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

 is the continuative use of the postpositive conjunction DE, meaning “Now” and introducing background information to the story.  With this we have the third person singular imperfect active indicative of the verb AKOLOUTHEW, which means “to follow.”


The imperfect tense is a descriptive imperfect, which describes a continuing past action without reference to its completion.


The active voice indicates a large crowd of people was producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, which means “Him,” referring to Jesus.  Next we have the nominative subject from the neuter singular adjective POLUS plus the noun PLĒTHOS with the ablative of the whole from the masculine singular article and noun LAOS, meaning “a large crowd of people.”

“Now a large crowd was following Him,”

 is the additive use of the conjunction KAI, meaning “and” plus the ablative of the whole from the feminine plural noun GUNĒ, meaning “women.”  Next we have the nominative subject from the feminine plural relative pronoun HOS, which means “who,” followed by the third person plural imperfect middle indicative from the verb KOPTW, which means “to beat one’s breast in mourning.”


The imperfect tense is a descriptive imperfect, which describes a continuing past action without reference to its conclusion.


The active voice indicates that the women following Jesus were producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

With this we have the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative of the verb THRĒNEW, which means “to mourn, to lament.”
  The morphology is the same as the previous verb.  Finally, we have the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“and women who were mourning and lamenting Him.”
Lk 23:27 corrected translation
“Now a large crowd was following Him, and women who were mourning and lamenting Him.”
Explanation:
1.  “Now a large crowd was following Him,”

a.  Luke continues the story of the crucifixion of Jesus with some background information regarding the same people that had shouted for His crucifixion before the judgment seat of Pilate.  The same people described as a crowd of people there are the crowd of people following Jesus outside the city to the place of execution.

b.  The crowd included the disciple John and Mary, the mother of Jesus.  We are not told that any other disciples were there to witness this event.  Had any other disciples been there to witness this, John would have surely mentioned it in his gospel.  We know that the high priests and Sanhedrin were at the cross, taunting Jesus to come down and prove He was the Messiah.  The women followers, who supported Jesus throughout most of His ministry were there as well as represented by Mary Magdalene.  There were people from Galilee and Jerusalem, and cities throughout the Roman Empire, who were there for Passover.

c.  The crowd was not small.  This was no obscure event, but witnessed by hundreds, if not thousands of people.  Hollywood portrays the event as though there were few people watching.  Don’t be fooled by some director’s erroneous imagination.  When the Bible says “large,” it means what it says.  The importance of this adjective is that hundreds/thousands of people witnessed the physical death of Jesus.  (God the Father blacked out the spiritual death of Jesus with the supernatural darkness that covered that event.)

2.  “and women who were mourning and lamenting Him.”

a.  There were women following Jesus who were mourning and lamenting what was happening to Him.  It is doubtful that these were professional mourners, who were paid at funeral processions to weep and wail over the deceased; for who would have paid for this mourning and how could anyone have possibly assembled them so quickly.  Would a bunch of women unknown to Jesus just spontaneously do this?  Or were these women the same group of women that followed Jesus during His ministry supporting Him?    This is unlikely, since in the next verse these women are given the title “Daughters of Jerusalem,” which indicates they are at least residents of the city.


b.  Why were they mourning and lamenting Jesus?  Not only did they know what was about to happen to Him, but were mourning the loss of a great teacher, a healer, a prophet, and someone they could believe to tell them the truth.  Whether they were believers is debatable.  We have no direct evidence for or against this conclusion.  However, their action suggests that they were, since the action of those antagonistic to Jesus were to hurl verbal abuse at Him.


c.  The point of this statement is that not all the people watching our Lord’s crucifixion were happy to see it occur.  This is the beginning of the evidence Luke builds to show that many people were sad to see the injustice and cruelty done to our Lord.

3.  Commentators’ comments.


a.  “In five verses unique to Luke, Jesus converses with some women in the crowd who lament His death.  The irony is that Jesus’ death does not mean His fall, but it spells doom for the nation.  They are mourning for Jesus, but they should be mourning for themselves.  The trail of people behind Simon consists of two groups.  It is not clear why the first group, the multitude of people, follows Jesus.  Most likely consisting of both Jerusalemites and pilgrims, they are naturally curious to see what becomes of Him.  [They were probably wondering if the Messiah (Son of God) could really die?]  The second group consists of women publicly beating their breasts and lamenting.  Many see the trailing women as sympathizers.  Since this practice carried religious value in Judaism, such sympathy might, however, not be sincere as much as customary.  If so, the mourning would be more a matter of habit than of substance.  The text, however, does not treat the women unsympathetically, as Jesus’ tender address shows (‘daughters of Jerusalem’).  He simply indicates that their mourning is misdirected.  There is little reason to doubt the lament’s sincerity.  The passage is simply another place where Luke notes the role of women in Jesus’ ministry.  Nowhere in the Synoptics are women hostile to Jesus.  This tendency and the nature of Jesus’ address to the women suggests that they are not full sympathizers, that their mourning is not merely customary, and that they are not mere literary symbols.  What we may have here are women who regret that the circumstances unfortunately led to a painful execution, which suggests that not all opposition to Jesus is hard opposition.  Some of the people are not as hostile as the leadership is against Jesus.  The passage may contain an allusion to Zech. 12:10–14.”


b.  “Public executions drew crowds of spectators, and one involving Jesus would especially attract attention.  Add to this the fact that Jerusalem was crowded with pilgrims, and it is not difficult to believe that a ‘great multitude’ was following the condemned man to Calvary.  In that crowd was a group of women who openly wept and lamented as they sympathized with Jesus and contemplated the terrible spiritual condition of their nation.  It has been pointed out that, as far as the Gospel records are concerned, no woman was ever an enemy of Jesus.  Nor was Jesus ever the enemy of womankind.”


c.  “‘The people’ portrayed have moved dramatically from the antagonism that characterized them in the previous scene, but they are not yet ‘disciples.’  Nor are the women who mourn Jesus depicted as disciples, though their sympathies are transparently with Jesus.  Luke portrays them as mourning for Jesus in anticipation of His death.  In this way, these women anticipate the response of the people following Jesus’ death (verse 48).”


d.  “Crowds generally went to view an execution.  The pious women of Jerusalem often went to mourn the executed.  (After condemned persons died, it was not legal to mourn them publicly; but nationalistic Jews would sympathize with fellow Jews executed by the Romans for being revolutionaries.)”


e.  “A crowd always attended executions out of curiosity or compassion. The women among them raised a death-wail for Jesus.”


f.  “These women are not to be confused with his devoted followers who had traveled from Galilee and would stay with him to the bitter end.  Rather, these were devout women of Jerusalem who had come to bewail the death of a young man, local women who regularly turned out to witness executions and provide opiates and drugs to ease the pain.  Some were acting out the part of professional mourners as they literally ‘were beating themselves and bewailing him.’   These daughters of Jerusalem were well-intentioned, sympathetic, kind souls.”


g.  “In the gospels there is no instance of a woman being hostile to Christ.”
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