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 is the transitional/continuative use of the postpositive conjunction DE, meaning “Now” and continuing the background narrative.  With this we have the third person plural aorist deponent middle indicative from the verb GINOMAI, which means “to become: they became.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (Pilate and Herod) producing the action.

 
The indicative mood is declarative for a simple statement of fact.

Next we have the predicate nominative from the masculine plural adjective PHILOS, meaning ‘friends.”  Then we have the nominative subject from the masculine singular article and proper noun HĒRWIDĒS with the nominative subject from the masculine singular article and proper noun PILATOS.  These two nouns are joined by the construction TE…KAI, meaning “Herod and Pilate.”  This same TE…KAI construction is found in: Acts 5:24; 8:38; 17:10; 27:1; Heb 2:11 and Jn 2:15.
  This is followed by the preposition EN plus the locative of time from the third person feminine singular personal use of the intensive pronoun AUTOS, used as a demonstrative pronoun with the feminine singular article and noun HĒMERA, meaning “on that day.”  Then we have the preposition META plus the genitive of association from the reciprocal pronoun ALLĒLWN, meaning “with one another.”
“Now Herod and Pilate became friends with one another on that day;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” with the third person plural imperfect active indicative from the verb PROÜPĒRCHW, which means “to exist before.”  [The two dots over the U are called a ‘diaeresis’, which indicates that two adjoining letters that would normally form a digraph and be pronounced as one are instead to be read as separate vowels in two syllables. The diaeresis indicates that a vowel should be pronounced apart from the letter that precedes it. For example, in the spelling coöperate, the diaeresis reminds the reader that the word has four syllables co-op-er-ate, not three, coop-er-ate.” 

The imperfect tense is a “durative imperfect, which describes an action which began in the past as having continued over a period of time up to some undefined point.  The word in the imperfect may denote an action which preceded another action in context.  In such case the progressive form of the English past perfect (had been ___ ing) may be used in the translation.”


The active voice indicates that Pilate and Herod had been producing the state of being enemies before this.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of sphere from the feminine singular noun ECHTHRA, which means “at enmity.”
  Next we have the nominative masculine plural present active participle of the verb EIMI, meaning “to be: being.”


The present tense is an aoristic present, which describes a static state of being as a fact.


The active voice indicates that Pilate and Herod produced the state of being at enmity.


The participle is circumstantial.

Finally, we have the preposition PROS plus the accusative of direction from the third person masculine plural intensive pronoun, used as a reciprocal pronoun, meaning “toward each other.”

“for they had been existing before, being at enmity toward each other.”
Lk 23:12 corrected translation
“Now Herod and Pilate became friends with one another on that day; for they had been existing before, being at enmity toward each other.”
Explanation:
1.  “Now Herod and Pilate became friends with one another on that day;”

a.  Luke concludes this section of his narrative with one final piece of background information—Herod and Pilate became friends on this particular day.  This begs the question, ‘What caused them to become friends?’  The answer must come only from the context and not from frivolous speculation.


b.  In the context, we see the higher authority, Pilate, deferring the judgment of Jesus to the lower authority, Herod.  This was completely outside of the normal social protocol of the day.  Roman society was all about one’s station in life and paying the proper respect to others above you in the social order.  For Pilate to defer judgment to Herod was a compliment of the highest order.  This was unheard of and completely unexpected.  Pilate did not have to show this kind of respect and deference to a subordinate ruler.  This honor was repaid in kind, when Herod deferred back to Pilate.  The sending of Jesus back to Pilate for judgment was Herod’s way of telling Pilate that he respected and valued Pilate’s judgment more than his own.  It was the honor and respect due Pilate that he had not received before from Herod.


c.  By each of these two rulers showing respect, honor, and deference to each other, the barrier of enmity between them was torn down.  This resulted in the friendship that lasted for the following three years, until Pilate was recalled to Rome and his political career was ended by the Emperor.

2.  “for they had been existing before, being at enmity toward each other.”

a.  Then Luke gives one more piece of background explanation for his audience regarding the relationship with Pilate and Herod.  Prior to this day the two men had lived in a state of enmity, antagonism, dislike of each other.  This state had existed from the time Pilate first arrived in Palestine and continued for the next seven years.


b.  In an indirect way, the case of Jesus brought together as friends two evil men in history.  Together they go down in history as two of the most corrupt and spineless worms to ever sit in judgment over someone.  May they hold hands as the Lord Jesus Christ casts them into the lake of fire forever.

3.  Commentators’ comments.


a.  “Luke notes that Pilate’s relationship with Herod was strained.  Philo records an incident that revealed Rome’s authority over Herod.  Pilate required shields to be hung in Herod’s palace inscribed with the names of the person dedicating the shield and the one honored by it.  The Jews were so upset that they sent a protest to Tiberius, who angrily told Pilate to place the shields in a pagan temple at Caesarea, where they more properly belonged.  Tiberius, unlike Pilate initially, was sensitive about unduly upsetting the Jews or any of his provinces.  Pilate took advantage of an opportunity to show respect to the Jewish leader.  Ironically, this friendship provides a reconciliation very different from the one that Jesus will achieve by going to the cross.”


b.  “Herod was grateful to Pilate for helping him to see Jesus and for honoring him by seeking his counsel. The fact that Herod sent Jesus back to Pilate without issuing a verdict could be interpreted as, ‘Since we are not in Galilee, Pilate, you have the authority to act, and I will not interfere. Jesus is your prisoner, not mine. I know you will do the right thing.’”


c.  “In what sense have they become friends?  The best commentary is provided in Acts, where it is said that Herod and Pilate ‘gathered together’ in opposition against ‘your holy servant Jesus” (Acts 4:26–27).  They are thus joined in their hostility against Jesus.”


d.  “Herod and Pilate had had plenty of opportunities to become alienated; for instance, Antipas had intervened in a matter concerning votive shields (reported in Philo); on another occasion Pilate had pilfered the temple treasury for funds for an aqueduct.  Giving the ambitious Herod Antipas a sign of influence in Jerusalem would certainly create a ‘friendship,’ which in upper classes often meant a political alliance.”


e.  “We do not know what caused the estrangement between Pilate and Herod.  However, the fact that Herod appeared to defer to Pilate’s judgment in this case and that this pleased Pilate and dispelled the enmity, suggests that Herod could have previously disputed one of Pilate’s judgments.”


f.  “Pilate had simply passed on a politically explosive ‘buck.’  But Herod took it as a sign of Pilate’s respectful deference.  And Herod’s interview of Jesus produced the same conclusion as Pilate’s regarding Jesus’ innocence, despite the Jewish establishment’s wild charges.  The two men seem to have had a similar smoldering dislike for the Sanhedrin.  So Jesus’ trial occasioned a political rapprochement between them.”


g.  “No one knows why Herod and Pilate had been enemies until this time.  Yet this turned into friendship when each offered the other the compliment that is here recorded.  For when Herod returned Jesus to Pilate's court he said in effect that he would approve any disposition of the case that Pilate might make.  The Sanhedrin brought Jesus to Pilate because it was forced to do so; after being asked to take the trial Herod freely placed it into Pilate’s hand.  Although Pilate again had the troublesome case on his hands he felt the honor that had been accorded him by Herod, the more so since they had been at enmity.” 
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