John 1:1
Luke 22:67



 is the nominative masculine plural present active participle of the very LEGW, which means “to say: saying.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that the members of the Sanhedrin are producing the action.


The participle is circumstantial.

Then we have the first class conditional particle EI, meaning “If (and let’s assume it is true for the sake of argument).  Next we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: are.”


The present tense is an aoristic present, which presents the state of being as a hypothetical fact.


The active voice indicates that Jesus produces the state of hypothetically being the Christ in the minds of the Sanhedrin.


The indicative mood is declarative for a hypothetical proposition of fact.

Next we have the predicate nominative from the masculine singular article and proper noun CHRISTOS, meaning “the Christ.”  Then we have the second person singular aorist active imperative from the verb EIPON, which means “to tell; speak.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is a polite request.

This is followed by the dative of direct object from the first person plural personal pronoun EGW, which means “(to) us.”

“saying, ‘If you are the Christ, tell us.’”
 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the members of the Sanhedrin.  This is followed by the third class conditional particle EAN, meaning “If (and it may or may not happen or be true).  Then we have the dative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the members of the Sanhedrin.  Next we have the first person singular aorist active subjunctive from the verb EIPON, which means “to tell.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a hypothetical fact.


The active voice indicates that Jesus might produce the action.


The subjunctive mood is a potential subjunctive, indicating possibility.

“Then He said to them, ‘If I tell you,”
 is the strong, absolute double negative OU MĒ, which means “absolutely not” or “never.”  Finally, we have the second person plural aorist active subjunctive of the verb PISTEUW, which means “to believe.”


The aorist tense is a futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the members of the Sanhedrin will not produce the action.


The subjunctive mood is a subjunctive of emphatic negation.

Although there is no object in the Greek (since they understood the implied object and didn’t feel the need to state it), English grammar prefers to state the direct object.  Thus the addition of “[it]” to complete the English thought.

“you will never believe [it];”
Lk 22:67 corrected translation
“saying, ‘If you are the Christ, tell us.’  Then He said to them, ‘If I tell you, you will never believe [it];”
Explanation:
1.  “saying, ‘If you are the Christ, tell us.’”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “And when it was day, the Council of Elders of the people was assembled, both the high priests and scribes, and they led Him away to their meeting room, saying, ‘If you are the Christ, tell us.’  Then He said to them, ‘If I tell you, you will never believe [it];”

b.  Luke goes right to the heart of the interrogation of Jesus with the question that determined His guilt or innocence in the minds of leaders of Israel.  The questioners are the leaders of the Sanhedrin—most probably the former or current high priest.


c.  The first class conditional ‘if’ states an assumption of truth for the sake of argument.  The questioner of Jesus hardly believes that Jesus is the Christ, but he assumes this to be true, taking the position or side of Jesus in the discussion.  This is a debater’s technique—agreeing with the position of your opponent before condemning their position.


d.  The questioner then asks that Jesus admit to them that He believes Himself to be the Messiah.  This is probably not a harsh demand, but a timid request, which is designed to throw Jesus off guard by pretending to really want to know the truth, so they can believe Jesus, when in really it is just another trap to get Him to declare something they can use against Him.  The questioner is pretending that they all really want to know the truth, so they can believe in Jesus, when the truth is that they want Jesus to say He is the Messiah, so they can accuse Him of blasphemy.  They are attempting to trick Him into claiming the fact He is the Messiah so they can condemn Him.


e.  Therefore, the question is asked with sweetness and light, but the motivation behind the question is guile, trickery, and deceit.

2.  “Then He said to them, ‘If I tell you,”

a.  Jesus sees through their guile, trickery, and deceit and gives them an unexpected answer.  He uses a third class conditional “if,” which means “if I tell you, maybe I will and maybe I won’t.”


b.  The Lord is indicating that He has a volitional choice to declare His Messiahship to them or not do so.  They desperately want Him to say He is the Messiah, so they have cause to execute Him.  But He doesn’t have to tell them anything, since under Jewish law He has the right to remain silent and the burden of proof that He is a blasphemer is on them.

3.  “you will never believe [it];”

a.  The Lord then makes a definite declaration of absolute truth.  These unbelievers will never believe He is the Messiah.  No matter how many miracles He performs, or how many voices from heaven declare Him to be the Son of God, or how many witnesses among His disciples testify on His behalf, they will never believe Him to be the Messiah, the God of Israel, the Son of God, or their King.


b.  No heavenly or earthly event will ever convince these men that Jesus is the Christ until they stand before Him at the last judgment and find themselves being cast into the eternal lake of fire.


c.  Since these men will not believe that Jesus is who He has proved to be throughout His earthly ministry, there is no point in giving them the truth, which they have already rejected anyway.  Jesus will not cast His pearls before swine.


d.  A principle of application for us is very important here: some people on this earth have locked-in negative volition to the message of the gospel and nothing you can say will ever change them.  We can’t convert everyone, and in some cases and some countries, we can barely convert anyone.  It is not just the Jewish leadership with this problem, but consider the leaders of Islam, China, Russia, North Korea, and many other places; sometimes even the members of one’s own family.

4.  Commentators’ comments.


a.  “The condition is the first class, assuming it to be true.  Condition of the third class, undetermined, but with likelihood of being determined.  A double negative with the aorist subjunctive, the strongest possible negative.”


b.  “Luke moves right into the questioning.  The leadership raises what is primarily a political question as a basis for getting Jesus in trouble with Rome.  The query’s form in Mt 27:63 = Mk 14:61 has the high priest (probably representing the group) asking the question.  The Matthean interrogation starts with a solemn oath and then asks, ‘If you are the Christ, the Son of God, tell us.’  Mark has the high priest ask, ‘Are you the Christ, the Son of the Blessed One?’  If I have analyzed the historical sequence correctly, these questions come from the earlier evening inquiry.  If the same interrogation is present, then differing summaries that share the same basic thrust are present.  In asking if Jesus is the Messiah or Christ, Luke returns to the key title he focused upon early in his Gospel (Lk 2:11, 26; 3:15; 4:41; 9:20; 20:41).  Luke will return to this title in his final chapters (Lk 23:2, 35, 39; 24:26, 46).  The issue of Jesus’ promised regal status is basic to Luke.  It is crucial to remember that to call Jesus Messiah is to confess his rule, since the title is a regal one.  It is Jesus’ authority as the one sent from God that is in view here.  Jesus replies with a third-class condition.  This rhetorical reply really represents a refusal to answer their demand.  In fact, Jesus is confident that they will not believe Him or answer a question if He asks.  The point is that it is useless to answer.  They have made up their minds; there is nothing to add, so why discuss it?  (Lk 22:71 makes it clear that Jesus was right.)  Jesus’ response makes a great deal of sense in a second trial.  He knows that this ‘official’ meeting is not for the purpose of trying to get a fair hearing, but to formalize the earlier inquiry [at night].  If Luke’s is a subsequent meeting, then Jesus is refusing to engage the council directly, though His additional remark will tackle their question implicitly.  The refusal to respond directly recalls Jesus’ hesitation to answer the officials in Lk 20:3–8.  He has precedent for being hesitant to respond.”


c.  “Jesus knew the hearts of His accusers, their unbelief, and intellectual dishonesty (Lk 20:1–8).  It was futile to preach a sermon or enter into a debate.  They had already rejected the evidence He had given them (Jn 12:37–43), and more truth would only have increased their responsibility and their judgment (Jn 9:39–41).”


d.  “The first question put to Jesus, regarding His messiahship, is suspiciously similar in form to the temptations posed by the devil.  The council’s first question and the requests of the devil (‘If you are the Son of God …’) are comparable in substance.  Insofar as the activity of the Jewish leadership in Jerusalem has already been interpreted as diabolic, this connection is not surprising.  In seeking evidence by which to condemn Jesus, the Jewish council is unwittingly requesting confirmation of His messianic status that would invite appropriate responses of support and faithfulness.”


e.  “If extant reports of ancient Jewish law are accurate, the high priest could not legally force Jesus to convict Himself out of his own mouth.  Nevertheless, he asks whether Jesus thinks of Himself as a Messiah—hence, to the high priest’s mind, as a revolutionary.”


f.  “The preliminary questioning was passed over, and Luke comes straight to the decisive question: Did Jesus claim to be the Messiah?  At first He hesitated to reply; for His hearers would not have believed what He Himself said.”


g.  “Significantly, Jesus rarely asserted His messianic title and generally avoided the term Messiah, because the title was so politicized.  In Jesus’ day the title Messiah was not generally thought to be a divine title, but that of an anointed agent, descended from David’s royal line, who would cast out the Romans and restore Israel.  And that is what the people wanted.  However, it was the one title that could get Jesus killed by the Romans because it smacked of rebellion.  Rome could not care less if he claimed to be God.  But Messiah?  Watch out!  So if the Sanhedrin could get Jesus to say it, he was a dead man!  Jesus, of course, knew He was a dead man, but He had some other assertions about Himself He wanted to proclaim.  So He gave them a non-answer.  Jesus saw that it was useless to answer them, for they had already decided to reject whatever He said.  They were not truly interested in considering the matter.”


h.  “In order to understand this reply we should remember that in the thought of the Sanhedrin ‘the Christ’ or Messiah had a nationalistic, highly political, purely earthly meaning.  Jesus could never affirm that He was ‘the Christ’ when His hearers were thinking of such a 

Christ.  On the other hand, He could not say no, that He was not ‘the Christ,’ for this would be understood as though He were in no sense the Christ whereas He was the Christ in the true sense of the word.  The question itself had, first of all, to be cleared up.  Hence Jesus answered: ‘If I shall tell you,’ namely in what sense I am the Christ, ‘in no wise will you believe’ what I say 

about Myself.  For the thought that was farthest from these Sanhedrists was to believe that Jesus was the Christ that He actually was.”
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