John 1:1
Luke 22:56



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative feminine singular aorist active participle of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that a certain servant-girl produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him,” referring to Peter.  This is followed by the nominative subject from the feminine singular noun PAIDISKĒ plus the indefinite pronoun TIS, meaning “a certain female-slave.”
  Then we have the accusative masculine singular present deponent middle/passive participle of the verb KATHĒMAI, which means “to sit.”


The present tense is a descriptive present of what is happening at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Peter) producing the action.


The participle is a temporal participle that is coterminous with the action of the main verb and can be translated “(while) sitting.”

Then we have the preposition PROS plus the accusative of place from the neuter singular article and noun PHWS, which means “at the fire.”
  The phrase ‘of the fire’ has to be added for clarity, since the word PHWS means ‘light’ and the word PUR = fire is not found here.

“Then a certain female-slave, after seeing him sitting at the light [of the fire]”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative feminine singular aorist active participle of the verb ATENIZW, which means “to look intently at; to stare at.”  The morphology is the same as the previous aorist active participle, and is translated “after looking intently at.”  Next we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “at him” and referring to Peter.  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: she said.”

“and after looking intently at him, said,”
 is the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man.”  Next we have the preposition SUN plus the instrumental of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with Him,” referring to Jesus.  Finally, we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Peter produced the state of being.


The indicative mood is declarative for a dogmatic statement of fact. 

“‘This man was also with Him.’”
Lk 22:56 corrected translation
“Then a certain female-slave, after seeing him sitting at the light [of the fire] and after looking intently at him, said, ‘This man was also with Him.’”
Mk 14:66-67, “As Peter was below in the courtyard, one of the servant-girls of the high priest came, and seeing Peter warming himself, she looked at him and said, ‘You also were with Jesus the Nazarene.’”

Mt 26:69, “Now Peter was sitting outside in the courtyard, and a servant-girl came to him and said, ‘You too were with Jesus the Galilean.’”
Jn 18:25, “Now Simon Peter was standing and warming himself.  So they said to him, ‘You are not also one of His disciples, are you?’  He denied it, and said, ‘I am not.’”
Explanation:
1.  “Then a certain female-slave, after seeing him sitting at the light [of the fire]”

a.  Luke continues the story of the arrest of our Lord by telling us what occurred with Peter as he was sitting among the temple guards and servants of the high priest trying to keep warm at the fire.  As he is sitting there a female-slave/servant of the high priest notices him sitting in the light of the fire.


b.  Luke mentions the light of the fire to indicate that the firelight gave the woman a clear view of Peter’s face.  He wasn’t hidden in the shadows or in the dark.

2.  “and after looking intently at him, said,”

a.  The female-slave stared intently at him at least long enough to get a good look at Peter and by fairly certain who he was.  She didn’t immediately recognize him, but studied his face in the firelight until she was certain that she had seen Peter before and could associate him with Jesus.


b.  If this woman is the same woman mentioned in Jn 18:26, then she saw Peter in the Garden of Gethsemane, “One of the slaves of the high priest [the same female slave as in Mk14:66 and Lk 22:56], being a relative of the one whose ear Peter cut off, said, ‘Did I not see you in the garden with Him?’”  If this is not the same woman, then she had probably seen Jesus and His disciples daily, teaching on the temple grounds and probably also saw His triumphal entry into Jerusalem.  Jesus and the disciples had been to Jerusalem many times, so that she had ample opportunity to see Jesus and His inner circle of disciples.

3.  “‘This man was also with Him.’”

a.  Then the female-slave of the high priest makes her dramatic declaration.  “This man” is a reference to Peter, sitting among the others at the fire.  “Him” is the Lord Jesus Christ, who is now being interrogated by Caiaphas and the Sanhedrin in the night trial at the house of Caiaphas.


b.  The four gospel accounts give bits and pieces of the whole story and have to be put back together like a puzzle to see the entire chronology of events.

Jn 18:12-13, “Therefore, the Roman cohort and the cohort commander and the deputies of the Jews arrested Jesus and bound Him, and led [Him] to Annas first; for he was the father-in-law of Caiaphas, who was the high priest during that year.”

Jn 18:17, “Then the door-keeper slave-girl said to Peter, ‘You are not also [one] of the disciples of this man, are you?’  He said, ‘I am not.’”

Jn 18:18, “Now the slaves and the deputies were standing [there], having made a charcoal fire, because it was cold and they were warming themselves; and Peter was also with them, standing and warming himself.”
Jn 18:19-23  Annas questions Jesus and Jesus answers him.

Jn 18:24, “Therefore, Annas sent Him, having been bound, to Caiaphas the high priest.”

Jn 18:25, “Now Simon Peter was standing and warming himself.  [Peter is at the house of Caiaphas and first stands around the fire before finally sitting down.] Therefore they said to him, ‘You are not also one of His disciples, are you?’  He denied [it], and said, ‘I am not!’”

Jn 18:26, “One of the slaves of the high priest [the same female slave as in Mk14:66 and Lk 22:56], being a relative of the one whose ear Peter cut off, said, ‘Did I not see you in the garden with Him?’”

Jn 18:27, “Then Peter again denied [it], and immediately a rooster crowed.”

Mk 14:53, “And they led Jesus away to the high priest [Caiaphas]; and all the chief priests and the elders and the scribes assembled.”  The Sanhedrin is assembled for this nighttime trial.  This did not occur at the house of Annas.

Mk 14:54, “And Peter followed Him at a distance, right into the courtyard of the high priest; and he was sitting down with the attendants and warming himself at the fire.”

Mk 14:55, “Now the chief-priests and the entire Sanhedrin kept seeking testimony against Jesus for the purpose of putting Him to death, and yet they were not finding [any].”

Mk 14:56-65 Jesus is interrogated by Caiaphas and the Sanhedrin.

Mk 14:66, “Now while Peter was below in the courtyard, one of the female-slaves of the high priest came,”  This is the same female-slave as in Lk 22:56 (our verse).

Mk 14:67, “and after seeing Peter warming himself, after looking intently at him, she said, ‘You were also with the Nazarene, Jesus.’”

Mk 14:68, “However, he denied [it], saying, ‘I neither know nor understand what you are talking about.’  And he went outside into the forecourt.”

Mk 14:69, “And then the female-slave [the same person in Mt 26:71], after seeing him, began again to say to the bystanders, ‘This man belongs to them!’”

Mk 14:70, “However again he denied [it].  And after a little while the bystanders [the same people in Mt 26:73] again kept on saying to Peter, ‘Truly you are from them, for you are also a Galilean.’”

Mk 14:71. “However he began to put himself under a curse and take an oath, ‘I do not know this man whom you are talking about!’”

Mk 14:72, “And immediately a rooster crowed for the second time.

Mt 26:57-58, “Those who had seized Jesus led Him away to Caiaphas, the high priest, where the scribes and the elders were gathered together.  But Peter was following Him at a distance as far as the courtyard of the high priest, and entered in, and sat down with the officers to see the outcome.”

Mt 26:69, “Now Peter was sitting outside in the courtyard, and a servant-girl came to him and said, ‘You too were with Jesus the Galilean.’”

Mt 26:70, “But he denied it before them all, saying, ‘I do not know what you are talking about.’”

Mt 26:71, “When he had gone out to the gateway, another servant-girl [the word “another” is in the feminine singular] saw him and said to those who were there, ‘This man was with Jesus of Nazareth.’”

Mt 26:72, “And again he denied it with an oath, ‘I do not know the man.’”

Mt 26:73, “A little later the bystanders came up and said to Peter, ‘Surely you too are one of them; for even the way you talk gives you away.’”

Mt 26:74, “Then he began to curse and swear, ‘I do not know the man!’ And immediately a rooster crowed.”

4.  Commentators’ comments.


a.  A good harmony of the four testimonies follows, but does not account for difference of Peter first being at the house of Annas and then having to follow Jesus to the house of Caiaphas.  “Peter was admitted to the outer court of the high priest after John had spoken to the doorkeeper, who guarded the approach from the street (Jn 18:15–16).  After Peter entered, he sat down by a fire to warm himself on that chilly night (Lk 22:56).  But a girl who served as a doorkeeper on the inner side of the gate began looking intently at him and finally blurted out, ‘You too were with Jesus, the Galilean from Nazareth!’  (Mk 14:67) (Lk 22:56 reads ‘You too were with him!’).  Then she asked him point blank, ‘Aren’t you one of His disciples?’ (Jn 18:17 at the house of Annas).  To this Peter uttered his first denial, ‘I am not!’  He added, ‘I don’t know or understand what you are talking about’ (Mt 26:70; Mk 14:68) [Problem—this was said at the house of Caiaphas].  Then he stoutly affirmed, ‘I don’t know Him, woman!’ (Lk 22:57).  After this brush with danger, Peter wandered off to the portico of the building itself [not the same building; he is now at the house of Caiaphas]; but even there he attracted some unwelcome attention.  Another servant girl, who may well have been tipped off by the female gatekeeper, remarked to one of the bystanders, ‘This man was with Jesus the Nazarene’ (Mt 26:71). ‘He certainly was one of them,’ she insisted (Mk 14:69).  At this point, one of the men in the group leveled an accusing finger at Peter and declared, ‘You are one of them!’ (Lk 22:58).  Peter had by this time joined some men standing around a charcoal fire (apparently not the same fire he had stopped by in the outer court); they also picked up the accusation: ‘You too were with Jesus the Galilean!’ (Mt 26:73; Mk 14:70).  They followed this charge with a forthright question: ‘Are you one of His disciples?’ (Jn 18:25).  With mounting intensity Peter replied, ‘Man, I am not!’  (Lk 22:58).  ‘I neither know nor understand what you are talking about!’ (Mt 26:72).  Somewhat later, perhaps as long as an hour after the second denial (Lk 22:59), a relative of the servant Peter had wounded at Gethsemane spotted him and shouted out, ‘Didn’t I see you in the garden with Him?  You certainly must have been with Him, for you are a Galilean’ (Lk 22:59).  At this the bystanders chimed in; ‘You are certainly one of them, for you are a Galilean’ (Mk 14:70).  ‘You must be, for you talk with Galilean accent’ (Mt 26:73).  At this, Peter began to panic; so he broke out into cursing and swearing: ‘By God, I don’t even know the man you’re talking about!’ (Mk 14:71).  As soon as he had uttered this lie, Peter heard a rooster crowing.”


b.  “The pressure falls on Peter.  He had committed himself to Jesus in private (Lk 22:33), but now it is time to publicly demonstrate the strength of his commitment.  The menacing intimidator is not a ruler or a priest, but a little servant girl.  All the Gospels mention that she starts the sequence of denials and all use the term paidiskē = servant girl to describe her.  John notes that she was the doorkeeper at the gateway, while Mark mentions that she was the high priest’s servant.  This girl observes Peter by the light of an evening fire.  Each account reports her remarks in slightly different terms.  Luke’s is framed as a general accusation: ‘This one also was with Him.’  Mark reports her saying, ‘And you were with the Nazarean, Jesus.’  Matthew says, ‘And you were with Jesus of Galilee.’  John has her say, ‘Are you not one of this Man’s disciples?’  Each writer summarizes the opening discussion in his own way, as the girl identifies Peter as Jesus’ disciple.”


c.  “Peter and John followed the mob and gained entrance into the courtyard of Caiaphas’ house (Jn 18:15–16).”
  John clearly says that Jesus was taken to the house of Annas first.  This commentator and many others assume that Annas and Caiaphas are living in the same house, an assumption that is more unlikely than likely.

d.  “Slaves in aristocratic households exercised more power and status than the average free person.  Although the high priest had many servants, the slave girl would recognize that Peter and the guards are not from the household; further, Peter was not dressed like one of the guards.  As a servant in an aristocratic priestly household near the temple, she had no doubt been at the temple and could have gotten a good look at Jesus’ disciples in the temple courts.”


e.  “We now strike a passage of Scripture difficult to harmonize with the church’s traditional lore that Peter denied his Lord three times.  Our concept of three denials stems from Jesus’ statement to Peter that he would deny Him three times.  However, we invariably overlook the fact that our Lord said this twice; first, at the beginning of the Last Supper, and then at its conclusion (compare Lk 22:34 and Jn 13:38 with Mt 26:34 and Mk 14:30).  So these two statements were separated by two or more hours; moreover, one was indoors, the other outdoors as they made their way to Gethsemane.  Clearly, they were separated in time and place; thus there is no scriptural basis to claim that these prophecies are one.  Furthermore, as we noted when studying these sections, the details of the two prophecies differ, the first specifying ‘before the cock crow,’ the second, ‘before the cock crow twice.’ So there is a distinct, though subtle, difference between these two prophecies; as we shall see, Peter was actually being told that because of his vehement contradiction of the first prophecy, he would deny Christ a second set of three times!  Each of the four Gospels records three denials by Peter, but on examination it is evident that more than three denials are described.  When we list the people to whom Peter made his denials, we find at least three were to individual women and two to individual men, as well as some to collective accusers.  When we consider the settings for the denials we find there were more than three; one accusation is recorded as being at the door to Annas’ house, another in the entrance to Caiaphas’ house, and two more in Annas’ and in Caiaphas’ courtyards.  The bases of the accusations also number more than three; so in terms of people, location, and essence, we find more than three distinct denials.  We need to return to the Upper Room Discourse to begin unraveling this problem, for there we found that Luke and John recorded Jesus’ prediction of Peter’s denial early in the supper (Lk 22:31–34; Jn 13:36–38), while Matthew and Mark record a similar prediction en route to Gethsemane, after the supper was over (Mt 26:30–35; Mk 14:26–31).  Significantly, Mk 14:30 reads ‘before the cock crows twice, you will deny me thrice,’ whereas Lk 22:34 reads ‘before the cock crows at all.’  So there were two distinct prophecies; first, to Peter individually that he would deny Christ three times before the cock crowed at all, and then that he would deny Him three times before the cock crowed twice, this last when Jesus warned all the disciples that they would abandon Him that night and Peter averred that he never would despite the actions of the rest.  Mk 14:68 and 72 indicate two distinct occasions on which there was a cockcrow that night.  So we can look for a total of six denials, three before the first cockcrow which fulfilled the first prophecy, and three between the first and second cockcrows, which fulfilled the second prophecy.  Our Consolidated Gospel separates the scriptural record of these two sets of three denials each by Peter and accommodates Mark’s two distinct cockcrows.  The full gospel record of the denials is tabulated below; when studying it, please note that it uses each Gospel sequentially.  You will gain much by reading all accounts of the same denial concurrently, thus observing how detail is added to our understanding of each denial by the four individual Gospels.

	
	Person
	Place
	Mt 26     
	Mk 14 
	Lk 22
	Jn 18

	Denials in Annas’ house.


	First denial
	girl


	door


	
	
	
	17



	Second denial


	girl


	fire


	
	66–68a


	55–57


	18, 25



	Third denial


	man


	porch


	
	
	58


	26–27



	The first cock crow


	
	
	
	68b


	
	27



	Denials in Caiaphas’ house.


	First denial


	girl


	court


	69–70


	
	
	

	Second denial


	girl


	entry


	71–72


	69–70a


	
	

	Third denial


	man


	court?


	73–74a


	70b–71


	59–60a


	

	The 2nd cock crow


	
	
	74b–75


	72


	60b–62


	


As you study this table, note how it preserves the gender of each accuser, and that there is no tension in the settings (unless it be that John reports Peter standing, and Luke him sitting, for the second denial in Annas’ house—but this is easily reconciled, for a cold person’s natural reaction is to stand in front of a fire and then, after warming up, to sit in its comfort).  Notice, too, that ‘another girl’ of Mt 26:71 is explained, for the scene changed from Annas’ to Caiaphas’ house for Mark’s servant girl to identify Peter for the second time.  Moreover, Matthew and Mark record the same description ‘Jesus of Nazareth’ as coming from the lips of the same girl, though on different occasions.  Luke, in its record of the final denial, focuses on the beginning of the accusation, for the remark in v. 59 is clearly not addressed to Peter but to fellow bystanders.  This triggered the crowd’s concerted accusation reported by Matthew and Mark.  Matthew records the denials in Caiaphas’ house which is where the official high priest rejected the King.  Mark records the public denials (the first and third denials in Annas’ house were made to individuals; likewise, the first in Caiaphas’ house).  Luke focuses on the individuals who positively identified Peter (the first challenge in Annas’ house expected a negative answer, so was not a clear denial), and, in contrast to Mark, records Peter’s specific attempts at deceiving individuals as distinct from groups.  John records only the denials in Annas’ house.  In summary, then, John records the first three denials and a cockcrow which must be the first.  Matthew records the second three denials in Caiaphas’ palace and a cockcrow which must be the second.  Mark records the public denials, and Luke the denials to individuals.  John records three denials in Annas’ house, but both Mark and Luke compiled their records from both locales.  Clearly, Peter had been all too thorough in denying his Lord, and both of Jesus’ prophecies were fulfilled.  The foregoing table gives a more detailed explanation of the four records of the six denials.  Throughout these six denials there is constant movement, for Peter moved from one scene to the next, which is as one would expect in a real life situation.  In Annas’ house we find him moving from the gate to the courtyard to the porch, ever seeking to elude his accusers.  The same circumstance is found in Caiaphas’ house, for he moves from the courtyard to the gate (where he bumps into the girl from Annas’ house!) and then into the main house (or close to it, for he was close enough to Jesus during that last denial for his Lord to look at him).  No matter where Peter went in that crowd he bumped into someone who recognized him! Most frequently it was a woman, which probably explains why Annas used a girl as his gatekeeper—she was more observant than a man!  Now let us turn our attention to the first set of three denials, denials which took place in Annas’ house before the first cockcrow.  We can readily reconstruct the sequence of events as follows:

1.
When Peter arrived he could not gain access to Annas’ house until John arranged this for him.  On passing the maiden gatekeeper, she asked him whether he was a disciple of Jesus; he denied this.  This is the first denial (Jn 18:15–17).

2.
The terrain of Jerusalem is generally steep, so the terraced forecourt and courtyard that Mark 14:66 indicates was a common architectural feature in Jerusalem.  We can next imagine Peter standing on the higher level, surveying the scene below him.

3.
Peter then joined the servants and officers at their fire in the courtyard (Lk 22:55; Jn 18:18), first of all standing and finally sitting down.  There, one of the high priest’s slave girls recognized him and told those around her (Lk 22:56), finally asking Peter outright whether he was with Jesus of Nazareth (Mk 14:67).  Peter sensibly tried to ignore the question, but the crowd repeated it to him (Jn 18:75).  He then denied any knowledge of what they were talking about, of Jesus, and of his discipleship.

4.
Peter then left that place (the fire has become too hot for him!), going out on the porch (Mk 14:68), where, after a short while, another person, a man this time, a relative of Malchus, asked him whether he had not seen him in the garden; with recognition becoming certain, he charged, ‘You are also of them.’  Peter emphatically again denied that he was a disciple (Lk 22:58; Jn 18:26–27); this was followed immediately by the first cockcrow.

Peter’s questioners were unsure of their charge on the first two occasions he was accosted, as the words they used indicate; but the final question was a clear assertion, without any doubt, that Peter had been in the garden.  Now, as Peter had been found actively defending Jesus with a sword (caught with a smoking gun in his hand!), there could be no doubt he was a disciple.  One wonders how Peter could have been so imperceptive, but he may well have regarded his earlier defection in the Garden of Gethsemane as fulfilling Jesus’ prophecy that ‘before’ the cockcrow (watch of the cockcrowing) he would abandon Him.  Peter was about to receive a lesson in the literal fulfillment of prophecy!  These three denials were happening at the same time that Jesus was being tried for the first time.  When the crowd moved to Caiaphas’ palace (Jn 18:24), Peter moved with them.”


f.  “Peter was in dangerous company. One of the servant girls of the high priest’s household had been studying him.  Peter’s wording is similar to the Jewish formulas—‘I have never known you.’  But formal or not, it was a lie, a bald-faced denial.”


g.  “It was not Pilate, nor any of the Sanhedrin, nor a mob of soldiers, but a single female-slave girl who frightened Peter into denying his Master.”
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