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

 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative ad nauseum from the masculine singular article and ordinal adjective TRITOS, meaning “the third time.”  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition PROS plus the accusative of place from the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the leaders and people.

“Then the third time he said to them,”
 is the explanatory use of the postpositive conjunction GAR, meaning “Why?”
 plus the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what?”  With this pronoun we have the accusative neuter singular adjective KAKOS, meaning “evil.”  Next we have the third person singular aorist active indicative from the verb POIEW, which means “to do: done.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The active voice indicates that ‘this man’ has produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information

Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man” and referring to Jesus.

“‘Why, what evil has this man done?”
 is the accusative direct object from the neuter singular cardinal adjective OUDEIS, meaning “no; nothing.”  With this we have the accusative neuter singular adjective AITIOS, meaning “grounds for complaint or basis for a charge.”  Next we have the genitive masculine singular from the noun THANATOS, meaning “of death.”  There is an ellipsis of the word AXION, meaning “[worthy]” in this idiomatic expression.
  Then we have the first person singular aorist active indicative from the verb HEURISKW, which means “to find: I have found.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that Pilate has produced the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the preposition EN plus the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in Him” and referring to Jesus.

“I have found no grounds for complaint [worthy] of death in Him.”
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  With this we have the nominative masculine first person singular aorist active participle of the verb PAIDEUW, which means “to punish by whipping, scourging.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Pilate will produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after punishing by scourging.”

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.   Finally, we have the first person singular future active indicative of the verb APOLUW, which means “to release.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Pilate will produce the action.


The indicative mood is declarative for a simple statement of fact.

“Therefore, after punishing by scourging, I will release Him.’”
Lk 23:22 corrected translation
“Then the third time he said to them, ‘Why, what evil has this man done?  I have found no grounds for complaint [worthy] of death in Him.  Therefore, after punishing by scourging, I will release Him.’”
Mk 15:14a, “But Pilate said to them, ‘Why, what evil has He done?’”

Mt 27:23a, “And he said, ‘Why, what evil has He done?’”
Explanation:
1.  “Then the third time he said to them,”

a.  Luke continues the story with the third testimony by Pilate of Jesus’ innocence.  The leaders and crowd have continued their shouting for the crucifixion of Jesus.  They continue their mob chant, “Cru-si-fy, cru-si-fy, cru-si-fy” in their mindless frenzy.  So Pilate makes a third declaration to them of the innocence of Jesus.


b.  The other two statements are found in:



(1)  Lk 23:4, “Then Pilate said to the high priests and the crowds, ‘I find no grounds for complaint in this man.’”



(2)  Lk 23:14-15, “and said to them, ‘You brought this man to me as misleading the people; and behold, after having examined [Him] before you, I have found no basis for a charge in this man concerning which you are bringing charges against Him.  But nor [has] Herod; for he sent Him back to us; and behold, nothing worthy of death is being done by Him.’”
2.  “‘Why, what evil has this man done?”

a.  Pilate asks the crowd what evil Jesus has done.  He is asking if they have any real criminal charges against Jesus, which they don’t have.  Jesus has done no evil or criminal act and both Pilate and the Jewish leaders know it.


b.  Jesus was impeccable in His humanity.  He had never committed the smallest of sins, let alone any evil.  Satan, the father of evil, motivates the Jewish leaders and crowd to falsely accuse Jesus of evil, but they are unable to explicitly state what that evil is.  They can only vaguely accuse Jesus of wrongdoing, but cannot name what that wrongdoing is.  So Pilate demands to know if they have any real charges against Jesus that can be proven.

3.  “I have found no grounds for complaint [worthy] of death in Him.”

a.  Pilate then repeats what he has already told them before.  He has interrogated Jesus and found no grounds for a complaint that would be worthy of executing Him.  Jesus is not a political king and isn’t interested in a political kingdom on this earth.  Pilate correctly understands Jesus as being no political threat to the authority of Rome.  Jesus is not a revolutionary, a Zealot, an insurrectionist, or seditionist.  And above all, He is clearly no criminal.  He is a religious teacher and respects the laws and authority of both Israel and Rome.


b.  Therefore, without some sort of legitimate charge against Jesus, Pilate has no choice but to release Him.

4.  “Therefore, after punishing by scourging, I will release Him.’”

a.  Therefore, to placate the Jewish leaders and not embarrass them for bringing an innocent man before his court, Pilate offers to have Jesus scourged with a whip and then released.  This is the same statement made by Pilate in verse 16, “Therefore, after discipling by scourging, I will release Him.”  A second address is made according to verse 20, “Then Pilate addressed them again, wanting to release Jesus.”  The Jewish leaders and people had three chances to do the right thing, but rejected doing it all three times.

b.  If Pilate simply lets Jesus go, it will be an insult to the Jewish leaders, demonstrating that they brought a completely innocent man before the Roman tribunal and have wasted everyone’s time.  This insult to the Jewish leaders would only incite more hatred between the high priests and Pilate, which Pilate doesn’t need.  Therefore, by publicly discipling Jesus, the Jewish leaders can walk away saying that Pilate agreed with them.  They will not ‘lose face’.

5.  Commentators’ comments.


a.  “For the third time in this section (Lk 23:15, 20; cf. 23:4), Pilate declares Jesus’ innocence.  Pilate here offers a double declaration of innocence and asks (in wording like Mk 15:14 = Mt 27:23) what evil ‘this one’ has done.  The question implies that Pilate has no charge to hang on Jesus.  In fact, he says that he finds nothing worthy of death, so he repeats his desire to chastise and release him (Lk 23:16, 20).”


b.  “Pilate desired to release Jesus, affirming His innocence for a third time.”


c.  “Twice, Luke reports in Pilate’s direct speech that he had been unable to find any basis for a death sentence in the case of Jesus, so he offers to have Jesus flogged prior to releasing him (verses 14–16, 22); a third instance is reported in summary fashion (verse 20).”


d.  “Lk 23:22 contrasts Jesus’ innocence with the horrendous crime of the crucifixion.”


e.  “No doubt the prisoner had been something of a public nuisance, but a scourging would be a sufficient punishment for this.”


f.  “Pilate had twice declared Jesus innocent. Now he made it three times.  There was no doubt of Jesus’ innocence.  So Pilate reasserted his futile intention to have Jesus whipped and released.”


g.  “The innocence of Jesus could not be more firmly underlined.”
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