John 1:1
Luke 22:69
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 is the preposition APO plus the adverbial genitive of time from the masculine singular article and temporal adverb NUN, meaning “from the now,” which is an idiom, meaning “from now on.”
  Then we have the adversative use of the postpositive conjunction DE, meaning “However.”  This is followed by the third person singular future deponent middle indicative of the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the Son of Man) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the masculine singular article and noun HUIOS with the genitive of identity or descriptive genitive from the masculine singular article and noun ANTHRWPOS, meaning “the Son of Man,” which is an indirect title that Jesus uses, when referring to Himself.  It is the grammatical equivalent of saying “I.”  Then we have the nominative masculine singular present deponent middle/passive participle of the verb KATHĒMAI, which means “to be sitting; to be seated.”


The present tense is a descriptive and durative present, describing what will take place shortly and continue from then on.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is circumstantial.

“However, from now on the Son of Man will be seated”
 is the preposition EK plus the adverbial genitive of place from the neuter plural adjective DEXIOS, meaning “at the right hand or side.”  With this we have the objective genitive or genitive of place from the feminine singular article and noun DUNAMIS, meaning “of the power.”  Finally, we have the possessive genitive from the masculine singular article and noun THEOS, meaning “of God.”

“at the right hand of the power of God.’”
Lk 22:69 corrected translation
“However, from now on the Son of Man will be seated at the right hand of the power of God.’”
Mt 26:64, “Jesus said to him, ‘You have said it yourself; nevertheless I tell you, hereafter you will see the Son of Man sitting at the right hand of Power, and coming on the clouds of heaven.’”

Mk 14:62, “And Jesus said, ‘I am; and you shall see the Son of Man sitting at the right hand of Power, and coming with the clouds of heaven.’”

Explanation:
1.  “However, from now on the Son of Man will be seated”

a.  In contrast to the leaders of Israel refusing to answer any of Jesus’ questions, there will be a definitive answer as to Whom Jesus really is in the near future, whether the leaders of Israel like it or not.


b.  The phrase “from now on” refers to the near future with the session of Jesus (being seated at the right hand of the Father, after His resurrection and ascension).  This session of Christ will continue from that time forward forever.  The session of Jesus is still 43 days away from now.


c.  The title “the Son of Man” has consistently been used by Jesus as a circumlocution (an indirect way) in reference to Himself.  In effect, He is saying, “from now on I will be seated.”  The shocked response of Jesus’ opponents indicates that they understood Him to mean the title this way.  For Jesus to assert that He will be seated at the right hand of God is an indirect assertion that He is the Son of God, and therefore, deity.

2.  “at the right hand of the power of God.’”

a.  Jesus makes the indirect assertion that He is indeed God; for no one is permitted to sit at the right hand of God the Father except God the Son.


b.  To sit at the right hand of God is to share God’s throne, which is another way of proclaiming that the person sitting with God shares His power and authority.  Therefore, Jesus is declaring that the leaders of Israel will see Jesus sitting in the place of judgment over them.  God is their God and He will rule over them and judge them.  This will be fulfilled at the last judgment.


c.  The inclusion of the word “power” or “authority” is included to emphasize Who has the real power here.  The leaders of Israel has temporary delegated ‘power and authority’ granted to them for ‘this hour’ by the God of Israel, Who is standing in judgment before them.  But in the future, they will come to realize that the Man, Christ Jesus is the real power and authority over them, both now and forever.  They will see the power and authority of Jesus at the right hand of the Father every moment they exist in the eternal lake of fire.


d.  Right now they have the power and authority over the Son of Man, but the time is coming in the near future, when the roles will be reversed.  This is one of our Lord’s final warnings to the leaders of Israel.  They pay no attention to the warning.

3.  Commentators’ comments.


a.  “Jesus really answers their demand about ‘the Messiah’ by asserting that He is ‘the Son of man’ and they so understand Him.  He makes claims of equality with God also which they take up [understand and act upon].”


b.  “The council gets more than it bargained for in the key part of Jesus’ reply.  In fact, His reply ends up being the cause of His own conviction.  By appearances Jesus is subject to the judgment of the leadership, but ironically He says that in reality they are judged by Him.  Jesus replies in terms of Ps 110 and here answers the dilemma posed in His question about messiahship (Lk 20:41–44), where He made the point that it is more important to see Messiah as David’s Lord than as His son.  From now on Jesus is the Son of Man (i.e., Lord) who will be seated at the Father’s side.  In the outworking of Jesus’ career, it becomes clear that the allusion to being seated at God’s side is fulfilled in the resurrection-ascension [in the session].  Peter’s speech in Acts 2:30–36 completes this development by using Ps 110 to show that the ascension to God’s right hand has led to Jesus’ functioning as a mediatorial vice-regent at God’s side.  The timing and presence of His rule is indicated by the phrase ‘from now on’.  Though Jesus is before the council as an arrested man, it is He who will sit at God’s side.  He—not the council—will be the judge.  Jesus’ coming sovereignty is declared in His sitting at the right hand of God, a figure for rule.  This regal claim is drawn from Ps 110 and answers the Sanhedrin’s question: Is Jesus the Anointed One?  He will be seated at God’s side shortly, ruling from His side.  The claim of Jesus’ impending session at God’s right hand is the essence of the blasphemy, something that all the Synoptics share.  But why would this heavenly session be considered blasphemous?  For most Jews, the idea of coming directly into God’s presence and sitting with Him in constant heavenly session without purification or worship was an insult to God’s uniqueness.  It was the essence of blasphemy since a human seated by God diminishes His stature.  In early rabbinic tradition, only God sits in heaven.  Anything else insults His person.  One could stand before Him, but one does not sit with Him.  Thus, when Jesus says that He can sit at God’s side, He profanes God’s person.  If, however, he is able to take the seat at God’s side, then implications emerge about Jesus’ person.  The leadership understands these implications.  The defendant claims to be the Judge.  With strong irony, the Jews think that Jesus is on trial, but what they do to Him does not matter, since He is the true Judge.  The very remarks that the Jews think lower God’s stature, in fact, show how exalted Jesus is.

This statement is so important that its authenticity needs comment. One objection often raised concerns the testimony’s source, since none of the disciples or Gospel writers were at the trial.  The answer to this question is quite simple: the trial’s proceedings would have been widely circulated by the Jews to justify Jesus’ execution.  Certainly there would be wide interest in what took place and why the popular teacher-prophet was slain.  It would be a matter of simple public relations to make clear how radical Jesus’ claims were.  Still another objection is that Jesus did not refer to Himself clearly here since he used the title Son of Man.  But given that Jesus repeatedly used the Son-of-Man title in His ministry and that the trial is clearly about Him, it seems clear that all understood Jesus to refer to Himself.  ‘Son of Man’ can be a circumlocution for ‘I.’”


c.  “Our Lord called Himself ‘Son of man,’ a messianic title found in Dan 7:13–14.  He also claimed to have the right to sit ‘on the right hand of the power of God’, a clear reference to Ps 110:1, another messianic passage.”


d.  “Jesus affirmed His authority as Messiah, the One who, after His death, resurrection, and Ascension, would be seated at the right hand of the mighty God, the place of honor.”


e.  “The phrase ‘from now on’ appears repeatedly in Luke’s narrative to demarcate a new beginning.  Previously, the Son of Man title has been developed in conjunction with indications of the rejection and humiliation of Jesus.  Standing before the Sanhedrin, Jesus now experiences the indignity he had predicted.  However, Jesus asserts that wrapped up in the culmination of His humiliation is the promise of status reversal.  Dishonor will give way to highest honor!  Drawing on the enthronement images of Ps 110:1, Jesus announces His future reign at God’s right hand.  Why does Jesus speak of ‘the power of God’?  This associates Jesus with divine power, in sharp contrast to the ‘power’ being exercised by the Jewish leadership—namely, ‘the power of darkness’.”


f.  “Jesus’ response is a claim to be not a merely mortal messiah but the cosmic ruler of Dan 7:13–14.  ‘Power’ was sometimes used as a Jewish title for God; Luke simplifies the phrase for his Greek readers as ‘power of God’.”


g.  “Jesus claimed not only to be the Christ, but also the Son of God.”


h.  “Jesus’ declaration to the Sanhedrin was a prophecy of His heavenly exaltation as Messiah at the right hand of God that would begin with His resurrection and be consummated at His Second Coming.  At the same time, it spoke of His exercising ultimate judgment.  The Sanhedrin, those who were then judging Him, would one day see Him as their eternal judge.  Indeed, Jesus is the Messiah, the King. But he is a Messiah before whom all politicized messiahs melt.  He is ‘the Son of Man,’ and ‘His dominion is an everlasting dominion that will not pass away, and His kingdom is one that will never be destroyed’ (Dan 7:14).”
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