John 1:1
Luke 23:26



 is the continuative use of the conjunction KAI, meaning “And” plus the temporal use of the conjunction HWS, meaning “when,” followed by the third person plural aorist active indicative from the verb APAGW, which means “to lead away.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Roman soldiers produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“And when they led Him away,”
 is the nominative masculine plural aorist deponent middle participle of the verb EPILAMBANOMAI, which means “to take hold of; to grasp, grab, or seize.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Roman soldiers produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seizing.”

Then we have the accusative direct object from the masculine singular proper noun SIMWN with the appositional accusative from the masculine singular indefinite pronoun TIS, used as an indefinite article, followed by the accusative masculine singular proper noun KURĒNAIOS, meaning “Simon, a Cyrenian.”  There is no genitive case here, indicating that ‘of Cyrene’ is a wrong translation.

“after seizing Simon, a Cyrenian,”
 is the appositional accusative from the masculine singular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come: coming.”


The present tense is descriptive present of what was occurring at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Simon) producing the action.


The participle is circumstantial.

Then we have the preposition APO plus the ablative of origin from the masculine singular noun AGROS, which means “from the country.”  This refers to farmland as opposed to an urban area.

“coming from the country,”
 is the third person plural aorist active indicative from the verb EPITITHĒMI, which means “to put on; to lay upon; to place on.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the soldiers produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on him,” referring to Simon.  This is followed by the accusative direct object from the masculine singular article and noun STAUROS, meaning “the cross.”  Then we have the present active infinitive from the verb PHERW, which means “to carry, to bear.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that Simon produced the action.


The infinitive is an infinitive of purpose.

Finally, we have the preposition OPISTHEN plus the locative of place from the masculine singular article and proper noun IĒSOUS, meaning “behind Jesus.”

“they placed on him the cross to carry behind Jesus.”
Lk 23:26 corrected translation
“And when they led Him away, after seizing Simon, a Cyrenian, coming from the country, they placed on him the cross to carry behind Jesus.”
Jn 19:17, “They took Jesus, therefore, and He went out, bearing His own cross, to the place called the Place of a Skull, which is called in Hebrew, Golgotha.”
Mk 15:21, “They pressed into service a passerby coming from the country, Simon of Cyrene (the father of Alexander and Rufus), to bear His cross.”

Mt 27:32, “As they were coming out, they found a man of Cyrene named Simon, whom they pressed into service to bear His cross.”

Explanation:
1.  “And when they led Him away,”

a.  Luke begins the description of the crucifixion of Jesus.  The story begins with Jesus being led away from the Pilate to the place of execution outside the city walls of Jerusalem.  The subject ‘they’ doing the leading can refer to two possible groups: (1) the Roman soldiers, who actually carried out the execution of the prisoner; or (2) the leaders of Israel, who had received custody of the prisoner from Pilate as we saw in the previous verse.  Both are true and there is no purpose in debating which group is meant here by Luke.


b.  The procession would typically have the Jewish leaders at the front, followed by someone carrying the sign describing the crime of the man (King of the Jews), followed by the prisoner(s) to be executed, followed by the crowd of on-lookers.


c.  The path taken in this procession is seen in the map below.  The distance was no more than 600 yards (about 3/8ths of a mile).
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2.  “after seizing Simon, a Cyrenian, coming from the country,”

a.  As the procession moved through the city toward the west gate of the city that leads into the Second Quarter of the city a man named Simon was passing by.  Simon was a pilgrim from Cyrene, a resident of the territory along the north coast of Africa (see the map below).
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b.  Coming from Cyrene, which was due west of Jerusalem, it is natural that he would be coming into the city on the same road that led into the city that the procession was taking to exit the city.


c.  The fact that Simon was ‘coming from the country’, indicates that he had just passed through the western gate, when he encounters the procession about to exit the city.  The area outside the city walls was called ‘the country’.


d.  Because Jesus was struggling to carry His cross, or the crossbeam He would be nailed to, Simon was pressed into service by the Roman soldiers to carry the cross/crossbeam for Jesus.  This is interesting, because it tells us that none of Jesus’ followers volunteered to do this for Him earlier.  After suffering the beatings by the temple guards and Roman soldiers, and then being scourged with a whip, it is no wonder Jesus had no strength left to carry His own cross.
3.  “they placed on him the cross to carry behind Jesus.”

a.  The subject “they” refers to the Roman soldiers, who were guarding Jesus as they proceeded.  They took the crossbeam from Jesus put it on the shoulders of Simon, who then proceeded to carry it the remaining several hundred yards to Golgotha.  The soldiers didn’t do this out of pity for Jesus.  They just wanted to get this detail over with and with Jesus continuing to fall under the weight of the crossbeam, things were moving too slowly.


b.  It was normal procedure to have the upright pole already in place at the execution site, since it was used over and over again for the periodic executions.  It was the crossbeam that was hoisted up and set on top of the upright pole to complete the T formation of the Cross.  The wooden placard with the accused person’s crime written on it was nailed to the top of the T over the head of the accused.  The hands of the accused were nailed to the crossbeam prior to lifting the man and crossbeam up and setting it on top of the vertical pole.


c.  Simon was put in line behind Jesus, following Him as they walked.  We are never told directly whether or not Simon became a believer, but the general pattern of the New Testament epistles is that, when a person is mentioned by name, they were or became a believer.  Unbelievers are generally left unnamed (there are several exceptions for historical evidence such as: Annas, Caiaphas, and Pilate).


d.  At first Simon was probably insulted by having to be forced by the Romans into this labor.  But if He watched the crucifixion and listened to the words of Jesus, the Roman centurion and one of the thieves, then is very possible he came to the same conclusion as the centurion—‘Truly, this man was the Son of God’, Mk 15:39.  So what began as an insult may have turned into Simon’s greatest honor in life and eternal salvation.


e.  There is no point in Mark mentioning these two sons unless they were somehow well known believers to Mark’s audience.  It is highly unlikely that this Alexander can be the same as the other Alexanders mentioned in the New Testament: “(1) a member of the high priestly family (Acts 4:6); (2) a Jew of Ephesus (Acts 19:33); (3) a false teacher in the church (1 Tim 1:20); (4) a coppersmith and opponent of Paul (2 Tim 4:14).”


f.  It is highly likely that this Rufus mentioned by Mark is the same Rufus mentioned in Rom 16:13, “Greet Rufus, a choice man in the Lord, also his mother and mine.”  If Mark is writing to the Roman church (which is highly likely based on many other observations in this gospel), then the Rufus of the Roman church is probably the same Rufus, whose father carried the Cross of Jesus.  Thus the parenthetical identification used by Mark makes sense logically.  Otherwise there is no point in mentioning two sons of Simon, who would be unknown to the audience to whom Mark writes.  In addition the two sons of Simon probably became believers from the story about Jesus told to them by their father.  Hence, the likelihood that Simon became a believer that day.
4.  Commentators’ comments.


a.  “Jesus goes to His death, carrying His own crossbeam.  The cross would have been draped across the nape of the neck, like carrying a sack on one’s back.  The crossbeam becomes too heavy for a tired Jesus to carry, and so those leading Him conscript Simon of Cyrene to carry it.  Luke indicates that the soldiers ‘seized’ Simon, while Matthew and Mark use forms of the more legally technical angareuō = to commandeer.  That Simon was thus ‘drafted’ to help indicates that Roman troops were present; for they are mentioned in verses 66, 47 (and in 23:52 the Romans have possession of Jesus’ body).  A Roman would not carry the cross because of the shame associated with the act.  All the Synoptics mention Simon of Cyrene, but only Mark adds that he is the father of Rufus and Alexander, which might suggest that the sons were well-known believers (perhaps the same Rufus mentioned in Rom. 16:13?).  The region of Cyrene is in what is now Tripoli.  Simon was a Jewish worshiper who had come in from the countryside to celebrate the Passover.  In Jewish and Roman culture, it is customary to die outside the city (Lev 24:14; 1 Kg 21:13).  Mark matches Luke verbally by noting that Simon came from the country or perhaps from his field.  Both Matthew and Mark note that the purpose is to carry the cross.  Several Jewish and Roman writers describe Jesus’ death:

1. 
Mara bar Serapion (around a.d. 73): ‘For what advantage did … the Jews [gain] by the death of their wise king, because from that same time their kingdom was taken away?’

2. 
Josephus, Antiquities 18.3.3 §64: ‘Pilate, upon hearing Him accused by men of the highest standing among us, had condemned Him to be crucified.’

3. 
Agapius, Book of the Title (summarizing Josephus): ‘Pilate condemned Him to be crucified and to die.’

4. 
Tacitus, Annals 15.44 (circa a.d. 110–20): ‘This name [i.e., Christian] originates from “Christus” who was sentenced to death by the procurator Pontius Pilate during the reign of Tiberius.’

5. 
Babylonian Talmud, tractate Sanhedrin 43a: ‘On the eve of the Passover they hanged Jesus the Nazarene.  And a herald went out in front of Him, for forty days saying: ‘He is going to be stoned, because He practiced sorcery and enticed and led Israel astray. Anyone who knows anything in His favor, let him come and plead on His behalf.’  But not having found anything in His favor, they hanged Him on the eve of Passover.”

Needless to say, these accounts do not agree in details, but they do show historical evidence for Jesus’ execution at the hands of the nation and Pilate.”


b.  “It was a part of the prisoner’s humiliation that he carry his own cross to the place of execution, so when Jesus left Pilate’s hall, He was carrying either the cross or the crossbeam (Jn 19:17).  Apparently, He was unable to go on, for the soldiers had to ‘draft’ Simon of Cyrene to carry the cross for Him.  (This was a legal Roman procedure (Mt 5:41)).  When you consider all that Jesus had endured since His arrest in the Garden, it is not difficult to imagine Him falling under the load.  But there is something more involved: carrying the cross was a sign of guilt, and our Lord was not guilty!  Thousands of Jews came to Jerusalem from other nations to celebrate the feasts (Acts 2:5–11), and Simon was among them.  He had traveled over 800 miles from Africa to celebrate Passover, and now he was being humiliated on a most holy day!  What would he say to his family when he got home?  What looked to Simon like a catastrophe turned out to be a wonderful opportunity, for it brought him in contact with Jesus Christ.  (Where was the other Simon—Simon Peter—who had promised Jesus to go with Him to prison and to death?) Simon may have come into the city to attend the 9 a.m. prayer meeting in the temple, but the soldiers rearranged his schedule for him.  We have good reason to believe that Simon was converted because of this encounter with Jesus.  Mark identified him as ‘the father of Alexander and Rufus’ (Mk 15:21), two men that Mark assumed his Roman readers would know.  A Christian named Rufus was greeted by Paul in Rom 16:13, and it is possible that he was the son of Simon of Cyrene.  Apparently Simon and his two sons became well-known Christians who were held in honor in the church.”


c.  “The ambiguous ‘they’ of verse 26 (‘they led him away’) signifies the solidarity of Rome, Jewish leaders, and Jewish people in opposition against Jesus.  Luke is more interested with what transpired along the way than with route or distance. His foremost concern is in indicating how short-lived was the solidarity of the Jewish people with their Jerusalem leaders in opposition to Jesus.  ‘Cross’ could be used for the ‘crossbeam,’ and it was the latter that was carried by the condemned to the place of execution.  Why Jesus requires assistance from Simon is not stated by Luke.  Although ‘Simon’ is a Greek name, Cyrene, capital of the Roman province of Cyrenaica (Libya) in North Africa, was a center of Jewish population, and Luke will later mention the presence in Jerusalem of devout Jews from Cyrene (Acts 2:10) and a Cyrenian synagogue (Acts 6:9); hence, Simon may well have been Jewish.  At the same time, he is described as ‘coming from the country,’ an enigmatic phrase that is clear on one crucial point—namely, that Simon had not participated in the riotous scene associated with Jesus’ trial and condemnation.  Luke thus immediately reminds his audience that Jewish hostility leading to Jesus’ sentencing was not universal.”


d.  “Condemned criminals normally bore their own crosses (i.e., the horizontal beam of the cross), but in this case someone else is drafted, perhaps due to the severe pre-crucifixion beating often administered, which the other Gospels report Jesus had received.  Cyrene was in what is now Libya in North Africa and included a large Jewish community.  ‘Simon’ is a typical Jewish name [LOL didn’t the previous commentator just tell us that it was a Greek name?  You’d think they’d agree on something.].  Roman soldiers could impress anyone into service to carry things for them.  Because it is a feast and work is forbidden, Simon is not coming from ‘the field’ as a worker; he has rejoined the day’s festivities from where he is residing temporarily in the countryside.”


e.  “The remarkable physical stamina of Jesus must be wondered at—after a brutal flogging, the emotional strain of six court cases, of defection by all His followers and the nation, no sleep for 24 hours—after all this He still started out lugging His own cross.  A cross, if made of 8 by 4 inch lumber, would weigh at least 160 pounds, so was a heavy burden to lug along the five hundred yard route between the Praetorium and Calvary. Even the cross bream alone would have weighed about 60 pounds.”


f.  “Jesus was a carpenter in the physical prime of his life. He was accustomed to heavy lifting.  He knew how to put his shoulder to a task.  Bearing the patibulum, however heavy, was well within His normal capacity.  But Jesus had already undergone prolonged agony, and the final scourging.  The soldiers discerned that He would not make it to the site of execution, and that He might even die under the cross beam while on the road.  Why do all the Synoptic Gospels mention this?  First, Simon, bent under the weight of the cross and following in Christ’s footsteps, is a dramatic image of what is necessary to be a disciple of Jesus.  After Peter’s confession that Jesus was the Messiah, Jesus made it clear that He would die at the hands of the Sanhedrin, and ‘Then he said to them all: “If anyone would come after me, he must deny himself and take up his cross daily and follow Me”’ (Lk 9:23).  Later when His popularity was on the rise, He turned to the large crowd and said, ‘And anyone who does not carry his cross and follow Me cannot be my disciple’ (Lk 14:27).  So the bent silhouette of Simon from Cyrene trudging after Jesus made a striking profile for every disciple of the Savior.  But there is a second reason for the space given to Simon in Luke’s account. Simon of Cyrene became a Christian and followed Christ.”
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