideas.”


d.  “One of the criminals joins Rome and the Jerusalem elite in ‘deriding’ Jesus.  His challenge to Jesus parallels theirs, though Luke takes an additional step, indicating that, like the Jewish leaders before him, this criminal ‘blasphemes’ Jesus.  Though Luke’s audience will immediately recognize that this criminal has aligned himself with Jesus’ opponents, the criminal presumes to identify himself and the other crucified man with Jesus by adding and us!”


e.  “Mk 15:32 tells us that both criminals reviled Jesus, so somewhere in his agony the one must have recognized from Jesus’ bearing on the cross that He was indeed the Messiah, the Christ, for he ended up rebuking his fellow for jeering and confessing his faith in Jesus as the Messiah.”


f.  “The men impaled on his right and left hitched themselves up, gathered in precious air, and exhaled abuse on Jesus in deadly blasphemy.  In Luke’s account we learn that after a while one of the thieves fell silent, but the other continued his insults.  Bitter, bitter scorn.  Tragically, he expressed no thought of God, no guilt, no repentance, no concern for forgiveness.  And ominously he heard no word from Jesus, no argument, no warning, but only silence as he raged.”


g.  “To mock Jesus by refusing to take His powers seriously is to blaspheme against Him.  The context makes it clear that the criminal does not seriously believe that Jesus is the Messiah.”


h.  “At first both criminals reproached Jesus, but before very long one of them came to repentance, and it is this fact that Luke records.  He grew silent, and then, when the other again broke out in reviling, he revealed the fact that he had changed.  Both were hardened criminals when they were led out with Jesus.  But they came to see and to hear mighty things regarding Him from that moment onward.  They were facing a slow death.  The human judgment that had been visited upon them foreshadowed the divine judgment that awaited them so shortly.  All he wants a mighty Christ for is to escape the cross and death, to go on living his wicked life, to cheat justice.  There is no shadow of repentance, no trace of faith in Christ.”
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