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 is the transitional use of the postpositive conjunction DE, meaning “Now; Then.”  Then we have the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the day of unleavened bread produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the feminine singular article and noun HĒMERA plus the descriptive genitive or genitive of identity from the neuter plural article and adjective AZUMOS, meaning “the day of Unleavened Bread” or “the festival of unleavened bread.”
  See Acts 12:3 and 20:6, where Luke uses the same phrase in the plural.  The word HĒMERA also means “time,” referring to a period of time.
  This is how Luke is using it here.

“Now the time of Unleavened Bread came,”
 is the preposition EN is not found in several of the best and earliest manuscripts, indicating that it is probably a scribal addition.  Considering the fact the following locative of time from the feminine singular relative pronoun HOS means the same thing with the preposition; it is almost certain that some scribe(s) inserted the preposition for clarity or to ‘correct’ the grammar.  The relative pronoun means “during which.”
  The preposition plus the relative pronoun means the same thing, making the preposition redundant.  Then we have the third person singular imperfect active indicative from the verb DEI, meaning “to be necessary; must.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the Passover lamb producing the action of being necessary.


The indicative mood is declarative for a simple statement of fact.

This is followed by the present passive infinitive of the verb THUW, which means “to be sacrificed.”


The present tense is a customary present, describing what typically or normally occurs.


The passive voice indicates that the Passover lamb receives the action of being sacrificed.


The infinitive is a complementary infinitive, completing the action of the main verb.

Next we have the accusative direct object from the neuter singular article and noun PASCHA, meaning “the Passover lamb.”

“during which the Passover lamb must be sacrificed.”
Lk 22:7 corrected translation
“Now the time of Unleavened Bread came, during which the Passover lamb must be sacrificed.”
Mk 14:12, “On the first day of Unleavened Bread, when the Passover lamb was being sacrificed, His disciples said to Him, ‘Where do You want us to go and prepare for You to eat the Passover?’”

Mt 26:17, “Now on the first day of Unleavened Bread the disciples came to Jesus and asked, ‘Where do You want us to prepare for You to eat the Passover?’”
Explanation:
1.  “Now the time of Unleavened Bread came”

a.  Luke continues his story, moving forward to the beginning of the period of eight days in which the Jews celebrated Passover and the feast of Unleavened Bread.  The Passover was held on the day before the Sabbath and the feast or festival of Unleavened Bread continued for the next seven days.  The month of the year when this occurred was between 15 March and 15 April, normally beginning around 1 April.


b.  Because the festival or feast of Unleavened Bread lasted for seven days, the translation “the day of Unleavened Bread” is misleading.  The noun HĒMERA means both “day” and “time.”  And a more accurate description of what Luke would be saying to a Gentile audience would be “the time of Unleavened Bread.”


c.  Luke’s point here is that the time had come for Jesus’ exact purpose in being Jerusalem at this exact time.  He was the “Lamb of God” and was here to offer Himself up as the only real sacrifice for sin.  No longer would the animal sacrifices be necessary as a shadow pointing to His sacrifice.  The ritual sacrifice will now give way to the real sacrifice.  The time had come for the real sacrifice for the sinfulness of mankind by the Son of God.

2.  “during which the Passover lamb must be sacrificed.”

a.  Luke continues to explain that this time of the festival of Unleavened Bread is also the period of time during which the Passover lamb must be sacrificed.  That lamb represented the Lord Jesus Christ in His true humanity being sacrificed for the sins of the world.


b.  Notice the word “must.”  The shadow offering was an absolute requirement of the Mosaic Law.  It was not an option.  The Lord offering up His humanity as a real sacrifice for sin was not an option.  It was the absolute requirement of the righteousness and justice of God the Father.  It must be done.  There was no way this cup could pass away from Him.  The Lord’s prayer in the Garden of Gethsemane was not made to show that there might be a possible option of Jesus not having to go through this sacrifice, but to indicate to us that there was no other option.  (Lk 22:42, the Greek conditional particle EI is used with the indicative mood, not EAN plus the subjunctive, which was indicate various possibilities.  We have an incomplete second-class condition, “If you want, [but You don’t]…”).


c.  “The Hebrew term PASCHA has three different meanings which refer to three different aspects of the Passover.  In a context which speaks of ‘the Passover taking place’ (Mt 26:2), the meaning is the festival.  When used with a term such as ‘to prepare’ (Mt 26:19), PASCHA means the Passover meal, that is to say, ‘to prepare the Passover meal’.  But with a term meaning ‘to kill’ or ‘to sacrifice’, the meaning is the Passover lamb.  These different meanings in Greek reflect similar uses in Hebrew.”


d.  “In the NT ‘the Passover’ denotes:



(1)  the (seven-day) Jewish feast of the Passover.



(2)  Only rarely does it have a narrower sense and on the basis of OT usage denote the actual Passover (held on the night of the 15th Nisan).



(3)  As in the OT it may then be used for the Passover lamb slain at mid-day on the 14th Nisan in the forecourt of the temple at Jerusalem and then eaten after sundown.

Whereas the OT distinguishes between the Passover, which was celebrated on the night of the 14th–15th Nisan, and the feast of unleavened bread, held from the 15th to the 21st Nisan; in later Judaism the two were popularly combined and ‘passover’ was generally used for both.”

3.  Commentators’ comments.


a.  “There is a famous controversy on the apparent disagreement between the Synoptic Gospels and the Fourth Gospel on the date of this last passover meal.  My view is that the five passages in John (13:1f., 27; 18:28; 19:14, 31) rightly interpreted agree with the Synoptic Gospels (Mt 26:17, 20=Mk 14:12, 17=Lk 22:7, 14) that Jesus ate the passover meal at the regular time about 6 p.m. beginning of 15 Nisan.  The passover lamb was slain on the afternoon of 14 Nisan and the meal eaten at sunset the beginning of 15 Nisan.  According to this view Jesus ate the passover meal at the regular time and died on the cross the afternoon of 15 Nisan.”


b.  “As the sacred Passover and Feast of Unleavened Bread approach, Jesus gives instructions about how He will celebrate the meal.  Luke simply notes the holiday’s arrival and explains that during this period the Passover lamb must be sacrificed.  ERCHOMAI (=to come: ‘it came’) should be read with the force of ‘arrived,’ given that the Passover was approaching in 22:1 (this interpretation agrees with Matthew and Mark).  The use of DEI (it was necessary) shows that the feast must be celebrated by a pious Jew.  PASCHA (Passover) is a figurative metonymy in which the day is named by what is slain on it, that is, the Passover lamb.  Passover lambs were slain between 2:30 p.m. and 5:30 p.m. in the temple court.  As He did in Lk 22:1, Luke refers to the period by the broad description ‘the Feast of Unleavened Bread,’ which covers both Passover and Unleavened Bread.  Matthew and Mark agree that the disciples raised the question of where the meal would be observed.  And all three Synoptics agree on the timing: Mk 14:12 says ‘on the first day of the Feast of Unleavened Bread,’ and Mt 26:17 has ‘on the first of the Unleavened Bread.’  These general remarks loosely time the event, since the feast did not technically begin until sunset.  The Synoptics probably use this description because the activity took place on the same ‘human day’.  It is remotely possible that the Synoptists are using a midday-to-midday reckoning of the day, in contrast to the typical Jewish sunset-to-sunset reckoning (Marshall correctly calls this suggestion improbable but lacks an explicit reason).  It reflects a less common way to reckon daytime.  The use of popular idiom is more likely than a calendrical difference, since there is no indication of a calendrical shift.  Jn 13:1 speaks of ‘before the Feast of Passover’ and then describes the washing of the disciples’ feet, thus alluding to the entire feast period, which began with the meal.”


c.  “There is a chronological question here that must be addressed or it will appear that the Gospel writers are contradicting each other.  According to Jn 18:28, the Jewish leaders had not yet eaten the Passover, and the day Jesus was tried and condemned was ‘the preparation of the Passover’ (Jn 19:14).  But our Lord and His disciples had already eaten the Passover!  In their excellent Harmony of the Gospels, Robert Thomas [Professor of New Testament at Talbot Theological Seminary, when I went there] and Stanley Gundry suggest a possible solution to the dilemma (pp. 320–23).  The Jews at that time reckoned days in one of two ways: from sunset to sunset or from sunrise to sunrise.  The first approach was traditionally Jewish (Gen 1:5) while the second was Roman, though it had biblical precedent (Gen. 8:22).  If Matthew, Mark, and Luke used the Jewish reckoning, and John the Roman, then there is no contradiction.  There was an ‘overlapping’ of days that permitted both groups to celebrate on the same date but a different day.  The temple priests permitted the Jews to bring their lambs for sacrifice either the earlier or the later time.  Apparently the Jewish leaders followed the Roman form of reckoning (Jn 18:28) while Jesus and the disciples followed the Jewish form.  Our Lord was crucified on Passover at the time when the lambs were being slain, becoming a fulfillment of Old Testament type.”


d.  “The Synoptic Gospels speak of the meal Jesus ate with His disciples as the Passover meal.  But the Gospel of John indicates Jesus died on the cross at the exact time that lambs were slain in preparation for the nation’s Passover meals (Jn 19:14).  But this can be explained by the fact that the Feast of Unleavened Bread was a seven-day feast following the one-day Feast of the Passover, but sometimes all eight days were called ‘the Passover’ (Lk 2:41; 22:1; Acts 12:3–4) or the seven days were the ‘Passover Week’ (Jn 19:14).  A different explanation is that Jews in the first century followed two calendars in observing the Passover.  According to this view Jesus and His disciples observed one date, eating the Passover meal before His crucifixion, whereas most of the nation, including the Pharisees, followed the other calendar in which the Passover lambs were slain on the very day of Jesus’ death.”


e.  “The lamb was slain on Nisan 14 between 3:00 and 5:00 p.m.  At 6:00 p.m., when the new day began for the Jews, Nisan 15, the Passover meal was eaten, thus also beginning the week of the Feast of Unleavened Bread (Nisan 15–21).”
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