John 1:1
Luke 22:70
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 is the transitional/continuative use of the postpositive conjunction DE, meaning “Then” plus the third person plural aorist active indicative from the verb EIPON, which means “to say: they said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the members of the Sanhedrin produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine plural adjective PAS, meaning “all.”  Next we have the normative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the inferential conjunction OUN, meaning “Therefore.”  Next we have the second person singular present active indicative from the verb EIMI, which means “to be: are.”


The present tense is an aoristic present, which regards the state of being as a static fact.


The active voice indicates that Jesus is something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the predicate nominative from the masculine singular article and noun HUIOS plus the genitive of relationship from the masculine singular article and noun THEOS, meaning “the Son of God.”

“And they all said, ‘Therefore, are You the Son of God?’”
 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article, used as a personal pronoun, meaning “He” and referring to Jesus.  This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the members of the Sanhedrin.  Next we have the third person singular aorist active indicative from the verb PHĒMI, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the second person plural personal pronoun SU, meaning “You” and referring to the members of the Sanhedrin.  Then we have the second person plural present active indicative from the verb LEGW, which means “to say: you say.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that the members of the Sanhedrin are producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, meaning “that.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the state of being the “I am.”


The indicative mood is declarative for a simple statement of fact.

“This is a Greek idiom for ‘Yes’ (compare ‘I am’ in Mk 14:62).”

There is a possibility that this final indicative mood is an interrogative indicative and HOTI is being used to introduce a direct question.  Thus Jesus would be asking the high priest, “Are you saying that I am the Messiah?  And perhaps this is even a play on words with Jesus asking the high priest if he believed that Jesus was the ‘I am’ of the burning bush, that is, the God of Israel.  The problem with this theory is that the high priest’s response in the next verse does not support this possibility.
“Then He said to them, ‘You are saying that I am.’”
Lk 22:70 corrected translation
“And they all said, ‘Therefore, are You the Son of God?’  Then He said to them, ‘You are saying that I am.’”
Mt 26:64, “Jesus said to him, ‘You have said it; nevertheless I tell you, hereafter you will see the Son of Man sitting at the right hand of Power, and coming on the clouds of heaven.’”

Mk 14:62, “Then Jesus said, ‘I am; in fact you will see the Son of Man sitting at the right side of the Power, and coming with the clouds of heaven.’”

Explanation:
1.  “And they all said, ‘Therefore, are You the Son of God?’”

a.  Jesus has just told the members of the Sanhedrin that from now on they will see Him ‘seated at the right hand of the power of God’, that is, in a place of power and authority over them.  The Sanhedrin reacts with a question.  Even though Luke presents this as the whole membership of the Council asking the question, it was probably just the high priest who questioned Jesus and asked this follow-on question.  The high priest normally did all the interrogating, representing the combined leadership assembled in the room.

b.  The conjunction OUN, meaning “therefore” introduces an inference that is drawn from Jesus’ previous statement.  Jesus’ statement implies that He is the Messiah and the Son of God; for only the Messiah and Son of God could ever be granted the privilege of being seated in the highest place of honor next to God the Father on His throne.  So if Jesus is going to be seated at the right hand of the power of God, then it follows logically that He must be asserting that He is the Son of God.


c.  Therefore, they ask the direct question whether or not Jesus is the Son of God, expecting a positive (‘Yes’) answer.  We might say this in English, “Therefore, You are the Son of God, aren’t You?”

2.  “Then He said to them, ‘You are saying that I am.’”

a.  Jesus then replies to their question with a direct answer.  He does not evade their question or attempt to ‘side-step’ the issue.  He is not a politician and does not give a ‘political’ or meaningless answer for the purpose of evasion.  He is direct and to the point.  He states the truth and states it directly.  Let’s restate Jesus’ answer to see what He says: “You are accusing Me of being the Messiah, the Son of God.”


b.  In order to understand this answer, we have to compare the answer given by Jesus in the other gospel accounts: Mt (You have said it) and Mk (I am).  Mark gives us the short meaning of the idiom given by Matthew and Luke.  Luke simply substitutes ‘I am’ for Matthew’s ‘it’.  There are two answers given by Jesus: (1) He says that the Jewish leaders are saying that He is the Messiah, the Son of God; and then (2) He says directly that He is the Messiah, the Son of God.  He points out what they are trying to do (convict Him of being a political Messiah, that is, a revolutionary, because they don’t believe He is the real Messiah), and then, He tells them that He is the actual, theological, real Messiah, the Son of God.


c.  In order to understand what is going on here, we must understand that there are two concepts of the Messiah existing in the minds of the speakers.  The Jewish leaders have been thinking in terms of a political Messiah, while Jesus has been thinking in terms of the religious or theological Messiah.  The leaders accused Jesus of being a political Messiah, because this is the charge they need to bring before the Roman governor to get him to execute Jesus for treason against Rome.  Jesus admits that He is the theological Messiah, which the Romans could care less about.  The leaders and Jesus both speak in terms of the Messiah but with different meanings.


d.  Therefore, Jesus first answers that the Jewish leaders say that He is the political Messiah (Luke and Matthew) and then flatly states that He is the religious Messiah (Mark).  Even though the leaders and Jesus are talking past each other, it finally dawns on the Jewish leaders that Jesus really is admitting that He is the actual, real Messiah and not just a political ‘messiah’.  So instead of the charge of political revolutionary, the Jewish leaders can now charge Him with blasphemy.
3.  Commentators’ comments.


a.  “‘You say’ is a Greek idiom for ‘Yes’ (compare ‘I am’ in Mk 14:62 with ‘You have said’ in Mt 26:64.”


b.  “Jesus’ reply produces a response from His listeners.  Luke is alone in noting the follow-up question that they ask: Is Jesus the Son of God?  Jesus’ first reply has led all to the same inference, so they want Him to elaborate on what He said.  Their question has produced some debate.  Is ‘Son of God’ simply another way to speak of the Messiah, or is it a reference to an exalted figure who has a unique position with reference to God?  Jesus’ claim to be a regal figure [king of the Jews] is all that the council needed to send Him before the Roman procurator.  But Jesus’ previous reply complicates the resolution of this issue; for He makes the unique claim that He will sit at the Father’s right hand.  The leadership rightly concludes that Jesus claims for Himself a unique, highly exalted position before God. They now ask if He is a uniquely exalted one who claims to be able to sit next to God as His virtual equal.  A positive reply would be an affront to the theology of most Jews.  The question is not asked sincerely but in order to elicit a condemning confession, and as a result Jesus is intentionally ambivalent: ‘You say that I am’.  [I disagree; I don’t think He was being ambivalent at all.]  This is a mild affirmation or a ‘grudging admission’.  It should not be seen as an unqualified ‘yes’.  Both Jesus’ answer to Pilate and to the Council are indirect and so qualify the affirmation in the reply.  This circumlocution is less emphatic than a direct affirmation and reflects an unwillingness to respond to the skeptics’ question. [It reflects the answer to their idea of a political Messiah versus a religious Messiah.]  Whatever the exact force, in their view He convicts Himself.”


c.  “Only Luke records the direct question in Lk 22:70 and our Lord’s direct answer, which literally was: ‘You say that I am.’  They would use this testimony later when they brought Him to Pilate (Jn 19:7).  The Jewish religious leaders knew what Jesus was talking about, and this is why they condemned Him for blasphemy.”


d.  “What is ironic is that the Jerusalem leaders correctly infer Jesus’ status, but this leads to their rejection rather than belief.  Jesus boldly answers that they have properly assessed His identity, but goes further to draw the Sanhedrin into this same admission. That is, Jesus turns their accusation of Him into an unwitting confession!”


e.  “To the high priest’s question He answered, ‘I am.’  How Matthew and Luke understood this reply may be seen from their renderings of it: ‘You have said so’ (Mt 26:64) or ‘You say that I am’.  That is to say, if Jesus must give an answer to the high priest’s question, the answer cannot be other than yes, but the choice of words is the high priest’s, not His own.”


f.  “Jesus’ last statement (Lk 22:70) may have been an imperative; if so, He laid the central question of the gospel before His accusers, ‘You must recognize Me as the Son of God; how do you respond.’  Their response was, ‘This is blasphemy; He must die.’  Understanding this as an imperative certainly makes the whole record sequential and completes Jesus’ ministry on an evangelical note; so there is much to commend this understanding, which also has the merit of removing the enigma of the usual translation.”
  Nice theory, but unlikely.

g.  “Jesus serenely answered, ‘You are right in saying I am’.  The Sanhedrin now had what they so wanted.”


h.  “Jesus affirms the all-decisive question exactly as He had done under oath at the night session.  He does it in the common idiom of the day, the one He had used before: ‘You yourselves are saying that I am,’ which means: ‘I am the Son of God exactly as you are saying it in your question’.”

� Robertson, A. T. (1933). Word Pictures in the New Testament (Lk 22:70). Nashville, TN: Broadman Press.


� Robertson, A. T. (1933). Word Pictures in the New Testament (Lk 22:70). Nashville, TN: Broadman Press.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, pp. 1801–1802). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 272). Wheaton, IL: Victor Books.


� Green, J. B. (1997). The Gospel of Luke (p. 796). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Kaiser, W. C., Jr., Davids, P. H., Bruce, F. F., & Brauch, M. T. (1996). Hard Sayings of the Bible (pp. 450–451). Downers Grove, IL: InterVarsity.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 27:1–Lk 22:71). Dallas, TX: 3E Ministries.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 359). Wheaton, IL: Crossway Books.


� Lenski, p. 1099.





2
4

